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All praise is due to Allah, Lord of all creation. May peace and 
salutations be upon our Prophet Muhammad (4), his family and 
Companions. 


To —— 


Before you is a | brief explanátión of the ititrodnétiori by ihe 
Shaykh and Imàm Ibn Abi Zayd which clarifies the creed 
 (aqidah) of the Salaf to his book on jurisprudence (fiqh) based 
on the school of thought (madhab) of Imam Malik, which I 
explained in the lesson held in mosque. Then once I € 
these lessons, the noble Shaykh Fahad Ibn Ibrahim al-Fa'i 
transcribed them into a book form from the audios. s 
referenced it. 


Therefore, may Allah recompense him, forgive me and Shaykh 
Ibn Abi Zayd, and make this action beneficial, and may the 
peace and salutations of Allah be upon our Prophet Muhammad 


(@). 


Finally this poem addresses the issue of development, therefore 
it is obligatory that the students of knowledge are cultivated 
upon the content therein, just as it is also upon them to 
memorize it due to its importance and abundance of benefits. 
Salih Ibn Fawzán a Fawzān 


1434/6/24 
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. Shaykh Salih bin F. awzün al-F, awzan - 


Introduction 


This is the introduction to a short essay in jurisprudence (fiqh) - 
by the Imam and Hafiz ‘Abdullah ibn *Abdur-Rahmaàn ibn Abi 
Zayd al- Qayrawani' upon the treatise of which he authored 
concerning the Poem (fi ii of Imam Malik. 


It has fone beei from the norm of the Salaf 6 يجمهما‎ ( that 


whenever they would author books in jurisprudence (figh) they 
would begin by clarifying the creed 1 ‘aqidah). Thus, they would 
divide it into e parts]: 


' He is the Imam the knowledgeable and eminent scholar of North Africa. Abū 
Muhammad ‘Abdullah bin Abi Zayd al-Qayrawani al-Maliki who was given the 
nick name ‘The Smaller Malik’ (Malik as-Saghir). He was upon the 
methodology of the Salaf as it relates to the fundamental principles of the 
religion (al-usil) and did not study anything from philosophical speech nor did 
he fall into negating any of Allah's attributes. 


al-Qadi Iyad EWE 5) 5 concerning him: 


“He attained leadership in the religious and worldly affairs. Students from 
every corner of the world traveled to seek knowledge from him and he was 
distinguished over his peers. He had many students and it was he who 
abridged the Maliki school of thought (madhab). » [Siyar ‘Alam an-Nubala’ 
(10):17 & (12):17] 


He died in the year 389" 
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1. The greater affairs of jurisprudence (figh al- 
akbar) which is understanding the correct creed. 
 (aqidah). 

2. The branches of Turisorudence (fiqh al-furi’) 
which is the understanding of how to worship 
Allah du how to deal WIE the people. 


The reason for this is because the pillars of Islam are five: 


]. The iestitication that none has the nat to be 
| worshiped in truth but Allah and that Muhammad 
is the Messenger of Allah ($). 
Establish the prayer. 
To give the yearly charity [2. 5% of one’s s wealth] 
To fast the month of ramadan. 
To perform the pilgrimage to the Baytul-Harám i in 
Mecca (hajj). | 


UPN 


It is for that reason that the first pillar of Islām is the creed 
( ‘aqidah) which is the belief i in the six pillars of faith which 


consists of: 


To believe in Allāh. 

His angels. 

His books. 

His messengers. 

Belief in the last day. - | 

. Belief in MANENTE the good f from it and the 
bad. i "h 


Md EE 


This is why the Salaf would author books of sound "-— 
('agidah) clarifying this pillar upon the methodology of the 
Salaf, then they follow on from this with the explanation of the 
rest of the four pillars: the prayer, the yearly charity akat), 


Psu ae " ا‎ 


ام اہ سس —————— 
1 
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fasting ramadan, the pilgrimage (hajj) and then that which 
succeeds that concerning conduct, commandments, 
endowments, inheritance, felonies, judiciary and so on. 


However as time passed they separated the knowledge of 
Islamic monotheism (at-tawhid) and formed a single science, 
which made the issues of worship and conduct into a separate 
science as found in the books of the four Imāms?. One example 
of these books is this short essay by ibn Abi Zayd which he 
authored upon the school of thought (madhab) and 
jurisprudence (figh) of Imam Malik, and begun it with a poem in 


relation Islamic monotheism (at-tawhid) in the manner of the 


early scholars. 


Together with this, the scholars gave great importance to the 
explanation, clarification and memorization of this poem. This 


is due to its great importance, and due to it being free from 


mistakes as it has been oe upon the methodology of the 
Salaf as-Salih. 


. However, there are some explanations of this poem that have 


distorted and altered its true meaning so that it conforms to the 
understanding of the later generations,’ as the early explanations 


of it were extremely unimpaired, and all the praise is due to 
Allah. | 


^ Imam Ahmad, Malik, ash-Shafi’i and Abū Hanifah (28,45). 


? Refer to what Shaykh Bakr Abii Zayd (i125) in: al- "Agidatus-Salaf 
Muqadimah Ibn Abi Zayd. 
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Moreover, those present at the time of the four Imams were 
upon the methodology of the Salaf. Likewise, their students who 
studied under them were also upon the methodology of the Salaf 
in belief, worship and the other affairs of the religion, up until | 
the fourth century ended. | 


It was at this point that newly invented matters entered upon the 
Muslims. As a result of this, as-Sufi yyah, al-Qubüriyyah (the 
grave worshippers), rhetoric and eloquence appeared, therefore 
all but few people were affected by this [mis guidance]. They 
were affected by as-Süfiyyah, al-Qubüriyyah (the one of 
graves), Shi’ism, rhetoric and the likes. 


They were affected to such an extent that they abandoned 
utilizing the Qur’an and the Sunnah as evidence. Instead they 
utilized rhetorical speech, eloquence and debate as evidence and 
entitled it ‘intellectual evidence and the proof of the mind’.. As 
for the evidence taken from the Qur an and the Sunnah, then 
they referred to it as ‘speculative proof’, since ‘they deemed it as 
mere speculation. 


As for rhetorical ed and eloquence, they — this to 
` be certitude, hence they called it proof of the mind’, because 
they gave precedence to the intellect over revelation and 
claimed that the intellect does not error, as opposed to 
revelation, as mistakes may enter into the latter from the angle 
of a weak chain of narration or narrators and so on. So they 
created doubt surrounding revelation and called it ‘speculative 
knowledge’ and thereby founded their OE upon 
rhetorical speech. 


This ideology nice’ into some of the followers of the four 


schools of thought, thus now you find people who affiliate 
themselves to the Shafi’ school of thought (madhab) [for 
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example] in relation to juriusprudence (figh), but with regards to 
their creed (‘agidah) they apply their intellect which is in 
opposition to the methodology of Imam ash-Shafi’i. In fact 
some of them may refer to themselves as Shafii in 
jurisprudence (fiqh) and Nuqshabandi in creed (‘agidah). 


This occurrence spread amongst these people, to the point they 
are now in opposition to the fundamental principles (al-usil) of 
their leading scholars. They have taken on the principles of the 
latter generations and have become variegated, like a bisexual, a 
person of who we don't know whether this person is male or 


female. 


These were the influences affecting the Muslims, and because of 
this, shrines were built upon graves, the mosques were 
abandoned and the hearts became attached to the shrines, except 
those who Allah willed. 


When al-Fa atamiyyoon who are from ash-Shi 'atul-Bafaniyyah, 
took power over Egypt and the majority of the Muslim lands, 
they built domes upon the mosques and constructed mosques 
upon graves, causing a change in the creed ( agidah) for many 
of the people and causing Islām to become a mere name without 


a true ae except for those who Allah willed. 


But apie this, Allah established those great scholars of Islam 
from the revivers who called to the methodology of the Salaf 
and clarified that which the other methodologies were upon 
from deficiency and opposition. From these scholars were 
Shaykh al-Islam ibn Taymiyyah, ibn al-Qayyim and a number 
of other well-known scholars of adî th who were upon the 
nage i methodology. 
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These people were the revivers since Allah sends people upon 
this religion every hundred years to revive it as occurs in the 
Prophetic narration". Indeed all praise is due solely to Allah for 
sending individuals upon this religion who aid, call and clarify it 
to the people. In fact, even when darkness became firmly rooted 
and the deviant methodologies triumphed over most of the 
Islamic world, Allah (5534) protected His religion and 
brought forward those who revived it, called to it and clarified it 
to the people. This is from the blessings of Allah and His 
kindness, and all the praise is due solely to Allah. 


But notwithstanding this, for the most part deviation dominated 
the Islamic world, except those whom Allah (55:352) showed 
mercy towards. So this is how the creed (‘agidah) became 
corrupted, by the people abandoning the creed (‘agidah) of the 
Salaf and undertaking the creed (‘agidah) of the contemporaries 
which was founded upon the science of intellectual 
argumentation and rhetoric. They took this as a basis for their 
belief and as a basis for authoring their books which they 
studied and taught in their mosques, schools and universities. 


Therefore, this poem by ibn Abi Zayd is from the first modes 
which were upon the methodology of the Salaf, since its author 
was from the predecessors of the fourth century. He, ibn Abi 
Zayd was upon the creed (‘agidah) of the Salaf which he studied 
under his scholars and was a sea of knowledge in the school of 
thought (madhab) of Imam Malik. So much so, that he became a 
reference point in it and was called ‘The Smaller Malik’ (Malik 


^ Collected by Abū Dawiid (4293) 
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as-Saghir), meaning he resembled Imam Malik in his firmness, 
his school of thought (madhab) and creed (‘agidah). Hence the 
people relied upon him and his teachings which is taken from 
this essay and its introduction. 


Therefore this poem is extremely precious and the reason the 
author wrote it along with the essay was because his Qur’an 
teacher asked him to write a short essay upon the school of 
thought (madhab) of Imam Malik, so that he could teach it to his 
students and make them memorize it. Thus, ibn Abi Zayd wrote 
this short essay in response to his teacher’s request. 


As a result, this short essay and its poem spread amongst the 
people, as they were pleased with it and it was taught in 
mosques to the students of knowledge along with the 
memorization of the Qur 'an, due to the blessing of its precision 
and the correct intention of the author. Therefore, the 
importance is not given to how large a book is or how many 
volumes it has, but rather the importance is given to the 
correctness of the knowledge and the author’ s sincerity to Allah 
(Jl ail), even if the piece is short. 


Thus, despite the fact that this essay is only a few pages long, it 
still gained a large amount of fame, and this is why that which is 
looked at is the precision, correct knowledge, and the soundness 
of intention of the author, along with his sincerity to Allah 
(Jly ail) and his sincere advice in 1 calling to Him (3 (555492. ). 


This 1s the state of the true scholar, that Allah places blessings 


into his knowledge and writings even if they are short or few in 
number. 
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$0 w Son á 72 3 


بو 22 e‏ الله بن أبي 5 Ghi‏ وي A‏ لله Ate.‏ وََرْضَاه: 


em 


Abe Muhammad ‘Abdullah ibn Abi Zayd al-Qayrawant ! ul 
(edi): | 


All praise is due to Allah "! He who created Mankind out of 


His favour... P! 


EXPLANATION 


M This is an attribution to the area called al-Qayrawan which is 
= a town within al-Maghrib [northern Africa] in which the author 
was raised. | ! 


21 The TUM began this introduction with a/-hamd by praising 
Allah and Glorifying Him for His great blessings and from these 
blessings i is the creation of mankind, an issue about which Allah 
has given importance to, because out of all the creation, Allah 
prepared for man a great. responsibility, which is to worship 
Allah alone without ascribing penes to him ٠ 


Pd 


Allah (dic) Says: 


f (ostas EN du 


*And I did not create Jinn or Mankind peui to 
worship me alone.” [Surat adh-Dhariyat (51):56] 
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Therefore Allah has particularized mankind with characteristics 
that are not found with the rest of creation since He has subdued 
for man that which is in the heavens and the earth so that these 
other forms of creation may assist him in the worship of Allah 
(dd). Allah has created mankind, taught him the 
iden of speech and provides for him from the various 
kinds of provisions so that he - establish the worship of 
Allah (65,356 2.). . | | ape 


Allah created Adam (élite) the Father of mankind, and made 
him a successor upon the earth, taught him the names of all 
things and favored him over the angels by granting him 
knowledge. In fact even the angels recognized Adam's Ceu) 


superiority over them since Allah ordered them to prostrate to 


Adam after He distinguished him with knowledge that was not 
known to the angels. This was the reason why Allah ordered the 
angles to prostrate to Adam (Blas), in honor and salutation to 
him, not in worship of him, as it is only permissible, in any 
legislation to prostrate in worship to Allah alone (455s). 


As for the prostrating to a person out of greeting, then this was 
permissible in past civilizations, however it was made 
impermissible in the legislation. of Muhammad (Æ). Therefore, 
this is why it is now impermissible to prostrate to the creation in 
Islam, both the prostration of worship and the prostration of 
greeting. | 


As for the incidence where Ya'qüb (faf) and his children 
prostrated to Yüsuf (Aaf), then this was the prostration of 
honor and not the proceden of ony: | 
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Allah created Adam (aii), the Father of humanity. Allah‏ اذا 
brought him into existence out of nothing from clay upon the‏ 
best of images.‏ 


Allah (IS as) says: 


65 x yai PN 


*Indeed We have created man in the best: stature." 
[Surat at-Tin (95):4] 


Allah gave man his sense of hearing, seeing and intellect and it 
is by these faculties that Allah distinguished man from all the 
other forms of creation, so that he may determine between that 
which is harmful or beneficial, between that which is pure and 
impure and between that which is good and evil, which is an 
ability that is specific to man because Allah has honored him. 


Allah (J; ali) says: 


(O25 TAE E EON 


“Indeed We have created man in the best E d 
ven at-Tin (95):4] | 


He (Seide) also says: 


NS dup a Xf © ASÍ ما 3% برك‎ nct Gi 
(055 GE ف ای صو‎ © 


أ صن مه ree‏ سب a‏ مب tp‏ 


Shaykh Salih bin Fawzan al-Fawzan 


“O man! What has deceived you from your Lord the 
Most Generous? He who created you, shaped you and 
made you well-proportioned and fashioned you in 
whatever form He pleased.” [Surat al-Infitar (82):6-8] 


Therefore, it is upon man to be grateful for these great blessings, 

to be thankful to Allah (45544) due to them and to establish 
that which his Lord has decime him with from the — of 
Allah alone, ( 55452 72.). 


He says (Û Rs) 


` 4© بطعِمُون‎ J 


“And I did not create mankind or Jinn except to 
worship me alone. I do not need any provision from 
them nor do I need to be fed by them.” [Surat adh- 
Dhariyat (51):56-57] 


So the question of whether Allah is in need of being worshiped 
may be asked. The answer to this question is Allah is not in 
need of being worshiped but rather man is in need of worshiping 


Allah, so that he has a connection. with Him. As for Allah, 


(eS Ae. Sw) then He is not in need of being worshiped. 
Therefore, if the whole of mankind were to disbelieve, this 
would not decrease Allah’s dominion in any way, and if the 
whole of mankind were to obey Allah, this would not increase 
His (55,3352) dominion in anything, but rather the benefits and 


25 


Explanation of the Creed of ibn Abi Zayd a لس فاه‎ 


harms of belief and disbelief returns back: to the slaves 
themselves. | 


Thus ‘Allah ordered His slaves to worship Him alone, so as to 
honor them and so that they may have a bond with Him 
(Jy lx) and in the same manner, if us were to all disbelieve 
this would not harm Allah i in any way: ظ‎ 


> > 9 تر Ge‏ سا 
is ob‏ 4 نكر 9 3 فى (ole tá: HAGE‏ 
*Were you to disbelieve - — . you and all. those who live.‏ 
upon the earth — Allah is still self-Sufficient, innately -‏ 


_ praiseworthy.” [Surat [brahim (14):8] 


Also, if all of mankind were to obey Allah this would not 
increase His dominion in anything, just as it appears in the 
hadith al-Qudsi: where Allah (35555622) Says: 


Je lb del de vs eo ڪه‎ LA وركم‎ ce ó S يا عِبَادِي‎ 
3 nsu. 255i Si J wots يا‎ as gla في‎ dS 55 وَاحِدٍمِنْكُمْ ما‎ 
di تقض كلك من‎ ae قب رل‎ Jd عل‎ US ii Ex 
فتن‎ d m م‎ peed هي أعْمَانْحُمْ أخصِيهًا‎ ut esce يا‎ .. Moe 


و 


ALAS لا‎ Ji يَلُومَنَ‎ WG BS HE الله وَمَنْ وَجَدَ‎ souls حبرا كل‎ iss 


“O My worshipers if the first of you, the last of you, the 
men of you, and the jinn of you, were from the most 
righteous amongst you, this would not increase My 
kingdom in anything. O My worshipers, if the first of 
you, the last of you, the men of you, and the jinn of 
you, were from the most evil hearted from amongst 
you, this would not decrease My kingdom in anything. . 
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` O My worshipers, it is your actions that I enumerate 
for you and then reimburse you for in full. So whoever 
finds good then let him praise Allah and whosoever 
finds other than that should only blame himself.” 
In addition to this, from Allah's blessing (5532) upon 
mankind is that He created man upon the best of images and 
stature and has subdued for him that which is in the heavens and 
the earth. | 


Therefore all of these new inventions, forms of transportation, 
and means of communication are all for the service of man. 


5 Collected by Muslim (2577) 
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...And fashions man in the womb by His wisdom"! and 
made manifest to man His Compassion" and has made 
manifest that — He has made easy for man to receive 
from sustenance! and taught man that which he knew not!” 
and the blessings of Allāh upon man are immense. 5! Allah 
has brought to the attention of man the signs of Allah's 
creation... 


EXPLANATION 


^ Allah (ds, says: 
{AK ELSE 3 EX y AP 


“It is He who fashions you in the womb however He 
wills.” [Sarat Al-Imran (3):6] 


Meaning: in the wombs of women. 


Allah h (ats سبحا سبحائه ونا‎ Says: 


28 


——— cit 


D gS RIT IER E 


Shaykh Salih bin Fawzan al-Fawzan 


“He creates you as creation after creation in three 
stages of darkness.” [Sürat az-Zumar (39):6] 


The three stages of darkness are referring to: 


Is The darkness of the stomach. 

2. The darkness of the womb. | | 

3. The darkness of the placenta that encases the 
unborn child. | 


Who is it that delivers sustenance to the child while it is within | 
this darkness other than Allah (45544)? Allah provides for 
this unborn child by way of the angel that He sends to the fetus — 
while it is in its mother’s stomach. The angel whom Allah 
orders to write four things; child’s provisions, its life span, its 
actions and whether it will be from the people of Paradise or 
Hell, and all of this occurs while the child is still in its mother’s 
stomach. Who is it that gives the unborn child life while it is 
within this state of darkness? Who causes him to grow, who is 
it that nourishes the child while it is within this darkness other 
than Allah (355,336.72)? 


Allah (4544) brought man out into this world from their‏ اذا 
mother's womb into His Compassion, Clemency and Mercy,‏ 
since Allah subdued his parents for him and caused them to care‏ 
for him while he was in a state where he could neither benefit‏ 
nor harm himself. Meaning, when he was an infant, man could‏ 
neither repel harm nor bring about benefit for himself.‏ 


Ol Allah (45A) says: 
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“I do not need any provision from them nor do I need 
them to feed Me. Indeed Allah is the Provider the 
Possessor of Strength and Power” [Sürat adh-Dhariyat 
57- 29] 


m Allah (55541622) says: 


49: TETE sadi os ai o كن‎ 3 


“The Most Merciful, Who has taught the Qur -— | 
created man and has taught him articulate speech." 
[Sarat ar-Rahmàn (55):1-4] - | | 


Thus, Allah has taught man that which he knew not. 


I Allah says to His Prophet ($): — 


496 Ce de J (Job رڪ‎ Xa SJ مك ما‎ des 


“And I have taught you that which you knew not and 
the merits of Allah upon you are immense.” [Surat an- 
Nisa’ (4):113] 
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Therefore Allah is man’s teacher, and this is why the Messenger - 
(&) would thank Allah and say in supplication: 


ما سے 


Pi 
- 02 رصم‎ E "Pii PP > of ده م‎ z 
huts fe ASI US asl Ae حصى ثناء‎ 


“You cannot be praised enough, bio are as s You have 
praised Yourself. m 


PI Meaning: Allah brought His signs to the attention of man, so 


that man may use the universal signs (ayat al-kawniyyah) of 


Allah as evidence of Allah’s ability (jG5;3:2). So when he 
looks up into the sky, or at the earth, the stars, the mountains, 
the trees and the sea, or at the open land and the animals, these 
phenomenon indicate towards the greatness of Allah's ability 
(S22) the One who brought all of these creations into 
existence. 


"And from His signs are the night and the day, the sun 
and the moon. Do not prostrate to the sun or to the 
moon but prostrate to Allah He who created all of 
these things.” [Sarat Fussilat (41):37] 


? Collected by Muslim (486) 
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Therefore Allah’s signs are divided into two categories: - 


£ The universal signs (ayat al-kawniyyah) which are 
the creation. T 
2. The signs of revelation (ayat al-wehi) and from 


this category 15 the Qur 'an. 
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E > ِن‎ zd ا‎ old all fe ا َه‎ 


...And has made an excuse for man upon the tongues of the 
Messengers who are the best of creation "®". So Allah guided 
those whom He granted success by His merit..." 


EXPLANATION 


U9! Allah has not left man to his own intellect or to that which 
He has given man from comprehension, but rather Allah sent to 


man Messengers (Bii) so as to clarify to him how to 


worship his Lord and how to operate in accordance with that 
which Allah (sae) has legislated. 


Thus the Messengers (aig) are a blessing from Allah - 
(35532) as without the Messenger man is incapable of 
worshiping Allah; even if there is good in him, he 1 is unable. So 
this is why Allah has sent the Messengers (S A) to mankind 
and revealed the scriptures, in order to clarify to man how to 
worship his Lord, and this is from Allah's compassion 
(A) and concern for man: 


5 ae 4 iam KG لیلد‎ ES UT ar bri 
(OSS fag al ái oS Jui 


“These Messengers were sent as bearers of glad tidings 
and as warners so that after the sending of the 
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Messengers the people may have no plea against 
` Allah.” [Sarat an-Nisa’ (4): 


Thus, the best of creation are the MED (BE). 


MI The Messengers (Sal ede 5) clarify the truth likewise the 
scriptures also clarify the truth, but with that said, the guidance 
and the success is from Allah, and therefore we say that 
guidance is of two categories: | 


l. The guidance of evidence and direction which is attained 
by every individual, which means Allah directs mankind 
to that which is good and ordered them to adhere to it 
just as Allah has directed man to that which is evil and 
prohibited them from it and from following it. 


2. The granted guidance which is specific to the believers, 
. those who accept and desire the truth and act upon it, and 
this is P Allah (3 nee) said: - 


€ سرج‎ y or 3s PELA on ee $6 pue 

Mel وهو‎ iU من‎ cup x 52-5 cx & s تقد‎ Y 
| 0 8 esis 
` “You do not guide those who you love but Allah guides 


. those who He wishes and He is Most Knowing of those 
who are guided.” [Surat al-Qasas (28):56] 


c‏ سم 


- E et 


` Shaykh Salih bin Fawzan al-Fawzan 
Meaning, you do not guide with the granted guidance. But as for 
the general guidance [the guidance of evidence and direction] 


then every individual attains this. 


Allah (Jji) says: 


4 deis ies ۴ ZENG 4 3% usd 


“As for Thamud we bestowed guidance upon them, but 
they preferred to remain blind rather than be guided.” | 
[Surat Fussilat (41):17] | 


Also He (3 sea) says: 


SoA xs OO سَِيعًا بيا‎ ASUS atch eld gib من‎ CE Gy 


4o UP کک‎ 


“Verily, we created man from a drop of mixed semen 
so that We may try him and He therefore endowed him 
with hearing and sight. Surely We have guided him to 
the right path regardless of whether he chooses to be 
thankful or unthankful (o his Md M "me al-Insan 
(76):2- 3] 
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The meaning of this is Allah (45544) has made clear that 
which is good and evil and this is known as the guidance of 
clarification and direction which every individual attains. 


Allah (655,372) says: 


4 © x AE bie di SAX di 


“Surely, you guide people to the Right yay 7 a 
ash-Shüra p Red. 


Therefore, the Messengers (om le) also guide, meaning they 
clarify and guide the creation to good, however the guidance of 
acceptance is from Allah (954). 7 


Allah (de Sach) Says: 


OS 5 1 بھی مَن‎ Ht من لبت وی‎ oS لا‎ ay 
“You do not guide those who you love but Allah guides 


those whom He wishes and He is Most Knowing of 
those who are guided.” [Surat al-Qasas (28):56] 


a a‏ صلب nt‏ نسحتت ي ب 


m T ar: 


Shaykh Salih bin Fawzan al-Fawzan 


In the first verse Allah confirmed to the Messenger (&&) that he, 
the Messenger guides, however in the following verse Allah 
negates guidance from the Messenger ($). 


The understanding of these two verses is that the first verse is 
referring to the guidance of evidence and direction whereas the 
second is referring to the granted guidance and the guidance of 
acceptance which is from Allah (Jag aii). 
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And leads astray HIDE who desert Him out of His 
mo i 


EXPLANATION 


121 He who accepts the truth and desires it, Allah grants him 
success out of His merit and he who turns away from the truth 
and does not accept it; Allah leads him astray out of His justice 
as a recompense for that person. Therefore Allah guides 
whoever He pleases out of His merit and misguides whoever He 
wills out of His justice. Thus he who does not accept the truth, 
Allah prevents him from doing so and this is from Allah’s 
justice and is not oppression because it is the person himself 
who does not want to accept or desire the truth and has become © 
unn in the face of the truth. | | 


Therefore Allah ) AGAS ect) does not guide a person with the 
granted guidance as a recompense and punishment for that 


person, and Allah does not oppress anyone in anyway. 


Allah (5:29.77, ku) Says: 


395 ái لاع‎ Vs تا‎ 


“So when they themselves deviated Allah deviated 
their hearts.” [Surat as-Saff (61):5] 
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Also He ( (33548632) said: 


< 
ae "es 
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"And We turn their hearts and their eyes away from 
the Truth as they did not believe in the first instance 
and We leave them in their arrogance to stumble 
blindly." [Surat al-An'à m (6): 110] 


Thus, if a person does not accept the truth Allah afflicts him 
with falsehood and if a person does not accept guidance Allah 
afflicts him with misguidance. 
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...Likewise, Allah makes the path of ease easy upon the 
believers |! and opens their hearts to the remembrance... ^! 


EXPLANATION 


11 Allāh (std) Says: 


4) © GC XN. 


* And We shall make easy for you the path of Ease." 
[Surat al- Ala (87):8] - 


He (Jlj 36) also says: . 


4058 FAS © GAL Shs © Bh ua من‎ Cp 


“As for him who gives in charity, keeps his duty to 
Allah, fears Him and believes in Al-Husna. We will 
facilitate for him a path of ease." [Surat al-Layl (92):5- 
7] | 
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Therefore, the cause of deviation and guidance comes from the 


individual: 
4© GAL Ss o3 wl x 286 


“As for him who gives in charity, keeps his duty to 
Allah, fears Him and believes in Al-Husna.” [Surat al- 
Layl (92):7] 


This is the cause that takes place due to the individual: 


{O e JASA EN 


"We will facilitate for him a path of ease." [Surat al- 
Layl (92):7] 


This is the success granted by Allah (35 سبحائه وتنا‎ ). 


"(o EX ak © EE Gish de t Els» 


“And as for he who is a miser and behaves as if he is 
self-sufficient (of Allah) and denies the Truth of 
goodness. ”[ Surat al-Layl (92):8-9] | 


. Likewise, this is the cause that takes place dis to the individual. 
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{© ف‎ pris vga 


“Then We will facilitate for him the path to 
destruction.” [Sarat al-Layl (92):10] 


This is a punishment from Allah (Iai a) for the person who 
does not accept the truth and does idm carry out those actions 
that cause Allah Ge (سبحانةوتكا‎ to Ende him, as occurs in a 
narration: | 


d 5151355 51115 
ál ل‎ pare be عملوا‎ 


“Do actions, because that which each of you. was 
created for will be made easy for you. a 


14 Tf Allah wants the granted guidance and the guidance of 
acceptance for a person, Allah opens his heart to the EEE | 
of the invitation to Allah (45; ) 


As He (desc) says: | 


ہے ته 


فمن ير 


3 


l 5 | | o- ; 
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” Collected by al-Bukhari (4949) 
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“Whomsoever Allah wills to guide; He opens his heart 


to Islam." [Surat al-An 'àm (6):125] 


This person accepts and desires the truth so Allah opens his | 
heart to Islam and this is what is known as the universal will of 
Allah (al-iradatul-kawniyah). 

٠ fhe أن‎ 33 Sp 


“And whomsoever Allah wills to send astray.” 
[Surat al-An’am (6):125] 


This is referring to the universal law (al-iradatul-kawniyah) 
(ees o 2 ص‎ Je jm) 
“He causes his heart to become tight and constricted." 

| | [Surat al-An am (6):125] | 
Thus the person does not accept anything from the truth nor 
does he possess any love for good and flees from it and its 
people. | 
Then Allah (Jali) says: 


c. € 


{iil في‎ 4S OE, 


en 


“As if he was ascending into the sky.” 
[Surat al-An’am (6):125] 
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Due to the constriction of his heart, and Allah’s aid 1 is soupa 
from this. 


So as a consequence, these peoples’ hearts are constricted by the — 
truth and by the invitation to Allah (355,562). Likewise their 
hearts are constricted by the recitation of the Qur’an and from 
receiving admonition and reminder, because Allah has caused 
tightness within their hearts due to their rejection of the truth as. 
a punishment for them and has prevented them from following 
guidance. 
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Therefore, they profess their belief in Allah by the speech of 
their tongues, with sincerity in their hearts and through 
acting upon that which the Messengers and Scriptures. 
brought to them" and they study that which Allah teaches 
them!!! 


EXPLANATION 


"I This is the result of the granted guidance; the believers 
pronounce their acceptance of the truth upon their tongues and 


` believe in it within their hearts. Because the mere belief in the 


heart in of itself is insufficient but rather the pronunciation of 


. the tongue and the belief in the heart must be in unison. As to 


simply believe in the heart is from the way of the hypocrites (al- 
Munáfiqün), whereas the believers on the other hand accept the - 
truth upon their tongues by saying; we believe in Allah and 
likewise they accept Him sincerely with their hearts. | 


As a result the pronunciation of the tongue when accepting the 
truth is a must, just as sincerity of the heart is likewise an 
obligation, which means that none for these actions should be 
performed for the sake of showing off, fame, false pretense or 
hypocrisy (nifaq). 


Therefore, it is a must that a person pronounces his belief upon 
his tongue, believes it in his heart and acts upon it with his | 
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limbs, as this is the true reality of faith, vidi 15 in opposition to ۰ 
al-Murji* 'ah and their deviant methodology. 


[161 Studying the Qur'an and the Sunnah is a requirement, 
likewise understanding them in the way that Allah and His 
Messenger have intended is also a requirement. As for those 
who reject the knowledge of the Qur'àn and the Sunnah then. 
they are prohibited and prevented from guidance. | 


In fact, from the causes of guidance is studying beneficial 
knowledge, acting upon it and accepting it, and that which is 
intended by beneficial knowledge is the knowledge of the 


Qur'an and the Sunnah, this why he who rejects studying i 


beneficial knowledge is prevented from guidance. 


Allah (J rea says: 


iz 
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“But those who disbelieve have turned away from what 
they were warned against.” [Surat al-Ahqaf (46):3] 


Therefore, rejecting the truth, not paying attention to it and the 
lack of accepting it is the reason for misguidance and deviation. 
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... And they stop at that which Allah has limited them to!” 
and are satisfied with that which Allāh has made permissible 


for them and abstain from that which He has made 
[18] — 


EXPLANATION 


[171 From the characteristics of Ahlus-Sunnah wal-Jama ; ah, are: 
Firstly: They stop at the limits set by knowledge, so they speak 
about that which they have learnt and abstain from speaking 
about that which they have no knowledge of. 


Allah (J; soli) says: 


Cea St قف‎ PI 


* And do not follow that which you have no knowledge 
of.” [Surat al-Isra *(17):36] © 


Meaning do not fabricate lies and say about Allah that which 

you have no knowledge of, but rather stop at your limitations. ` 
50 only speak about that which you have learnt of beneficial 
knowledge and give rulings based upon it, and that which you 
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have no knowledge of do not speak about it until you gain 
knowledge of it. This is the methodology of the people of faith. 


"5. Secondly: From the characteristics of Ahlus-Sunnah wal- 
` Jamá'ah is that they are satisfied with what is permissible and 
abstain from what is impermissible. Likewise they are satisfied 
with that which is pure in place of that which is impure 
regarding the food and drink, clothes and marital relationships. 


Therefore, they restrict themselves to that which Allah has made 


permissible and abstain from that which He has forbidden as He 
(35,972) says regarding the description of the Messenger: 


(X nis 525 ou لكر‎ i4 


“He makes clean things lawful for them and prohibits 
them from all impurities." [Surat al-A raf (7):157] 
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بعد 
le‏ الله 3615 PS $ ces Gis EE: GE, fe‏ 
proceed,‏ 10 ... 


May Allah assist us and you in taking up the responsibility 
of His trust and in. preserving that which He has laid 
down for us in His legislation... 


ATION‏ اه 


191 The religion of Islam is a trust and responsibility which 
consists of orders and prohibitions, things that are permissible 
and impermissible and this trust and responsibility is something 
which Allah has entrusted you with. It is a trust which was 
offered to the heavens, the earth and the mountains, but they 
refused to accept it out of fear; however man took it Upon 
himself and accepted it. 


That which is intended by this trust are the duties, orders and 
prohibitions which were offered by Allah. Allah offered this 
trust to the heavens, the earth and mountains as a choice, not as 
an obligation, but they desired to save themselves from the 
bounties of this world. | 


Allah (4554) says: 


Gs duh 


“But they refused to undertake it.” [Surat al-Ahzab (33):72] 
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They were afraid to take on the responsibility: 


4@ VE GIS SE A) Bayt Gls; 


“But man carried it. Surely he (man) is oppressive and 
ignorant.” [Surat al-Ahzab (33):72] 


So Adam (satis) and his offspring desired the bounties of this 
world as opposed to saving themselves from its destruction out 
of ignorance, meaning due to the character of man and his 
oppressive nature, and this is why Allah says in the following 
verse: 


Pd 4 m 
"Eu ^ 


EXE a) at og) 

| 4 5555 Ol) ویتوب الله‎ 
“So that Allah may punish the hypocrite men and - 
women and the pagan men and women and so that 


Allah may forgive the believing men and women.” 
[Surat al-Ahzab (33):73] 


Asa result, in relation to this trust man is divided into three 
categories: 


The First: Those who take it up inwardly and outwardly and 
they are the believing men and women. 


The Second: Those who refused to carry this trust inwardly and 
outwardly and they are the pagan men and women. 
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The Third: Those who take up this trust on the apparent but 


neglect it inwardly and they are the hypocrite men and women. 


Explanation of the Creed of ibn Abi Zayd al-Qayrawani — 


Aw 


STS gail ai‏ لَك جل £78 ِن اجب EJ‏ و ما تنيلق يو 
d "dots SEE] SA ERAS, AL‏ 


...AS you have requested of me to write a short essay?” | 


concerning the religious obligations from those things that 
the tongues pronounce, the hearts believe in and limbs act 
upon..." 


EXPLANATION . 


/ Here the author is addressing his Qur an teacher and is 
displaying the reason behind him authoring this essay and its 
introduction. This essay was based upon jurisprudence (figh) 
taken from the school of thought (madhab) of Imam Malik with 
an introduction that clarifies the correct creed (‘agidah). 
Therefore here the author is mentioning the reason for writing 
this book, which was, when his teacher recognized his 
excellence, intelligence and knowledge in the methodology of 
Imam Malik, he requested. that he write a short essay on the 
jurisprudence (fiqh) of Imam Malik so that his teacher may 
teach it to his students, in order that they may memorize the 
Qur’an, the creed (‘agidah) and Jurisprudence (fi 4 of the 
religion simultaneously. 


This was the method of the Salaf as-Salih in put their 
children. They would educate them from a young age and teach 
them the creed (‘agidah) and jurisprudence (figh) so that they 
would grow up upon this. Because children memorize more of 
what they are taught than adults do, as adults forget, however 
with children knowledge becomes ingrained into their minds. 
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Hence they say that learning at a young age is like engraving a 
stone, which is why the -Salaf concerned themselves with 


educating the children, in order that the knowledge would 


become ingrained and solidified within their minds, thereby 
ensuring they would grow up upon such knowledge. 


Thus, it is befitting of the Muslims in general to concern 
themselves with the children and to teach them the creed 
('aqidah) and jurisprudence (fiqh) in opposition to that which 
the western educators call to in these times. As they claim that 
issues of religion should not be mentioned to children because 
they are unable to cope with this. However this is their plot so as. 
to ensure the Muslim children are raised upon ignorance of their 
religion (din) and creed (‘agidah) so we need to be aware of 
this. 


Not long ago, the Muslims used to teach, explain and make the 
children memorize short compilations in the Islamic sciences in 
their primary schools, until this modern educational system was 
introduced and the westerners were given educational authority. 
It was at this point the Islamic educational methodology was 
abolished so that its sciences became mere names without any 
true essence, void of any true substance. They still use the 
names creed (‘agidah), hadith, and jurisprudence (figh) 
however, they are just mere names, there is no substance to 
them and so now the Islamic educational system is a mere 
deception wherein the Muslim children are raised upon 
ignorance of their du and creed (‘agidah). 


-— 


21 The Islamic creed ( 'agidah) has three foundational pillars: 
the speech of the tongues, the belief in the heart and the actions 
of the limbs. Possessing just one or two of these pillars 15 
insufficient, but rather all three must be present. 
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In this treatise the author has gathered those issues that clarify 
the Islamic creed (‘agidah) along with the categories of worship 
from the obligatory actions, superogatory actions, the general 
conduct and the fundamentals of jurisprudence (usül al-fiqh), so 
that the child maybe raised upon the knowledge of faith and its 
realities in an abridged mE | 


The meaning of the fundamentals liens are the short compilation, 
so whosoever is prevented from studying them is pours 
from aan beneficial knowledge. 


Therefore, the beginner whether he is young or old should not 
be taught the large compilations that are collected in volumes of 
knowledge, so that he reads from al-Bukhari and Muslim or 
from al-Mughni or from Sibüway's book, rather the beginner 
should be taught in stages, step by step. As for teaching the 
beginner the large and detailed compilations, then this is an 
exertion of energy without any benefit as the beginner does not 
attain any knowledge through this method, since he is upon 
other than the methodology of correct education and approaches 
ERNE from other than its door. 


Allah (Ii) says: 


OG‏ واوا Gu‏ مت أنويها lel‏ الله ڪر 
Se Sa ag?‏ 
لمحوت © 4 


“True Righteousness is not that you enter your homes - 
from the back, but righteousness lies in fearing Allah, 
so enter your homes from their doors and fear Allah 
that you may attain success.” [Sarat al-Baqarah (2):189] 
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Hence, the beginners should only study the obligatory issues 


and they should not be taught the subsidiary or the detailed 
issues, but rather they should only be taught the obligatory 
issues of their religion. Once they make progress in this 
beginning stage, you then increase them in their learning and 
this is known as a specialization. It is at this point you may 
mention to them the different opinions and proofs, along with 
the strongest opinions, however this should only be done after 
they have entered the door of knowledge and have attained the 
basics. mE | 


Therefore, the beginner must be taught step by step, beginning 


with the short compilations then moving on to the intermediate 


level then on to the advanced compilations. This is how 
knowledge is taught and this is the correct method of education. 
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...Along with those issues that are related to the dida 
issues"! from the sunnan?” or those affairs upon which 
there is an emphasis, the supererogatory affairs or those 
affairs that are encouraged"... | 


EXPLANATION 


. PA The actions of obedience are divided into: 


1. The obligatory actions (wajibat). - 
2. The superogatory actions (mustahabbat). 


31 Tf the word Sunnah is applied, then what is intended by this 
is that which is affirmed upon the Messenger from creed 
(‘aqidah) and worship. Also the term creed (‘agidah) is applied 
to certain books which have been given the name ‘The books of 
as-Sunnah’, like as-Sunnah by ‘Abdullah ibn Imam Ahmad | 
(Aes) and the book as-Sunnah by ibn Abi ‘Asim (z 5), and 
in the same manner they have been given the name ‘The books 
of Faith’ like the book of Faith by ibn Mundah Gas 5) and other 

than him. | | | 


As for the technical meaning of as-Sunnah, then the scholars of 
the Prophetic narrations say it is: That which is narrated from 
the Messenger from speech, action, or has been established or 
characterized by him. 
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U4 The sunnan in this general sense has different meanings: in 
this context it means those affairs which are obligatory or 
recommendable; and from those affairs that are recommendable 
are those sunnan upon which there is an emphasis and the likes. 
For example those routine prayers that are related to the 
obligatory prayers like the witr and the morning (duha) prayers. 


Also, there are those sunnan that are restricted to specific times 
like entering the masjid and the morning (duha) prayer, and 
there are also those sunnan that are unrestricted by any specific 
time apart from the times of 0 
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us | فيه‎ Cab لما‎ Gs | Oke الان سِخِينَ‎ 
Along with some issues of general conduct" and a summary 
of the fundamentals of (usül-fiqh) and its sciences"?! upon 
the methodology and school of thought" of Imam Malik - 
ibn Anas (Zi425).?" I have also mentioned those affairs that 
make easy the problem areas related to the previously | 
mentioned issues, which I have taken from the explanations 


of the leading scholars and the clarification of the people of 
understanding" just as you requested..." 


EXPLANATION 


[241 Also from the Sunnah are those issues of general conduct. 


[25] That which is intended by the fundamentals of jurisprudence 
(fiqh) is: The principles derived from the evidences and the 
clarification of the rulings from permissible, prohibited, 
COO recommended, ‘hated and permuted affairs. | 


As for the principles that are used to derives Tune bon the 
evidences, then they are: ‘The obligatory orders, the — 


recommended orders and the permissible orders.’ 


A prohibition maybe due to impermissibility or it being disliked. 
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261 Malik ibn Anas (tice 5) was a great scholar of al-Madinah 
and the Imàm of darul-hijrah. His school of thought (madhab) 
is one of the four schools of thought and in the same manner, 
the author himself was upon, the Maliki school of thought 
(madhab) which is why the author wrote this essay upon the 
Maliki school of — ues as relates to PM 
(fi due 


As jor the i ( 'agidah). of all the H Imams, iei ii is the 


creed ¢ ‘aqidah) of the Salat and there is no differing between 


Be in this issue. 


In addition to E the school of f thought (madhab) of Imam 
Malik ibn Anas (a2) spread throughout Morocco, Spain and 
Africa and it is also became the school of tougit (madhab) for 
the people of al-Madinah. | 


27 Here the author is not being bias towards Imam Malik - 
(lazy) over the rest of the four Imams. However this is due to 
the fact that the people of Morocco [and the author being from - 
them] were upon the Maliki school of thought (madhab) and 
therefore it is befitting that the school thought (madhab) and the 
creed ii — of Imam Malik is elanieg or them. | 


[28] This short essay has been made easy and is not complicated 
or difficult for the child or student to understand, rather it has 
been simplified and clarified as this was the method of the 
people of the knowledge from the past. As knowledge should 
not be made difficult to understand but should be made as easy 
as possible for the student to understand. 
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. P?! Again the author is addressing and fulfilling the request of 
his teacher by writing this thesis and its introduction. As 
mentioned the author’s teacher requested that the author write 
this short thesis so that he may teach it to the children whom he © 
taught the Qur an, to provide them with a comprehensive 
educational curriculum consisting of learning the Qur'an and 
jurisprudence (fiqh) simultaneously. 


Indeed from the best methods of education is that you nurture 
the intellectual capacity of the student by teaching the subject 
matter in stages, beginning with the basics, the fundamental 
issues and the concise compilations. 
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بن تغليم كلك ol gD‏ كا ih is CHL‏ ليق إل لوم من قف دين 
| الله وَشَرَائِعِه ۾ ما oa) EB‏ 23553 25 لَهُمْ Axe‏ | 


...So that you may teach this thesis to the children just as _ 
you teach them the letters of the Qur’ān”” and so that the 
understanding of Allah's religion and legislation enters into 
their hearts" in hope they will receive Allah’s blessings and 
a noble end??l, , 5 


EXPLANATION 


P9! Just as the children were taught the Qur an they should also 
be taught jurisprudence (figh) so that they may combine the 
teachings of jurisprudence (figh) with the teachings of the 
Qur an and creed (‘aqidah). This is the best and most — | 


method of DE 


P" Meaning, so they gain understanding of Allah's religion 


. while they are young, and one should not ay “Be patient with 


them until they grow up.’ 


But rather it is befitting for them to put their time and young age 
to use and focus their attention on the affairs of the religion, 
creed (‘agidah), and jurisprudence (fiqh), because once they 
become adults, they will be preoccupied and will abstain from 
seeking knowledge. Therefore, the child is not like the adult 
because the child is more willing to accept education, and this 
was the practice of the Prophet ($). 
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The Prophet (&) used to teach the young children just as he 
2 the adults. We find that he said to ‘Abdullah ibn ‘Abbas 
(ids) when he was a young child: 


Saad تمده‎ 
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“O young boy. Shall I not teach you some short words. 
Remember Allāh and Allāh will remember you. 
Remember Allāh and you will find Him in front of you. 
Know Allāh in times of ease and He will know you in 
time of difficulties, if you ask, ask Allāh, and if you | 
seek aid, seek aid in Allāh. And know that if the 
nations were to unite so as to assist you, they would not - 
be able to benefit you except with that which Allah has 
. written for you, and if they were to unite in order to 
. harm you, they would not be able to harm you except " 
with that which Allah has written to befall you. The . 
pens have been lifted, and the pages have dried. m E 


He also said to his stepson ‘Umar ibn Abr Sdinmah EZER) 
when he sat to eat with his hands wandering in the dish: 


8 Collected by at-Tirmidhī (2016) 
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“O young boy. Say Bismillah and eat with your right 
hand and eat from that which is in front of you.” — — 


Therefore the Prophet (4#) | taught ‘Umar (edi) the manners 
of eating and that he should say Bismillah and should eat with 


his right hand and should eat from that which is in front of him 


and not from that which is in front of the person next to him, 
and therefore the Prophet ($) would teach the children because 
they are more accepting of education than adults. 


B2 [f they learn when they are young the knowledge will 
become a blessing for them and will affect them more than 


when they are adults, because they were raised upon it, and 
therefore it becomes instilled within their hearts and minds. 


This is why you find the children who are raised upon guarding 
the prayer and upon the rulings of their creed (‘agidah) in their 
religion, are from the best of the youth when they grow up. 
However if they are neglected, it then becomes difficult to teach 
them once they become adults. 


As a poet said: - 


? Collected by al-Bukhari (5376) 
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e izbi AA 5 الغصون‎ ól 
ADI مِنَ‎ ESE (8) وَلَا تَلِينُ‎ 


“The green twig is set straight when you straighten it, 


But cannot be set straight once it turns wood.” | 


Therefore, rectify the child while it is young because at this age 
rectification is possible. However, once the child has grown, 
you will be unable to rectify him thereafter. 
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" 


geil ess pane -‏ وَلَكَ مِنْ oti‏ مَنْ Go e‏ الله 
sel west Lah ge of det‏ ون القلوب 5h‏ ما ل ach) SÉ gh‏ 


...S0 I responded to your request, hoping for myself and 
you, the recompense of those who teach Allah's religion and 
invite to it. °°! Therefore, know that the best hearts are those 
that are most conscious of good" and those hearts that are 
most hopeful of good are those hearts that evil has not 
entered into'^!, .. 


EXPLANATION 


| B3! Here the author 1s saying to his teacher, I responded to what 
you have requested of me and I have written this thesis and its 


introduction in the hope of Allah's recompense for myself and 
you. The one who guides a person to a good action is like the 
one who does the action. Therefore, the author's teacher shares 
in the recompense, because he is the one who requested the 
author to write the thesis, thus guiding him towards it. 


34 Meaning those hearts that give importance to beneficial 
knowledge are the best of hearts. As for the hardened heart or 
the heart that does not accept education, then this is a heart that 
is prevented from good. 


BSI The meaning of “those hearts that are most hopeful of good " 
is: Those hearts that are free of evil and that have not been 
directed towards evil and they do not busy themselves with the 
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modern technology of today. Those modern devices that bring 


about evil, like the radio, television, the internet and other than — | 


that from the afflictions that have opened up to the people of 
today, and have fallen into the hands of the male and female 
children and into the hands of everyone else. 


Once these causes of evil have entered the hearts of the youth, it 
is not possible to repel them thereafter. However if the children 
were prevented from this in the beginning their hearts would 
accept good and would be free of evil, and this is why it is 
obligatory to fill their hearts with good by distancing the 
children from evil. 


As a poet said: 
ENNIO 
ois aut NC قَصَادَف‎ 


“I learned about lust before I even knew what lusts were, 20 


So by chance E heart became free (of sin) and full of self- 
control.” 


So one must be aware of these issues as this is a great calamity, 
for once evil enters the heart it is then difficult to remove. 
Therefore protect your children and your students from those 
sources of evil. As how prominent have they become today and 
how few are the sources for good. Certainly, there is a great 
danger today upon the Muslim youth. There is an extremely 
great danger because the sources of evil have become 
widespread, and they are the affairs that the hearts have become 
attached to. 
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... Therefore that which the sincere advisers and enthusiasts 
are most concerned with, is bringing about good within the 
hearts of the Muslim children" so that it becomes instilled 
within them.” Also, teaching the children that which is 


good brings the religious signs and legislated boundaries to 


their attention, so they then become accustomed to 
them... P3! | | 


EXPLANATION 
[361 The most important issue to the sincere advisers, teacher, and 


callers to Allah is to emphasize on giving sound guidance to the 
Muslim youth and that they distance them from, dispute, 


partisanship and the praise and disparagement of individuals. 


These people distance the youth from these issues that have 
preoccupied most of the youth today as these types of actions 
are not befitting oh worshipers of Allāh. - 


Rather it is upon teachers to be sincere when teaching their 
students and to distance them from this rancor, dispute; trials, 
and differing. They should guide them to one path, the path of 
the people of knowledge and the Salaf as-Salih and raise them 
upon this. This is what is obligatory upon the teacher who 
teaches beneficial knowledge. As for he who teaches the 
students the previously mentioned issues, then this puts them to 
trial and numerous are those people who establish this type of 
behavior in the schools and other than them. 
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You find all they are concerned with is, questioning what do 
you say about this individual, and what do you say about that 
individual, or you find them saying be wary of such and such an © 
individual, and do sit with such and such an individual and yet 
leaves off explaining those curriculums whose explanations are 
relied upon so that the student can distinguish the correct path 
from other than it. | 


This is why bringing about good in the hearts of the believers is 
obligatory upon those who teach the Muslims, and they should 
not preoccupy them with the various forms of differing that 
have become widespread today amongst the Muslim youth, and 
there is no power or might except with Allah. | 


Therefore, it is obligatory to pay attention to the young Muslims 
and to guide them in the correct direction; one direction. This is 
the way of the Qur 2 n and the Sunnah and in which the Salaf 
i the Ummah were upon. | 


B7 Knowledge becomes instilled within the hearts of the 
children, and this has been tried and tested. The things we were 
taught when we were young, we still remember them now, and 
that which we read now leaves disappears quickly and does not 
remain with us and this is because the adult is not like the child. 


381 The path of the correct ê is that which the Qur'à n and 
the Sunnah are upon as there are many religions. However, the 
correct religion is that which the Qur'an and the Sunnah are 

upon and that which the Salaf of this Ummah are upon. | 
Therefore, this is what we instill this into the hearts of the 
children. We should have them memorize these principles so 
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that they are raised upon them and continue to live their lives 
upon them when they become adults. 


Therefore, the souls are trained upon the religion just as the 
bodies are trained by various forms of i exercise like 
walking and the likes. | 
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... Along with those issues from the religion that are 
obligatory upon them to believe in within their hearts"?! and 
to act upon with their limbs" as it has been narrated 
that...“ | 


EXPLANATION 


"^ Meaning the children are taught those issues which are 
obligatory upon them to believe in within their hearts from the 
creed (‘agidah) of Ahlus-Sunnah wal-Jama’ah, which is based 
on the Book of Allah and the Sunnah of His Messenger ($) 
and not the opinion of individuals, or rhetorical, philosophical 
and irrational speech. Rather their education stems from the 
Book of Allah and the Sunnah of the Messenger of Allah (4$) as 
this makes knowledge easy upon them, by the permission of 
Allah as in this there is light, blessings and good. As for 
rhetorical speech, logic and debate, then this causes darkness 
` within the hearts, and we find those who specialized i in this type 
of knowledge in the past did not attain any good. Rather, we 
find that at the end of their lives, they wished that they had not 
engaged in this and that they acquired the knowledge of the 
Salaf as is mentioned 3 in their A Edi 


401 Actions of the heart that stem from having awe and fear of 
Allah, likewise E His recompense, along with having 
love for Allah. 
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Similarly, there are actions of the limbs which stem from the 
actions of the heart, like prayer, fasting, hajj and jihad and so 
On. : | 


. As for the actions of the limbs, then they follow on from the 


actions of the hearts, consisting of giving, taking, walking and 
the likes. 


"I Meaning: It has been narrated upon the Messenger ($) that: 
الله‎ É fae الله‎ GUS أن تعْلِيمَ الضّكَا‎ 


“Teaching the children the Book of Allah extinguishes 
Allah’s anger. zm 


Therefore, Allāh is pleased with us teaching our children the 
Qur 'àn, and this educational introduction contains the principles 
of the correct Islamic educational curriculum and not those of 
the West which the socialists call to today. 


MEE X24. go ليم‎ sf 5 صب‎ fA اله‎ ESI JAAN ليم‎ 25 GI 
ea 385555 ahis - Anais duis ما‎ dis لق من‎ el و تملك‎ eh في‎ 


| 1? This narration is not found in the respected reference books of the Sunnah, 


but it is found in the Musnad of ar-Rabeei' (25) and this Musnad contains some 
issues about which the speech of the people of knowledge is clear. But it appears 
that here the author (tlie) brought this narration by saying: “It has been 
narrated. ” as if he does not hold it to be authentic. | 
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..That teaching the children the Qur'an extinguishes 
Allah’s anger and that teaching the child when he is young is 
like engraving a stone. Therefore I have given examples of 
those topics that by Allah's will are beneficial for the 
children to memorize ? and will bring about their honor 
and cause them to be joyful of their creed ('aqidah) and 
about acting upon it. Also there has come in a narration that 
the children should be ordered to pray at the age of seven, ^ 
should be hit regarding the prayer, separated from each 
other in their beds at the age of ten.. 


| EXPLANATION 


[42] Here the author is saying to his teacher: I have given you an 
example of those things that will benefit the students to 
memorize [by the permission of Allah]. Meaning: I have 
mentioned in this thesis and its introduction that which if the 
student memorizes and understands he will benefit from it and 
will attain the honor of knowledge and action because of it. In 
addition to this the student will also attain delight, if he acts 
upon its obligations, which is in opposition to those books of 
creed (‘agidah) that are void of explaining the creed (‘agidah) 
of the Salaf like the books of the philosophers and intellectuals. 


3l The Messenger (#) said: 
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| *Order your children...” 
The young should be ordered. 
سَبْع سِنينَ‎ els LANL 
“To pray at — 


Because at the age of seven they now know and ¢ can distinguish 
between that which is right and wrong 


اشر وة de‏ وَهُمْ phe I‏ سِنِينَ 
“And hit them regarding the prayer at ten.”‏ 


Meaning: If they become lazy regarding the prayer at the age of | 
ten they should be hit, because, at this age, they are now 


teenagers or they have reached puberty. As for the young child, 


if he leaves the prayer he is not to be hit because the prayer is 
not binding upon him, but rather he is conditioned. 


T hen the Prophet (&) said: 


ر س4 


pur 3 "ue 199 555, 
“And separate them in their beds." 
Meaning: do not leave them to sleep next to each other, fearing 


satan will open the door to temptation and desire, and therefore, 
beautify lewd acts for them; this applies both girls and boys. In 
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fact, boys are not permitted to sleep with boys, nor are girls 
permitted to sleep with other girls. Just as both boys and girls 
are not permitted to sleep with each other, rather they are 
separated within their beds fearing they will fall into temptation 
therefore we must pay close attention to our children. 
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... Likewise, it is obligatory for the children to learn those 
issues which Allah has made mandatory upon all 
worshipers! from speech and actions before they reach 
puberty. So that when they do reach puberty this knowledge 
has already become deeply rooted in their hearts and souls, 
and so that they will be already at ease with it and are 
already accustomed to acting upon it with their limbs... 3 


EXPLANATION 


Therefore, there are three important issues to consider here: 


The First issue: Ordering the children to pray: This is an order 
so as to get them used to pray and these prayers are counted as 
supererogatory (nawáfil), so if they leave them off they are not 
hit, because they have not left an obligation (wajib) as they are - 


concerned. Likewise in conjunction with the prayer, from those — 


issues the children must be taught is the issue of ablution. 


The Second issue: When the children reach ten they should be 


hit if they leave off the prayer because they have either reached 
puberty or they have become teenagers who are about to reach 
puberty. Hence, they are — if they refrain from an 
obligation. 
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The Third issue: When they reach ten it is feared that their 

desires may begin to stir , so for this reason they are separated 

from sleeping with eachother, and this is a proof for the 
impermissiblitiy of free mixing between males and females. 


"^ Meaning: we do not stop at ordering the children to pray, 
separating them in their beds and hitting them for abandoning an 
obligatory action. Rather, they are also taught the other affairs 
of the religion from the permissible, impermissible affairs, good 
conduct and to abstain from bad conduct in a concise manner. 


Therefore children should be given a curriculum concerning 
religious issues such as manners and conduct. Likewise they 
should be forbidden from impermissible speech like, speaking 
ill and cursing others. Also they are prohibited from backbiting - 
and slander and from carrying out other prohibited actions like 
stealing or taking the wealth of others and cheating people, so 
that they are cultivated upon righteousness in their religious and 
worldly affairs and the same is to be said regarding their 
manners and conduct with others. | 


IS] This is the result of good culation Sê pubcriy: Thus 
when the children mature, if they were raised by these noble 
actions, it will be easy to control them, and they will continue 
upon this good and correct knowledge until it crystallizes and 
increases. Because children are like a young shoot that slowly 
becomes rooted, grows then produces fruit in the future. 


This is the correct method of education, and is the reason why 
we take our education from our religion and not from the West 
and their western educational systems because there is no good 
in it whatsoever. 
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Just as Allah has legislated actions upon the heart"* from 
the creed (‘agidah) and upon the outer limbs, He has 
legislated actions of obedience”! and I will explain to you in 
detail"! that which I have stipulated point by point in order 
to make is easier for the students to understand — by the 
permission of Allah — as it is from Allah whom we seek 
guidance and in Him we seek assistance, and there is no 
power nor might except through Allah ($55,352) and Great, 


and may the abundant blessings of Allah be upon our 


Leader and Prophet Muhammad, his family and 
companions. ^?! 


EXPLANATION 


"^ Allah (S542) has obligated the various legislated 
supplications and the recitation of the Qur'an that are from the 
actions of the tongue. He has also obligated actions upon the 
heart, such as the fear of Allah (khawf), having love of Him 
(mahabbah), reliance upon Him (tawakkul) and returning to 
Him in repentance (tawbah). All of these actions are from the 
actions of the heart. | 
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In the same manner Allah has obligated actions upon the limbs 
and organs, that must be carried out, and they are the apparent 
actions, such as bowing in prayer, prostration, and fighting for 
Allah’s cause. | 


As for the action of the heart, then it is the belief system and 
faith in Allah (55:562) as is the fear of Allah, desiring to 
please Him, hope, to love Him and other than this. 


| The Shaykh (X25) did not mention the action of the tongue 
here because they enter into the actions of the limbs, and the 
tongue is from one of the limbs. These limbs either bring about 
good or bad, so they are called limbs meaning the body parts 
used to gain or attain something. 


As Allah (d (سبحا‎ says: 


“Or do those who (use their limbs) to earn evil deeds 
think We will make them equal to those who believe 
and do righteous actions.” [Surat al-Jathiyah (45):21] 


Therefore, the actions of the limbs are the apparent actions that 
take place from movement, relaxation, and these actions are 
either good or evil. So if you think about it, you will find that a 
person's body is entirely at work, inwardly and outwardly and 
that there is no body part left idle, therefore, each person's 
actions return back to the individual, so if the individual is 


Ex 


NUT er ر‎ I 


`. Shaykh Salih bin Fawzan al-F. awzān 


righteous, then good comes back to him, and if he is evil, then 
evil comes back to him. 


48] Once again, the author is addressing his teacher who 
requested him to write this thesis and its beneficial introduction. 


#1 Here the author mentions that the division of a book into 
chapters is from those things that assist the reader and student in - 
understanding, step by step, because if a book is presented 
without vasa it may cause dns: upon he who wishes to 
revise from it. | | 


Then after this, the author sought aid and blessings from Allah 
and freed himself from any might or power then attributed them 
both to Allah (355552) then ended by sending peace upon the 
Prophet isi (&) his family and noble companions. He 
then began his detailed explanation of his book by saying... 
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Chapter: That which the tongues state and the hearts"! 


believe in from the Obligatory affairs of the Religion. 


From this is to believe in the heart and to testify upon the 
tongue" that Allah is One God, there is no true God besides 
Him... 


‘EXPLANATION 


[50l This is because both. truthful speech and the belief in the 
heart are incumbent, as it is not the mere statement of the tongue 
that is intended here, but rather along with the statement of the 
tongue there must be belief in the heart. Moreover, in the same 
manner mere belief without the statement of the tongue is also 
insufficient. Therefore, the two must be in unification. 


!! Tf you state that: ‘None has the right to be worshiped in truth 
but Allah’, you have made this testification with your tongue. — 
However along with the testification of the tongue, you must 
also believe in its meaning and that which it indicates to, in your 
heart, likewise along with this, you must act upon its 
requirements with your limbs. Therefore the testification that 
none has the right to be worshiped in truth but Allah is not a 
A. mere statement you make upon your tongue but rather it is a 
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statement that has requirements and meaning and it is a 
prerequisite that must be known. 


Therefore, the testification that none has the right to be 


worshiped in truth but Allah is a great statement, and it is the 
token of Islam and true faith and is a statement that requires 
concern and understanding. | 


. PI The meaning of the word God is deity, and a deity is either 


one of truth or falsehood, so this is why the statement that none 
has the right to be worshiped in truth but Allah is explained as: 
There is no true deity except Allah', and it is not sufficient to 
say its meaning is only: "There is no God but Allàh' as this is 
false. As this would mean that all deities that are worshiped are 
Allah, and this is the methodology of wahdat al-wujiid, those 
who say: ‘All things worshiped are Allah’, and therefore statues 
are Allah, and Allah is far removed from that which they say. 


Therefore it is a must that this statement is restricted, so it is 


said: "There is no true deity except Allah or none deserves the 


right to be worshiped in truth but Allah' so that the false deities 
are removed from this statement. ` 


Allāh (45; ) says: 


PP, AT 


E من دونه‎ ere G Er cx هو‎ a Ži Sp 
| 4 © 225) ano judi 
. “That is because Allah is the truth, and all that they 


evoke besides Him are false and Allah is the Most 
Great.” [Surat al-Hajj (22):62] 
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So Allah is One God, there is no deity other than him, meaning — 
there is no true deity, but Him and those deities other than Him 
are all false. So when you say: ‘None deserves the right to be 
worshiped but Allah’, you have affirmed the right of worship of 
Allah and have made false the worship of other than Him by 
making this statement, and it is a statement that consists of 
negation and affirmation. It negates the worship of other than 
Allah and affirms worship of Allah alone, without any 
associates. | 


82 


—  w me ب‎ 4 


Shaykh Salih bin Fawzan al-Fawzan 


Nothing resembles or is equal to Him! and he has no son 
or father... ^ | 


EXPLANATION. 


53! Just as there is no deity worthy of worship in truth but Allah 
(dS EcL) and that which is worshiped besides Him is a 
falsehood. Likewise nothing resembles Him, and nothing is 
equal to Him. So nothing can measure up to or compare to Him 
and therefore nothing can be worshiped along with Him. 

Allah (45i) says: 
"There is nothing like Him.” [Szrat ash-Sharah (42):11]. 


P d 


He (5553.77) also says: 


*So do not strike any similitude to Allah.” [Surat an- 
Nahl (16):74] | | | | 


These people liken Allah to other than Himself. 


Allah (355562) says: - 


83 


Explanation of the Creed of ibn Abi Zayd al-Qayrawani 


P 
© es zA مداو‎ TX 


“Do you know Him to have any equal?” [Surat Maryam 
(19):65] | 


The meaning of an equal to Allah is a likening to Him. 
Therefore, that which is intended here is nothing is likened to 


Him, and you do not know anyong who deserves to be 
worshiped besides Him. 


sa As Allah (Û Byles سا‎ ) says: 


E IS E o 


*He begets not nor was He begotten." [Sarat ¢ al-Ikhlas 
(112):3] | 


Meaning Allah has no beginning or end, and there is nothing 
like Him from His creation because the son resembles his father 


and is part of him. 


. Moreover, this is why Allah (45; ez) says: 


. » جو‎ atc & A aes 


“Yet they TM nade: some of His aves a part of 
Him.” [Surat az-Zukhruf (43):15] 


Meaning a child, as a child comes pe his father and is, 


therefore, a part of his father and this is a refutation upon the 
Christians who say: Jesus is the son of Allah’ far removed is 
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Allah from that which they say. Also, this verse is a refutation 
upon the Arab Idolaters who say: ‘The angels are the daughters 
of Allah.’ Therefore, those who affirm children for Allāh are of 
two categories: 


l. The Christians, who affirm a son for Allah 
2. The Idolaters who affirm daughters for Allah. 


However, Allah (355,574) refutes them both in His saying: 
PETER 


“He begets not nor was He begotten.” Dara al-Ikhlas 
(112): 3] 


As a result, Allah has no children because He has no need for .- | 


children and because a child resembles his father and is a part of 


. his father and nothing from the creation is part of Allah or 


resembles Him — and far removed is Allàh from that which they 
say. Similarly, a child is a partner alongside his father, whereas 
Allah (33553562) has no partners in His Lordship (rububiyah), 
Worship (uluhiyah) and His Names and Attributes (asma ’ was- 
sifat). He is therefore far removed from having a father or a son. 
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...Nor does Allah have a wife"?! or any Menor 56) Similarly, 
Allah has no beginning or end...” Ld 


EXPLANATION 


55! Just as Allah has no offspring similarly He has no wife. How 
can He have a child when He has no wife? As Allah (33 iuc) 
Himself states: 


ac Á 6 tá xh Sip 


“How can He have a son when He has no wife?” [Strat 
al-An’am (6):101] T I 


Allah has no need for the creation, He has no need for a wife, 
He has no need for a child, and He has no need in the creation in 
totality. He is the Self-Sufficient whereas the creation is weak 
and is in need of Allah. | 


56! Allāh does not have a partner of any kind. He does not have a 
child as a partner nor does He have a wife as a partner and - 
likewise He has no partners in His names and attributes; there is 
no one who resembles Him or is compared to Him ) (سْبَحَانَُوَتعَالَ‎ 
He has no partner, neither in His essence (dhatihi), His ı names 
` and attributes nor His worship (asmaihi’ wa sifatihi). 
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”ذا‎ As Allah (dis سبحائة ونَعا‎ ( has said: 
“He is the First and the Last.” [Surat al-Hadid (57):3] 
Also the Prophet (4) said: 
if; dub ants als eS ىء » و أَنت‎ ats ds had 
«Fool OS s pal 
“O Allah You are the First, so there is nothing before 


You, and You are the Last, so there is nothing after 


You, and You are the Apparent, so there is LL. 
above You.”™ 


Meaning Allāh is high above His creation (Wa) the 
Omnipotent over His servants 


a 
of 


pdt eil;‏ فَلَيْسَ دونك شَيْءٌ 
And You are the Internal, so there is nothing without You."‏ * 


So nothing is hidden from Allah: - 


LOKI قلا فى‎ ANI فى‎ in ale GAN; 
!! Collected by Muslim (2713) 
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“Nothing in the heavens and the earth is hidden from - 
Allah." [Surat Al-Imran (3):5] 
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...And no one has reached the level of understanding so as to 
describe Allah’s true characteristics "^ and none of these 
intellectuals -comprehends His essence. The true 
intellectuals are those who contemplate over Allah’s 
signs..." 


EXPLANATION 


I581 No one knows the reality of Allah’s attributes, as for the 
meaning of Allah’s attributes then they are known. So you do 
not ask, therefore, how Allah speaks, or how He hears and sees, 
and this principle applies to all Allah’s names and attributes. We 
simply believe 1 in and affirm them, but we do not know their true 
reality. ' : 


From this principle, therefore, we understand that the meaning 


of Allah’s names and the attributes are known but their reality is 
only known to Allah (355562) so you do not ask: ‘How did | 
Allah rise above His one ’, as we do not know how. 


It was, for this reason, when a man posed a question to Imãm 
Malik al ia). by saying: 


ic eR 1 ad & f s, 


*The Most-Merciful rose about His throne.” [Sarat Ta- 
Ha (20): 5| 
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How did he rise above His throne? 


Thereby, Imam Malik lowered his hd aud became full of 
sweat out of fear of Allah because it is not befitting to ask this 
type question about Allah. So Imam Malik said: 

“The rising of Allah is known...” 
Meaning the meaning is known. *.. .Moreover, the how 1s 
unknown...” The how Allah rose is unknown. “...Moreover, to 


believe in it in a manner that is befitting for Allah i is obligatory 
and to ask about it is an innovation.” 


Menu to tests how regarding the Attributes of Allah is 
not from the manners of the Salaf as-Salih. However, the Salaf 
would only ask about the meaning because the meaning is 
. known. Then Imam Malik said: “I do not see you except as a 
man of innovation." Then he ordered him to be removed from 
the mosque. This is the recompense for the likes of this 
individual, those who are insolent towards Allah (55S) by 
asking about that which is impermissible to ask honk , 


5?! Intellectuals cannot comprehend the true reality of Allah’s 


affair (Maan, dern) no matter how much an individual may 
twee sid over Allah (1554222) His essence, His actions, His 
names, and attributes, you will never reach a limit. Therefore, 
there is nothing for you except to believe in Allah, and in 
Hisnames and attributes and to stop at this and not to ask how. 


(1 Truly contemplating over Allah is to contemplate over His 


signs, His universal signs, and the Qur’anic signs. As for 
contemplating over the universal signs, then this is to 
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contemplate over the earth and the mountains, the rivers, the 
land, the seas, and the trees. You contemplate over these signs 


because they indicate the presence of the Creator (Sad -— 


Just as a poet stated: 


iso ces d. Asa co GRE ID. | 
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“It is so strange how they disobey God 
Alternatively, how the MISDENEVET denies Him © 
Asin everything, eres is a "M 
That proves that He i is the One (True God). = 
Similarly, you should m Allah's Qur 'anic signs, | 
meaning you should reflect and think about their meaning and 
the explanation. As for thinking about how Allàh spoke in the 


Qur 'àn, and how Allah epee then it is impermissible to ask 
these ا‎ 
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... Moreover, they do not contemplate the reality of Allah’s 
true essence because they know they cannot attain anything 


of His knowledge except what Allah wills. 9! 


EXPLANATION | 


| lll This is a proof regarding the impermissibility of 
contemplating over Allah’s essence which is: 


(% يما‎ d ale بن‎ x5 SEA GY 


“And they cannot attain anything of His knowledge 
except that which He wills them to attain. ” [Surat al- 
Baqarah (2):255] BN | 


The knowledge of Allah is vast. So we cannot learn anything 
from Allah’s knowledge except that which He has "e us. 
This is سد‎ the Angels said to Allah: 


عل 
a‏ 


AM s A tk ic LB a i ee 6) 
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*Glory unto You we have no knowledge except that 


which You have taught us. Indeed, You are the All- — 
Knowing the All-Wise." [Surat al-Baqarah (2):32] 
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Likewise, Allah said to His Prophet: 
4 P" ما لر تكن‎ S25 


“And we taught you that which you knew not.” [Surat 
an-Nisa’ (4): 551 


similarly Allah said to him: 
«9 Ce 35 " Jy 


` “And say. My Lord increase me in knowledge. d [Sarat 
Ta-Ha (20):114] 


Therefore, that which Allah teaches His creation, they study and 
learn it, and that which He does not teach them, they refrain 
from it and do not enter into it. We should also know that 
whatever they do learn is minute compared to the MA of 
Allah ne ds سبحائه‎ ). 


4 © $63 Ug Aa م ا‎ 


*And that which We have given you from knowledge is 
minimal.” [Surat al-Isra' (17):85] 


Complete knowledge bdsm to Allah (653 e) as for human 
knowledge then it is but minimal keel to the knowledge of 
Allah (355,562). So we do not encompass anything of Allah’s 
OS Fe except that which He wills and has د‎ us upon 
the tongue of His — (ae). | 
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As He (3s (سبحائه ونا‎ says: 


ot SBS gion Ax عل‎ E فلا‎ I M. 
ptm 


*He is the Knower of the Unseen and He does not 

disclose His Unseen affairs to anyone other than to a 

Messenger whom He chooses." [Surat al-Jinn (72):26- 
27] 


This is because Allah allows the Messengers (AN Cede) to see 
things from the unseen for the benefit of the people and so that 
he can clarify affairs to the people, and this is something that is 
| known and i 15 from the Muslim belief. B 


For that reason, those people who nowadays claim they know all 
things and that they have attained infinite knowledge and are 
proud of this fact are liars. They have not attained anything from 
the knowledge of Allah. They have only attained a small amount 
of knowledge which Allah has enabled them to attain, and that 
which they do not know and are unable to attain 15 far ادا‎ 
and mightier than the — they possess. 


94 


سطس سم ين حم فلت er a rd‏ 


Shaykh Salih bin Fawzan al-Fawzan 


244? وو‎ 22 X 2 zt DNE مع ل جم‎ s T7 v." 
حِفْظهُمَا‎ 23553 35 «9 Wy SU ALAS eus 


His Kurst expands the heavens and the earth '* and the 
preservation of the heavens, and the earth do not fatigue 
Him. '! | 


. EXPLANATION | 


[62] The Kurs: is from the creation and is beneath the throne of 
Allah. So the throne is greater than the Kursî. However, this - 
Kursi encompasses the heavens and the earth. Therefore, if this 
is the magnitude of the Kursi, how then is the magnitude of 
Allah's throne? It is unimaginable to the mind and intellect, just 
as it occurs in a narration: | ! 


*Indeed the heavens and the earth —M to the 
Kursi are like seven ener hat has been dropped into 
a shield.” | : 


. The seven heavens and the seven earths compared to the Kursî 


are like that of seven dirhams that are thrown into a shield and 


? at-Tabari mentions this in his explanation of Surat al-Baqarah (2):255 
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the likeness of Kursi compared to the throne of Allah is as 
mentioned in the same narration. 


The Prophet () said: 


n 


ما الْكُرْيِيَ في العش لا HES‏ مِنْ حَدِيدٍ call‏ م PER aas a‏ 


“The likes of the Kursi compared to the throne is like 
that of a metal ring that has been thrown into the 
midst of the open desert land," 


| Moreover, if this explains the magnitude of Allah's creation, 
how then is the magnitude of Allah (3555396 72.). _ | 


Thus, the Kurs? is above the heavens and above the heavens is 
an ocean, then above the ocean is the Kursi, then above the 
Kursi is the throne and Allah is raised above the throne, High 
above His creation (Ja; aii). 


. Also along with Allah’s loftiness and exaltation, nothing is 
hidden from Him in the heavens and the earth DECRE His 
Knowledge is everywhere, 


As He stated (ds :ا( یخان وتعا‎ 


MC 22 Av NA Zo و ص‎ EA oe 
3 dg Ue | gb T ge a 4359 oe bala ! m: 
{© saad كتل‎ à إلا‎ wh رطب ولا‎ 
“Not a leaf falls, but He knows it. There is not a grain 


in the darkness of the earth, nor is there anything fresh 
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or dry except it is written in a Clear Record.” [Surat al- 
An am (6):59] | 


63} The preservation of the heavens and the earth do not fatigue 
Allah, He preserves and upholds them (3555672) with His - 
ability: 


mis t E € E nm 0 E wor 4‏ ر سجس صم 
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“Indeed Allah upholds the heavens and the earth lest 
they should move from their position and if they were 
to move from their position, there is no one who could 
uphold them after Him. Truly He is Ever-Most 
Forbearing, Oft-Forgiving.” [Sarat Fatir (35):41]. 


So it is Allah who holds up the heavens and the earth with His 
ability (J) nothing overburdens or fatigues Him, 


meaning He i is incapable of nothing and their preservation does 
not exhaust Him. 
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He is the Most-High, the Most-Magnificent, ^"! the All- 
Knowing, the Well-Informed,'™! the Organizer of affairs?! 


the All-Able,*" the MN and aee n tes) 


EXPLANATION 


[64 Allah is the Most-High above His creation, in His essence, 
His ability and His dominance, the Most EER He whom ' 
there is nothing greater than (Wii). 


| 65! Allāh who knows all AR and He is Well- informed of all 
His creations circumstances. 


. 16 ft is Allah who organizes the affairs of His creation. So 
nothing moves, remains s still, falls Or ascends except by His : 
permission. 


Allah (35 سبحانه ونا‎ asi) Says: 


“No female conceives or delivers (a child) except with 
His knowledge, and no one is given a long life nor is his 
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life shortened, except it is written in a Book. Surely, 
this is easy for Allah.” [Surat Fatir (35):11] — | 


The meaning of: "in a book" here is the Preserved Tablet 
(lawhal-mahfuz). Therefore, Allah's knowledge. precedes His 
writing in the Preserved Tablet TA and He is the 


| Urge of all affairs. 


7 Allah is Mighty in His Ability and this is a great description, 


. as there is nothing He is incapable of doing in the heaven and 


the earth and nothing is hidden from Him within the heavens 


and the earth. That which Allah wills takes place and that which 


He does not will does not take place. As for the creation, then it 
could be that a person wills to do something but i 15 unable to 
achieve it or carry it out. 


Allah (d Ws سا‎ e) Says: 


صم 


«6 T S ud Gi 39 Bp 


*Whenever He wills a thing He says “Be” and it is.” 
[Surat Yasin OO) eI. | 


Therefore, He is All-Able (JUS; aii dc) He orders a thing, and it 
takes place by mere order. He ndi to a thing: be and it is. 
^5! These are two names from the names of Allah that consist of 


two attributes; the attributes of hearing and seeing. 


The creation dios possesses the facility of hearing and seeing, 
and Allàh Hears and Sees, but the hearing and seeing of the 
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- creation are not like the Hearing and Seeing of Allah. So 
although they share the same name and meaning they do not 
share the same — and realities. 


As Allah ( S532.) says: 


JO Khe he 5 نويا‎ Ais a gia ii Sar CHE إا‎ 
“Verily we created man out of a drop of mixed semen 
so that We may try him, and We thereby endowed him 
. with hearing and sight.” [Surat al-Insan (76):2] 


Allah also Hears and Sees, but the attributes. of Allah do not 
resemble the names and attributes of the creation. So they do not 
resemble each other in their reality and nature even though they | 
share the same name and meaning. 
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... The Most-Lofty "ا‎ the Most-Great and He (4544) is 


above His throne in His essence... 7” 


EXPLANATION 


9! Allah is High above His creation, to Him belongs total 


loftiness. He is Lofty in His essence high above His creation, He 
is Lofty in His Ability and in His compulsion and, therefore, the 
categories of Loftiness are three, and all of them are affirmed 

for Allah (15). | | | 


Ul There is nothing greater than Allah (355,32) and this is 
why you say: Allahu Akbar i.e. Allah is the greatest. Meaning, 
He is greater than everything, and there is nothing greater than 
Him (35552. ). 


"Î The throne is the roof of the creation and is the highest of all 
creation and Allah is above the Throne in His essence not with 
His knowledge as the Mua’wilah claim, as they say, Allah is 
above His throne with His knowledge, ability or authority. 
Rather He is above His throne in His essence (SS ALL). 


46 Sl odi & Esp 
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“The Most Beneficent 0 (rosé over) the Throne." 
[Surat Ta-Ha (20):5] 


The Aae word al-istiwa’ (to rise), is a verbal adjective 
whereas the word al-'ulu (loftiness) is a subjective adjective and 
this is why it came in order with the creation of the heavens and 
the earth. 


| *Indeed your Lord is Allah Who created the heavens 
and the earth in six days then He Istawa (rose over) the 
| Throne. " [Surat al-A icd (7):54] | 


So the istowa’ (the rising of Allah) is a verbal adjective that 
Allah ($5532) does whenever He wills. As for the word al- 
‘ulu then it is an attribute of Allah’s essence which He is never 
separated from. | BEIDE 


Also this phrase, - | 


“The Most Beneficent Istawa (rose over) the Throne. 5 
[Surat al-Furqan )25(:59[ 


Occurs in seven different places in the Qur an and its wording 


does not change therefore proving that the meaning is one which 
is loftiness and elevation above His Throne. 
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As ibn al-Qayyim (25) says regarding the word istawa. 


c‏ جارك gie‏ ا 
USS eism;‏ أ syeus‏ 
E E d elisa 6.408‏ 
يكْتَارُ Jall Sa‏ في oaks‏ آذری من oU, gei‏ 


“And they have four ¢ expressions regarding this word 
which have transpired from Faris at-Ta'ani Moreover, 
they are to ascend, to be lofty and elevated About 
which there is no denial, likewise to rise which is the 
fourth word which Abu ‘Ubaydah the companion of 
-ash-Shaybani who chose this opinion in his explanation 
is more i then al-Jahmiyyah of the 
Our an.” 


So ibn al-Qayyim’s (W25) saying: 


They have four expressions regarding this word is referring to 
the meaning of the word al-istawa’ (to rise) and that it has rove 
interpretations that they are: 


1. Istaqara - 5&4 - (to ascend). 

2. ‘Ulu - علا‎ - (to be lofty). 

3. Irtifa’a - P - (to be elevated). 
4 


Sa-a ‘da - Sao - (to rise). 


All these words oppose the false interpretations of al-Mu 'atilah. 
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al-Jahmiyyah deny the loftiness and the rising of Allah, and they 
say that Allah is everywhere even in the garbage and toilets. 
They do not separate Allah from His creation (454:4) So 
they negate the elevation of Allah (4544) and des say that 
He is everywhere, and Allah is far iu from that which 
they say. 


As for the author's saying: "in His essence." Then this is a 
refutation upon al-Mua’wilah, al-Ashai'rah and other than 
them. Those who say: the meaning of istawa' 1s that Allah 
Free over the throne. | 
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doles مَگانِ‎ à 555 


... However, He is everywhere in His knowledge. 7! 


EXPLANATION 


7! Meaning along with His loftiness over His creation, Allah is 
everywhere and present with them in His knowledge, 


` As He says (Ják): 


ص 
rd‏ 


4 © X قلا فى‎ BN فى‎ te ade GAY d S 


*Truly, nothing is hidden from Allah in the heavens 
and the earth." [Surat Al-Imràn (3):5] 


He (Jag alim) also says: 
€. ر‎ €E و‎ "ID 
45 ما‎ gi $e HS 


“He is with you all wherever you may be." [Surat al — 
Hadid (57):4] 


Meaning Allah is with you in His knowledge. 


As a poet said: 
Blof ES e Z of n o 2 4c p إن‎ Ce 
es? يخل في الارض‎ d وَمِنْ عليه‎ ails 553 ala, WE 
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He is Lofty in His essence above His creation 
. Moreover, there is not a place on earth from which His 
knowledge is absent. | 
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Bass وَمَا‎ ul de ail oi bs ALAS وسوس به‎ Le dis AUI 5 | 
a ES a) m. Y الأزض ولا رظب‎ ous عب ني‎ PE Nias 


a‏ ر 


Allah created mankind and knows that which mans own soul 
whispers to him and Allah is closer to them than their own 
jugular veins." Not a leaf falls from a tree except Allah 
knows of it, and there is not a grain in the darkness of the 
earth nor anything fresh or dry, except it is written in a 
clear Book.“ 


EXPLANATION 


U* Here the author is referring to Adam (statue di and his 
offspring: 


sora 


ee reese ne 
“And He knows that which his soul whispers to him.” 


Meaning Allah knows viani is in a person’s hearts, and thoughts 
before the person even speaks and Allāh is closer to man than 
their jugular veins. 


The jugular veins are the two main blood arteries that are on 
each side of a person’s throat that the blood runs through. Allah 
is closer to a person than the jugular veins in his throat. 
However, the meaning of close is not that Allah intermingles 
with man, but rather this means that He is close to them in His 
knowledge. 
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Therefore Allah is close to His servants, means He encompasses. 
and sees them and not that He intermingles with them. 


4 The book being referred to here is the Preserved Tablet 
(lawhal-mahfuz) in which the pre- decree (al-Qadr) of the 
creation was written after Allah’s knowledge of it (154) as 
Allah knew the pre-decree (al-Qadr) first and then wrote it after 
that as there. are four levels of pre-decree (al-Qadr) and 
predestination (al-Qadha’). 


` The First: The level of knowledge and that Allah knows 
everything with His endless and eternal knowledge. 


The Second: The writing of pre-decree (al-Qadr) in the 
Preserved Tablet (lawhal-mahfuz). 


The Third: The level of Allah’s will, and that if He wills the - 
occurrence and existence of a thing then it will take place. 


Allah (GS; eis Says: 


(6 bi E^ x Ade | أن‎ €i ei M ($3 C 


*Verily, His Command, when He intends a thing, is 
only that He says to it, “Be!” and it is.” [Sūrat Yasin 
0 82] | | 


The Fourth: and after His will there is the level of creation and 
bringing into existence. 
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sjal املك‎ 65 «S54 الْعَرْشٍ‎ fe 


Also, Allah is above His throne," it is He who owns 
Dominion," to Him belongs the most excellent names!" and 
the most exalted attributes. p 


EXPLANATION 


[Î As comes in seven verses of the Qur’ an, as in the verses of — 
Surat al-' A'raf and other than them. 


U*l Meaning Allah (45;4ez4) owns the total 5205 which 
means He alone es absolute sovereignty, 


As He (15i) Says: 


* Blessed i is He in Whose Hand is the dominion, and He 
is able do all things." [Surat al-Mulk (67):1] 


Also, He (d E Says: 
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t “3 4 «Cu - Re ص ص‎ A 
4G oS ally & ^ 11 35% ede الزى‎ Cop 
“So Glorified is He and Exalted above all that they 
associate with Him, and in Whose Hands is the 
dominion of all things, and to Him you shall return.” 
[Surat Yasin (36):83] | 


Therefore, total sovereignty belongs to Allah (3555377) and He 
only allows the creation to own a tiny portion of i then He takes 
it away from them. 


Allah (55,356 2.) says: 


“Say: O Allah, Lord for all dominion. You bestow 
` sovereignty to whomever You please, and remove - 
sovereignty from whomever You please, and You exalt 
whoever You please and disgrace Somer You 3 

please.” [Surat Al-Imran )3(:26[ - ظ‎ | | 


Thus, the monarchs of this world have been given their 
monarchy by Allah (55:32), and He removes it from them, 
either by their death or “a giving it to someone else. As for 
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Allah (3555372) then He is the Total Owner of sovereignty, He 


whose E can never be removed or come to an end. 


Lu Allah (d IS hee) و‎ says: 


“Allah — there is no god worthy of worship but He. To 
Him belong the most excellent names.” [Surat Ta-Ha - 
(20):8] 


. Moreover, this also occurs in many other verses. - 


All of Allah’s (45A) names, therefore, are excellent 


because they signify His completeness and possess great 
meaning, as each name signify a great attribute from the 
attributes of Allah (355,32). As a result, the names of Allah 
(35532) are not just mere names but rather they are names 


that signify great meanings, and this is why they are called 
excellent names. 


Hence; ihe Most-Merciful HIN, mercy, and the All-Hearing 


signifies hearing. Likewise the All-seeing signifies seeing, and 


the All-Knowing signifies. —— and in the same manner 
the Ever-Living signifies life and so on. 


"9 All of His attributes are exalted, and they are not like the 


attributes of the creation who possess negative attributes. 
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ON 
£x 
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Allah and all His names and attributes never cease to exist. 
He is exalted above than to have His attributes and Names 
created. '”! He spoke to Mūsa with His speech... ®" 


EXPLANATION 


U^! Allah (46) does not cease and will not cease to exist in 
all His names and attributes. None of His attributes occurred 
after being none existent. As a result, All of Allah’s (3 jose) 
names and attributes are suitable only to Him and there is no 
` beginning to them, just as there is no beginning to Him | 
(45554552) and in the same manner there is no ending to His : 
names because there is no end to Him (eise). ش‎ 


Likewise in all of Allah’s (44 سبحانة ونا‎ e names - attributes He is 
the First, the Last, the Fotos and the Internal. Moreover, this 
is a refutation upon those who negate the names and attributes 

. of Allah (GEL), like al-Jahmiyah, al-M'utazilah, and al- 
. Ashai rah. Those who claim: that if we affirm names and 
attributes for Allah we are associating partners with Him in His 
sempiternity while He does not have any associates in His 
sempiternity. This is why one of their five fundamental 
principles is: at-tawhid. However with them GI aM means to 
negate Allah’s (4554634) attributes. z 
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So we refute them by saying: An attribute specifically describes 
the object being described just a name is specific to the object 
being named. So it is incorrect to say therefore that whoever has 
the same attributes as Allah is, therefore, equal to Allah 
(Jly lw). Hence, this is why they label those who affirm the 
names and attributes of Allah, Idolaters and ascribe polytheism 
to them. Because according to them, those who affirm the 
names and attributes of Allah has also ascribed partners with 
Allah (55:352) because they make the names and attributes of 
Allah like that of the creation as if they are equal to Allah 


(d ELA) Moreover, ideology stems from their disbelief and 


misguidance. 


In fact, even ar-Ràzi said about ibn Khuzaymah when he wrote 
a book on the Names and Attributes (al-asma' was-sifat) of 
Allah which was called ‘at-Tawhid’: "Indeed this book is a 
book of Shirk. ”* Because in this book he affirms the names and 
attributes of Allah, so therefore he has ascribed an associate 
with Allah [according to him]. 


Therefore, these individuals negate the names and attributes of 


. Allah for the sake of at-tawhid as they claim. Moreover, as a 


result of this, to them, the one who singles out Allah in worship 
is the one who negates the names and attributes of Allah. 
Whereas, the idolater is the one who affirms the names and 
attributes of Allah (35,5) and Allah is Exalted far above 
that which they say. | | 


5 at-Tafsir al-Kabir (170):27 
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Nevertheless, this opinion is futile because even with the 
creation, if you were to say for example: ‘Zayd is 
knowledgeable, he is an author and an accountant’, does this 
now mean you have you made these attributes of Zayd a 
separate form of creation and you have made these attributes of 
Zayd rivals with Zayd. No person with sound intellect and who 
thinks about what he is saying would say this. 


80] This is a refutation upon al-Jahmiyyah as Allah’s names, and 
attributes are inseparable from His essence. They have no 
E and end just as Allāh’s essence has no 0 or 
end. 


From Allah’s attributes are those attributes that are attributes of 
His essence and from them are those attributes that are from © 
attributes of His actions and they are all eternal and 
sempiternity. | 


So with that said, from Allah's attributes of actions is speech. 
Allah speaks in a true sense and this speech is heard from Him. 
Allah spoke to 2 (Sade) and Mūsa (las) heard His 
speech, and this i is why Misa (Xl 4) i is called The One whom 
Allah spoke to. Similarly, Allah speaks to Jibril (Sue) with 
the revelation and Jibril (gaude é) hears His speech and then 
conveys it to the Messengers (S eie). Therefore, Allah speaks 
with a speech that is heard then it is transmitted to the 
Messengers (Bi eie). | 


However, al-Jahmiyyah say Allah does not speak because the 


creation speaks. Therefore, if we describe Allah with speech, 
this means we have likened the Creator to the creation, so they - 
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do not distinguish Between ilie attributes of the Creator and the 
creation. 


However "-— what -alJahmiyyah. say, Allah (dea) 
speaks whenever He wills with speech that is befitting for Him 
which is not like that of the creation. Therefore, we say Allah’s 
speech is from the attributes of His actions which He carries out 
if He wills, whenever He wills and however He wills ( (3555456 2.) 
and His speech has no beginning or end just like the rest “of His 
attributes. 


- Similarly, al-Jahmiyyah say: "Allah's speech is created, and the 


meaning of ‘Allah spoke to Misa’ is: That Allah created the 
speech within Misa (Xue) and it does not mean that Allah 
actually spoke to Müsa ae e) and that Misa (Sf e) heard 


the speech of the Lord (Wezi e). 7 


This is why they say the Qur’an is created and that it is not the 
actual speech, but rather Allah created it in the Preserved Tablet 
(lawhal-mahfuz), then Jibril (Side) took it from the Preserved 
Tablet (lawhal-mahfiz) then brought it to Mubammad (8) - 
may Allah be far removed from that which "sy B 


The Bi of. — is a dass regarding the right of 


Allah because he who does not speak is deficient. This is why 
Allah said when the Children of Isra^il worshiped the calf. | 


z 5 2" 5 223 $4 و‎ AMT 
Cac ng ds wens, i Sly 


*Did they not observe that it could neither speak nor 
give them any guidance?” [Surat al- ‘A raf (7):148] 
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Also in another verse: | 


«6 © GT fa zd کک وكا ينيك‎ za & JM یروت‎ Shy 


“Did they not observe that it did not uis them in د‎ 
speech and had no power to harm or benefit them.” | 
[Surat Ta-Ha (20): S | 


So Allah rebuked the idol that Samari made, and the Children of 
Isra 1l took as a God. 


EC Gi ی‎ (e^ 7" iis É ك‎ fug 
"So the people said: this is your God and the God of 
Misa whom Mūsa has لك‎ poteN ” [Surat Ta-Ha 


(20):88] 


Meaning: Müsa (Salie) has forgotten and has gone to search 
for his Lord, but your Lord is with you. 


So Allah said in refutation of them: 
«9 BY BH MSG d, es cid 


“Did they not observe that it did not address them in 
speech and had no power to harm or benefit them.” 
[Surat Ta-Ha (20):89] 


Therefore, he who does not speak does not deserve to be a God. | 


How can he be a God when he does not speak and does not give 
orders or prohibitions, neither does he arrange the affair and 


116 


Shaykh Salih bin Fawzan al-Fawzan 


Allah is far removed from that which [the disbelievers] they say. 
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... Which is a description of Allah’s essence ®"! and it is not 
from His creation, 5! and He manifested Himself to a 


mountain that was pulverized due to His Splendor. لذ‎ 


EXPLANATION 


Therefore, speech is from the attributes of Allah’s actions, and 
every attribute of action is an attribute of Allah's essence also. 


81] As mentioned the attribute of speech is from the attributes of 
Allah and is an attribute of His actions, and all of His attributes 
of actions are also attributes of His essence. 


I81 This is a refutation of al-Jahmiyyah, those who say: 
(OES تى‎ i dey 
“Allah spoke to Mūsa directly.” [Surat an-Nisa : (4): 164] 
Means: Allah created speech within Misa (Sak 9) but this 


interpretation is futile as Allah spoke to him with a Lib that 
Musa qoem heard from Him. 


83! Just as occurs in the saying of Allah (due) concerning 
the story of Mūsa (gae): 
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(es Ase sal 4 12 hp 
“And as soon as his Lord revealed His splendor to the 
mountain He pulverized it.” [Sürat al-‘A’raf (7):143] | 


This was because when Mūsa (X4x) heard the speech of His 


Lord he yearned to see Him so he said: 


4 2A E au, 


*O my Lord! Reveal Yourself to me." [Surat al-‘A’raf — 
= (7):143] | | 


So Allah said to him: 


(355 vp 
*Never can you see Me.” [Surat al- ‘A raf (7):143] 
Meaning you are not able to withstand seeing Me, and then 
Allah (3553572) wanted to make this clear to Mūsa (situ) by 


showing him what would happen to the mountain if He revealed 
Himself to it. | mE 


So He said to him: 
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“Look at this mountain and if it remains in its position, 
you will be able to see Me and as soon as his Lord 


revealed His splendor to the mountain He pulverized 
it.” [Surat al- 'A raf (7):143] 


Meaning the mountain trembled and turned to dust: then Allah 
(USE) said: | | | 


p (e 5 


“And Misa collapsed unconscious.” [Sarat al- A raf 
(7): 145]. 7 | 


Meaning | he Pied dig to the severe check as Allāh has 
mentioned 1 in this story. 
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25 adii, فَيَبِيدٌ َل‎ Glee end الله‎ OSE 553) St; 


Also, it is ENIM to believe that the Qur'an is the Speech 
of Allah, it is uncreated so as to perish nor is it an attribute 


of the creation so as to be depleted. [84] 


EXPLANATION 


84 From the belief of Ahlus-Sunnah wal-Jamda’ah is that the 
Qur’an 1s the speech of Allah, revelation and uncreated. From 
Allah it began, and to Him it will return. Also, the Noble Qur’an 
is from one of the various types of Allah’s speech and, 


therefore, does not diminish, and it is the speech by which He 


regulates His creation with His commands and prohibitions. 


Also the speech of Allah has no beginning or end, so it is 
eternal, hadith al-Ahàd: meaning that Allah says what He wills, 
whenever He wills and however He wills, in sempiternity and 
eternity, always and forever. Therefore Allah's speech is from 
His attributes of action, which He does whenever He wills 
(355,435.72) and from His speech is the Noble Qur’an, along with 
the ym Books of revelation that were revealed to the 
Messengers (BN e). So Allah spoke the Torah, the Bible 
(Injil), and the Pie an. He spoke in all the Books of revelation, 
and He speaks to whosoever He wills from His worshipers 
however He wills (dts سبحانه وتنا‎ (٠ E 


So it is obligatory to believe that the Qur’an is the speech of 
Allah, in its pronunciation and meaning, which is in opposition 
to the saying of al-Jahmiyyah, those who negate the attribute of 
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speech for Allah, just as they negate the rest of Allah's 
attributes. They negate the attribute of from Allah by saying: the 
speech of Allah is created, and that Allah created it either it in. 
the Preserved Tablet (lawhal-mahfiz) or in Jibril (a£) or 
Muhammad ($$), Esa (af), and Mūsa (Mas) or it is from 
His general creation, but this is delusive. Rather the speech of 
Allah is an attribute from His attributes of action, uncreated, and 
it is not likened to the speech of the creation. | 


The creation speaks and Allah ( QS Ae ez) speaks, the creation 
hears and Allah hears, the bd have vision and Allah 
(d$, 2) has vision and sees. However, the attributes of Allah 
are befitting for Him while the attributes of the creation are 
befitting for them, so the two do not resemble each other. The 
attributes of the creation are created but as for the attributes of 
Allah then they are uncreated, rather they are eternal just as He 
is Eternal. Allah’s attributes will not diminish nor do they have 
any limit. — | 


Allah (3$ EKS سحا‎ - says: 


tc GE oI 2] Cx à | ui iim RA 5 s » 


“Say. If the seas were ink to record the words of my | 
Lord, surely the seas would be depleted before the 
words of my Lord would be depleted, even if you 
brought the likes of the sea to aid it." [Surat — | 
(18):109] — 
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He also said: 


^ 


sh مو‎ 


: Re > i 
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“And if all the trees on the earth were pens and the 
seas were ink to write with seven seas behind it to add 
to its supply, the words of Allah would not be 

exhausted. Truly Allah is All-Mighty and = E 

iK [Surat Hapus (31): " 


Thus, Allah — ( A5 A. dz) and He speaks whenever He 
wills. He spoke in sempitemity. He speaks in the future, and He 
speaks whenever He wills. He orders and forbids and arranges 
the affairs, and there is no limit to His speech (529 22.). 


Allah spoke to Jibril (étude) and Jibril (gue) heard His 
speech, likewise He spoke to Mūsa (slate) and Müsa (BUG) 
heard His speech. He spoke to Muhammad ($) on the Night of 
Ascent, and He also spoke to Adam (Bade). Therefore, He 
speaks to whosoever He wills with a speech that is suitable to 
Him (W Sw). His speech does not resemble that of the 


creation, just as the rest of His attributes do not resemble that of 
the creation. 


«6 PE. TP $5 58 T 


"There is nothing like Him and He is the All-Hearing 7 
and All-Seeing.” [Surat ash-Shiira’ (42):11] 
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Therefore the Noble Qur an is from Allah's speech, in its 
pronunciation and its meaning. however, al-Jahmiyyah say that 
its pronunciation and meaning are both created while the al- 
‘Ashai’rah say: its pronunciation is created but its meaning is 
not created and this is what is meant by the saying that the 
Qur 'àn is that which is within Allah's self (3555372) They also 
say that Jibril (pude é) expressed the Qur 'àn on Allah's behalf, 
and therefore the Qur an is an expression or narrative from 
Allah (355,372) and this saying is derived from the saying of 
0 except al- 'Ashai rah differ from al-Jahmiyyah by 
saying the pronunciation of the Qur'an is created, but its 
meaning is uncreated. | 


Whereas. al-Jahmiyyah say: “it is created in both its 
pronunciation and its meaning. " 


As for Ahlus-Sunnah then they say: the Qur'an is the speech of | 
Allah in its pronunciation and meaning in a manner suitable to 
His exaltation (35535 2.). 


Also the attribute of speaking along with the rest of Allah’s 
attributes are from His completeness because he who does not 
speak is deficient — and may Allah be exalted far above such a 
description. | 


T his is wiy when the Children of Ista" took the calf which 
Samari formed for them from gold for worship. 


Allah (46% dct) idi 


C5, 

N 

: 3 
. ام سے 


^z 7 | 
سے‎ ^ eA 
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` “Did they not observe that it could neither speak nor 
give them any guidance?” [Surat al-‘A raf (7):148] 


Therefore, this shows that Allah speaks to His worshipers and as 
for he who does not peas and then he is deficient. 


Also, Ibrahim (Sa State) said to his father: 


4o e á عنك‎ um ولا بير ولا ب‎ NF -— Gr "P 2 duy 


“O my father! Why do you worship that which neither 
hears nor sees and cannot benefit you in any way." 
[Surat Maryam (19):42] 


These verses prove that what cannot hear, see or speak is not fit 
to be taken as a deity and that the affirmation of Allah’s 
attributes does not necessitate likening Allah to the creation, as 
would be implying that if we affirm the names and attributes of 
Allah then we have likened Him to the creation. Therefore 
Allah’s names are not likened to that of the creation and His 
speech is not likened to that of the creation and the attributes of 
the creation are befitting to them just as the attributes of Allah 
are befitting to Him. So there is a difference between the two, 
and this is what the author has mentioned is his saying: “T he 
Qur 'àn is the speech of Allah.” 


Thus, the Qur an is the speech of Allah and the Torah, and the 


Bible (Injil) are the speech of Allah and Allah has other speech 
(Sse) 
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So with that said, the speech of Allah is not created as al- 
Jahmiyyah say because if it is created then the creation perishs 
and becomes depleted. So based upon this, if the Qur’an is 
created, then it will also perish and become depleted. However, 
the Qur'àn does not perish nor becomes depleted and this 
applies, to the rest of Allah’s speech (154). 


Also the statement of the author: nor is it an attribute of the 
creation; is a refutation of those who say: it is Jibril GEN 2) 
who spoke the Qur'an. Because if this were the case, then 
Qur’an would then be an attribute of the creation and the 
attributes of the creation becomes depleted, while the speech of 
Allah does not Pom depleted. | 


Allah (J h (dà د سبحائه ونا‎ says: 


d 


LX X8 أن‎ BRI dp ou EC 7 
nil da مد‎ edim & 5 d 


“Say. If the seas were ink to record the words of my ا‎ 
Lord, surely the seas would be depleted before the B 
words of my Lord would be depleted, even if you 

brought the likes of the sea to aid it." [Strat al-Kahy T 
(18): 109] | 


Therefore, the speech of Allah does not become depleted and 
the same applies to the rest of His attributes. 
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Likewise, one must believe i in the pre decree: 851 | 


EXPLANATION 


85] The belief i in predestination (al-Qadhà ) and pre- -decree {al 
Qadr) which i isa pisar of the m of faith as is in the hadith 
of J ibril that: 


Í 


Fh و‎ pS Si 5235 3:5) Edu 55; sinnlos dis ن تين‎ 


“Faith is that you believe in Allah, His angels, His 
Books, His Messengers and that you believe in 
predestination the good and the bad because of that." 


The meaning of predestination (al-Oadha’) is that which Allah 
has pre-decreed and has written in the Preserved Tablet (lawhal- 
mahfuz) and the pillars of faith in predestination) (al-Qadha 7 
and pre- -decree (al-Qadr) are four: | | 


The First pillar: The element of knowledge. This is that Allah 
knows everything with His eternal knowledge that He is 


4 Collected By Muslim (8) 
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described with, always and forever and that He knows that 
. which was and that which will be. | 


` The Second pillar: The element of writing. This is that Allah 
wrote all that has happened in the past and will occur in the ~ 
future up until the Hour is established in the Preserved Tablet 
(lawhal-mahfuz). 


The Third pillar: The element of will. This means that if Allah 
wants something to come into existence in its appointed time, 
He creates it by His will. Therefore, anything Allah does not 
want to occur or will to exist will not occur in His dominion. 


The Fourth pillar: The element of existence and creation. 
Allah is the Creator of everything. | 


He says pu age » 


4$ as TII 


“Allah created you all and that which you do.” ISürar 
al-Fussilat (41): 96] 


Also, He (ihai 576 says, 


oA, 


4© 195 O58 ڪل ىء‎ d. 


*He created everything in a determined measure." 
[Surat al-Furqan (25):2] 


Also, He (35 (سبحائه وکیا‎ Says: 
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PA e ACT ae 4 É 
{O بقدر‎ XXR sor <[إنَا هل‎ 


“Indeed We have created everything in Qadr i.e. a 
determined measure.” [Surat al-Qamar (54):49] - 


Likewise: 
G$ صل‎ BE ys 


oan created | everything " Stra n (39): 62] 


Therefore Allah (d (سبحائةوتعا‎ is the creator of all I1 things f from that 
which was and that which will be. | 


These are the revels of faith in pre-decree (al-Qadr) and 
predestination (al-Qadha’). Whosoever denies just one > of them 
has disbelieved. 


As Allah (55; laca) says: ` 


*No calamity befalls on the earth nor upon MANNA but it 
is inscribed in the Book." [Surat Al-Hadid (57): 22] 


This 1s the Preserved Tablet (lawhal-mahfuz). | 
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EE ل ان‎ | 
چ‎ ls أن‎ Q3 ot} 
“Before We brought it into existence.” 


Meaning before Allah created it and this is the fourth level of 
faith in the pre-decree (al-Qadr). 


4 © Shek لو‎ 2 mM s 25: 
“Indeed that is easy for Allah.” [Surat al-Hadid (57):22] 


As a result, Allah created, decreed and wrote everything and this 
was easy for Him to do (55,562) so why then did He inform 
us of this? Allàh knows, n decreed and wrote everything 
and all of this i is easy for Allah (itc). 


C6 ug Vu وڪي ٿا‎ 


“So that you may not grieve over the things you fail to 
attain.” [Surat al-Hadid (57):23] | 


Meaning if an affliction befalls you and you know that this is 
from the pre-decree and decree of Allah, then do not grieve or 


become saddened, because it must happen. 


So then He said: 
(IAS G, Ky x o> 


* And so that you do not rejoice over that which He has 
given to you." [Surat al-Hadi d (57):23] 
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Meaning, you do not rejoice with arrogance, frolic, and pride. 
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z ta rct. a ce oz +3 2 
وَمَقَادِيِرٌ الأمور بِيّدِو‎ 55 à 55 Ss 55 DIT vie E 


... The good and the evil, ® the sweet and the bitter thereof, 
[87 all of this 5! has been decreed by Allah our Lord and the 
decree of every affair i is within His hands... 89] 


EXPLANATION 


[861 Allāh has decreed everything: the good and the evil, faith and 
disbelief, guidance and misguidance, everything Allah has 
created. However, the creation of evil in relation to Allah is not 
evil because He created it in wisdom, but rather it 1s evil for the 
person it befalls. 


So for example murder, injury, and all the other hated things are 
evil for the person they befall. In relation to Allah, however, 
they are not evil, rather they are from Allah's completeness, as it 
is He who created good and evil as a completion of the creation. 
Allah did not restrict His creation to being only good nor did He 
restrict His creation to being only evil, but rather He created 
them both, and this is from the most amazing forms of His 


| creation (Iia). 


Allāh did not create evil except out of wisdom; He did not 
create it in vain. He created it in wisdom, to test and examine 
and to punish those who deserve to be punished. 


It is true that punishment is evil for the person it falls upon, but 
when it does, it is a form of justice from Allāh (4544). So in 
relation to Allah, punishment is praiseworthy dien it is- 
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suitable for the place or person it falls upon and is a form of 
justice from Allah (355322). 


Therefore just as He recompenses the doer of good, He 
recompenses the doer of evil. He recompenses the doer of good 
with good and the doer of evil with evil and this is from Allah's 
justice (65:2) and He does not treat the doer of good and 

evil Mero Therefore, Allah created evil with great wisdom 
and from His justice, and this is why it 1s obligatory to have 
belief in the good and the evil of pre-decree and you do not just 
believe in the good. However, rather you believe in the good 
and the evil; all of it is from Allah (J (de d, "Maa 


However, despite this fact ` we still find that the Prophet (b) said 
concerning Allah: 


SU NEUE 
“And evil is not ascribed to You.”'”? 
97 This means its sweetness and bitterness in relation to the - 
servants. Evil is bitter and good is sweet, but both are from 


Allah (35554552) Allah has created things in opposition to each 
other out of His wisdom (35553572) so that His ability, will and 


. wisdom become known. 


P Collected by Muslim (771) 
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531 The UP and the evil, the sweet and bitter, all of this is 
decreed by Allah (JG 72, e. 


9! The decree of every affair is in Allah’s hands (GS "PS 
There is nothing that takes place except by the decree of Allah. 
However, a/-Mu 'atilah say: that Allah only created good, as for 
evil, then it is the individual who creates it. So they claim it is 
the individual who creates disbelief and disobedience, they say 
this to purify Allah from imperfections; as they claim. 


They say this because they do not know the wisdom of Allah 
( 552522.) within the creation and they make a similitude 
between Him and His creation, and this is falsehood. 


Therefore, al-M'utazilah remove disbelief and evil from the pre- 
decree and decree and they say: it is the individual who creates 
and brings these things into existence independently without 


Allah decreeing them, but the truth is that the pre-decree of 
every affair is within Allah’s hands (53e. ien) 


Allah (GEL, a) "uw 


رس سمه 


« fs d SS ڪل شىء‎ ES 


“He eed all things. and decreed their destinies eg 
[Surat al-Furqan (25):2] ! 
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Gd! To i) ade ganas 5 a لوا‎ 
al’, 485525 SLES وَيَهِدِي من‎ eda do slag ٠ an ore 


...As the origin of all things stems from His pre-decree. ®" 


He knew everything before its existence °" therefore, — 


` everything takes place by His decree. °” No speech or action 


comes from any of Allah’s slaves except He decreed it "^! 


*Should He who created not know when He is the Ever- 
Subtle, Well-Informed." [Sarat al-Mulk (67):14] 41 


He misguides whoever He WUS ind forsakes him out of His 
justice... 


` EXPLANATION 


P Nothing takes place except that Allah decrees it, and 


anything that Allah does not decree does not take place. 


PU Allah knows everything through His eternal knowledge, an 


attribute with which He is described with always and forever 


and, therefore, this is the pillar of knowledge. 


P21 Meaning its course of action, occurrence and existence of an 
affair at its appointed time is om the pillars of pre-decree and 
decree. 
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Pl Nothing comes from Allah’s slaves from speech and actions, 
good or bad from disbelief and faith, at-Tasbeeh . i.e. 
glorification, cursing or abuse except Allah decrees and creates 
and brings it into existence (Jali). 


P^! Allāh (555.72) says: 


- 


BET ETT 


"Should He who created not know when He is the 
Ever-Subtle Well-Informed.” [Surat al-Mulk (67):14] 


The word ‘should’ is used here as a stipulative question which 
means: Allah did not create anything except after His 
knowledge. Allah knew occurrences that would take place 
before He created them, and He is the Ever-Subtle, He whom 
nothing is hidden from, Well-Informed, of all things. 


PSA tah misguides whomever He wills out of His justice, and 
He guides whomever He wills from His merit. Therefore, merit 
is from Allah, and He bestows it upon whomever He wills. — 


Allah (sisse) says: - 


$e 4 


ey اتو‎ AAT اط‎ og م‎ d 
` 4@ الْمَطِير‎ yas ذو‎ th يسا‎ a BT صل‎ ay 


136 


Shaykh Salih bin Fawzan al-Fawzan 


“That is the merit of Allah, which He grants to 
whomever He wills.” [Surat al-Jumu'ah (62):4] 


` As for evil, then Allah causes it to befall those befitting and 
deserving of it and, therefore, it is from Allah's justice, and He 
is Praiseworthy regarding both His merit and justice. 


Allah, therefore, misguides an individual out of His justice. 
However the cause comes from the individual. If the person 
does not accept the truth and rejects and denies the truth, just as 
those who disbelieved did with the Prophets, then Allah 
recompenses them and therefore misguides them as a 
punishment, due to their actions and rejection. 


He (diate) says: 


«6 5-8 Gs 258 Cre لا‎ ails 1s [2133 2 
*So when they deviated Allàh caused their hearts to 


deviate, and Allàh does not guide those who are 
corrupt." pont as-Saff (61): 5] : 


Thus, Allah did not guide these individuals diê to them being 
corrupt, and likewise He does not guide the disbelievers due to 
their disbelief just as He does not guide the oppressive due to 
their oppression; so the affairs, therefore, are tied to their causes. 


Allah (J; ali) says: 


ص 


© £3 s Bde is © d wh عن‎ do) 
{© "mr uera © gà m ® els eS á- 
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“As for he who gives in charity, keeps his duty to 
Allah, fears Him and believes in Al-Husna. We will 
make smooth for him a path of ease. However, as for | 
him who is a greedy miser, thinks he is self-sufficient 
and denies al-Husna. We will make smooth for him the | 
path of evil.” [Surat al-Layl (92):5-10] | 


As a result, Allàh grants success to and guides the individual 
who loves, accepts and seeks after good. As occurs in His 
saying: | 


4 © BE AIS هکی‎ A6 Weal oh > 


“As for those who were led to guidance Allah increased 
them in guidance and made them pious.” [Surat 
Muhammad (47):17] 


As for he who rejects good, disbelieves in it and is stubborn, 
then Allah forsakes him as a punishment and out of justice. 
Allah does not misguide the people of faith nor does He guide 
the people of misguidance and rejection, rather Allah puts the 
affairs in their appropriate places. He puts guidance in its 
appropriate place, and He put misguidance in its appropriate 
pes and this is all from His Justice and wisdom. 
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BS‏ میسر oyaa‏ إلى ما سبق ِنْ sae BS ris ale‏ يد 


...Moreover, therefore every person's path to bliss or misery 
is decreed and made easy for them based upon the actions 
they put forth °°! 


EXPLANATION 


26l The Prophet (@) said to his companions: 


zad ic Ge HAG 5 jl o» banda 


VS 
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“There is not one of you except his seat in Hell or 
Paradise is written.” | 


Meaning this has been decreed by Allah. 
So the Companions said: 
SANE Ges de gs GT یا رَسُولَ الله‎ 
^O Messenger of Allah! Should we not rely upon that 
which has been written for us and leave off actions." 


Meaning, those whom Paradise is decreed will enter it, and 
those for whom Hell is decreed will enter it. 


So he replied: 


139 


Explanation of the Creed of ibn Abi Ze al-Qayrawani 
Jaruga Ba lca 


“Do actions because every person will have that which 
he is created for made easy f for him.” 


Then he read: 


“As for he who gives in charity, keeps his duty to 
Allah, fears Him and believes in Al-Husna. We will 
make smooth for him a path of ease. But as for he who 
is a greedy miser, thinks he is self-sufficient and denies 
al-Husna. We will make smooth for him the path of 
evil.” [Surat al-Layl (92):5-10] | | 


So here Allah (4544) makes clear that dudas and | 
misguidance are d by the individual, and this is from 
Allah's justice and merit (Jai; alim). 


16 Collected by al-Bukhari (4949) 
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May Allah be far removed from there being that which E 
does not want in His Dominion. P"! 


EXPLANATION 


7" May Allah be far removed (46x4) and Divine — from 
there being in His dominion that ‘which He does not want. 
Nothing exists in Allah’s Dominion except that which He wants 
to exist, from good and evil, disbelief and faith, from guidance 


and misguidance, as Allah places all things in their befitted and 


correct places. 


This belief, however, is in opposition to the belief of the 
Qadariyah, who say: Allàh does not want disbelief and evil. 
However to say that there is a creation present in Allah's 
dominion that He does not want suggests that Allàh i Is incapable. 
Therefore we disagree. 


We say that both good and evil are all in the hands of Allah. 
Disbelief and faith are all from the decree of Allah (55362) 


and He did not create them in vain or oppression. 


Let us take for example poison, Allah created poison that is a 
substance that is harmful and kills. However, when it is used in - 
its appropriate place, it can either benefit or harm. Allah causes 
it to be drunk by a person whom Allàh wants to punish, so it 
harms, and He likewise causes it to be drunk by person whom 
Allah wants to recompense, and therefore he is healed. 
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Thus, Allah. created poison which kills but there is wisdom 
behind this and it is similar to why Allah created hunger and the 
satisfaction of one's appetite out of wisdom, which is to test and 
examine the creation and just as He created sickness and health 
and all the harmful oe but t everything i is in its Appropriate | 
place. 


If Allah only created good, then everyone would enter Paradise. 
However, Allah (355357) wants individuals to enter Paradise - 
through their die. 


This why He said: 
EOE ين‎ AaS AI | HUS 


` “Enter into Paradise Ls that which you used to do." 
[Surat an-Nahl (16): A 


| Therefore, no one enters Paradise except by own his ¢ actions. 
Nor does anyone enter Hell nese by his own actions. 
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i 


bY KÉ BOE َو يَحُونَ‎ sete io 
..Or from there being anyone who is independent a Him. 
198 The Creator of all things... m 


EXPLANATION 


P1 Everyone is in need of Allah. 


Allah (ec E says: 


“0 Mankind.” 


Everyone, all the people even nee the notables and the 
wealthy. | | 


i 9% Ae 


«o Ld 7 افق بل اڈ ا‎ 5 pat Gir 


` “O Mankind. It is you who are all in need of Allah and 
as Allah He is the Self-Sufficient and Immensely- 
Praiseworthy.” [Surat al-Fatir (35):15] 


_ All forms of creation are in need of Allah as no one is self- - 


sufficient of Allah. If a person were to possess all the wealth in 
the world, he would still be in need and reliant upon Allah. As 
who 15 it that grants this person wealth, who is it that makes him 
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physically healthy, who is it that causes him to d am and gain 
wealth? It is Allah (455). 


Therefore, you are all in need of Allah no matter what your 
position may be and Allah only is the One without the need of 
His creation from every aspect. Allah is the Self-Sufficient and 
Praiseworthy, He who is praised in every situation (eS). 

He is Praiseworthy upon His actions, His decree and in all His 
affairs (155,562) because He puts all affairs in their appropriate 
place. 


Also, if Allah was to have only created disbelief no one would 
enter Paradise. Allah created Paradise and Hell, and He created 
disbelief and faith. He created a person who 15 destined for Hell 
and another for Paradise. So he who treads a path of righteous 
actions enters Paradise, and he who treads a path to disbelief 
and evil enters Hell and Allah does not make them both equal. 


He (gi) BUS 
Vas 4 ET 3 2a هيا‎ cM cum X 
RC A oG TA CAS A CE Ayer abel وملا‎ 
“Do those whom do evil think that We will make them 
equal to those who believe and do righteous actions 


whether they are living or dead. How evil do. they 
judge” [Surat al-Jathiyah (45):21] 


p 1 There is nothing created by other than Allah, all that exists in 
this universe are created by Allah, as He says (Jag alim): 
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ee‏ و Z pa He iw‏ ا وو 
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“Allah created everything and He is the Guardian over _ 
all things.” [Sarat Az-Z’Umar (39): 62]. | 


Also, He says: 
4 من دونو‎ zl los na ws 4 e هدا حَاقَ‎ 


“This is the creation of Allah, so show me that which 
those other than Him have created.” [Surat Fund 
(31):11] 


Moreover, He (Jag ail) says: 


“Say to them, “Do you consider those whom you call 
upon other than Allah? Show me a section of the earth 
they have created? Alternatively, do they have a share 
in creating the heavens? Bring me a book from before 
this.” [Surat al-Ahqaf (46):4] 


Meaning, establish the evidence with its proofs that there is 
something that any person has created, yet they are unable to 
bring any proof. This is a challenge from Allah ($552) 
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which proves that all forms of creation are from the creation of 
Allah (Mess). | 


Therefore Allah is the Sole Creator and anything other than 


Allah is the creation Allah G NS رخدت‎ says: — 


OS UE JA od X SX | ۾‎ 


` “Indeed those whom you call upon other: than Allah 
cannot create a fly even if sos were to unite apon 
doing so.” ques ia d Dg 
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el s; iz وأ‎ gil by jio. 
...The Lord of all mankind and their actions "! ' and the 
One who decrees their movement and lifespan. "®" 

EXPLANATION 
[100] A Hah is the Lord of all mankind; He is their Owner and the 
One, who does as He pleases with them. Likewise, it is Allah 
who cultivates man and feeds him from His blessings 
(dx) and same manner it is Allah who cultivates man 
through Revelation. Allah cultivates their bodies with provisions 
and it is He who cultivates their hearts through Revelation and 
therefore He is the cultivator of mankind. 


On the same token, it is Allah who creates man's actions. 


Allah 2-2 says: 


4 © 35 وَمَا‎ SE A 


17 In some prints it reads: "Or that there is a creator of anything except Him the 
Lord of the mankind and their actions.” ‘Aqeedat as-Salaf By Shaykh Bakr 
Abii Zayd (h25 
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“Allah created you all and that which you all do." 
` [Surat as-Saaffaat (37):96] 


Therefore, Allah created. you all and that which you do. There i is 
no individual who is independent of his actions, or who creates 
besides Allah; rather it is Allah who creates (Bie) and the 


creation do not create their own actions. 


[1911 The creation does not move except by the decree of Allah. It 
is He who decrees their movements and their lifespan and when 
their lives will end. 


وس برو 


PT p VIP ETE f o ER US) 


“And no one is given a long life nor is his life 
shortened, except it is written in a Book.” m" al- 
Fatir Be | 
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i, Golly GUN; UI cx cele die x35 ced] LA Let 
| (isato) 


It is He who sent the Messengers to mankind so as to 
establish the proof upon them. 1021 Then He completed the 
messengership, warning and Fm with His Prophet 
Muhammad.. , 31 


EXPLANATION 


[1021 From the mercy of Allah upon His worshipers is that He did 
not leave them to themselves to choose that which they consider 
to be good, as it may not be good due to their lack of knowledge 
and understanding. 


As a result Allah did not leave them to their own intellect but 
rather He sent His Messengers (Xe) and revealed His 
scriptures so as to make clear to His worshipers that which He 
requires of them and to make clear to them the path of good and 
evil, as a guidance for them and to establish the proof against 
them. 


| Therefore the believer benefits from that which Allah reveals, 


whereas, the Books of Revelation and the Messengers (I eie) 
are a proof against the disbelievers. Allah did. not leave: the 
worshipers in. vain without purpose, but rather He -sent 
Messengers (Xác) to them and revealed Books to them and 
did not leave them to their own choices, intellects, and opinions. 
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1031 The first of the Messengers (B ede) was Nüh (glue), | 


Allah (4572) says: 


] A ENG : Pot A 2 و‎ T لم‎ vt ص‎ i LN z Tz ngu ux 7 
X Sx من‎ ob هج‎ XU3G a bl hs > | 


“Indeed We have sent revelation to you just as We sent _ 
revelation to Nüh and the Prophets after him." [Surat 
_an-Nisa’ (4):163] OS MM 


So the first Messenger was Nüh (pue). As for the Prophets 


that came before Nüh (Xue), then Adam Aai) and Idrees 


e يما‎ 


(Xue) were both Prophets before Nüh CAE). However, as 


for the Messengers (Iie), then their origin was from Nüh 


(las), and their seal was with Muhammad ($),  - 


Allah (3555.72) says: 


“Muhammad is not the father of any man from | 
amongst you, but he is the Messenger of Allāh and the 
Seal of the Prophets.” [Sarat al-Ahzab (33):40] 

So no Prophet will come after Muhammad ($). 


The Prophet ($$) said: 
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So he is the final Prophet of the creation up until the Hour is 
established and the people have no need for the sending of a 
Prophet after him, because he came with that which suífices the - 
people until the Hour is established. . 


T herefore, the Qur'à n is suitable for every time and place and 
the Islamic legislation is suitable for every time and place so 
whoever believes there is a Prophet after Muhammad ($) is a 
disbeliever and whoever believes a liar of who claim to be 
Prophets 1 is also a disbeliever. 


This is why when Ahmad al- Qãdiyãnî claimed to be a Prophet 
recently, the Muslim scholars all passed a unanimous ruling that 
he is a disbeliever and that his followers have all disbelieved. 
Acting upon the saying of the Allah (552): 


Ais SG hes ا اح ن‎ ter 36 وا‎ 


15 Collected by Abū Dawud (4254) 
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 *Muhammad is not the father of any man from 
amongst you, but he is the Messenger of Allah and the 
Seal of the Prophets." [Sarat al-Ahzab (33):40] 


.. Moreover, with the saying of the Prophet ($): 
لز باغ أل يي وأا حا لين لا‎ sis | PN 


- “There will come after me thirty false Prophets all of 
. them will claim they are Prophets, but I am the Seal of 
. the Prophets there is no Prophet after me.” 


Therefore, the creation is not in need for a Prophet Or ; scripture 
after the Qur'an and from the Islamic creed (‘agidah) is the 
belief that the Messenger Muhammad (4) is the Seal of the 
Prophets and that whoever claims to ie a ار‎ after him i isa 
disbeliever. | | 


° Collected by Abū Dawud (4254) 
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„Moreover, Allah made him the last of the Messengers, a 
bringer of glad tidings, a warner ""! a caller to Allah's 
religion by His permission, ! and an enlightenment and 


lantern. "Allāh revealed His Book of Wisdom to him "°" 
[108] 


and through him Allah explained His upright religion 


EXPLANATION 


1041 For the — Î the , Prophet Muhammad Wi is a a bringer 
of glad نم‎ a warner to those who are evil. 


[105] Meaning the Prophet Muhammad (&) is a caller to Allah’s 
Legislation (share), religion (din) and monotheism (at-tawhid). 


[106l Also the Prophet, Muhammad (4) is a lantern through 
which Allah removes people from the darkness into the light 
and enlightenment for the creation, tough faith, nor and 
Revelation. 0 re Te e a 00 EA S 


[107] Allāh revealed to the Prophet Muhammad (48) His Book the 
Qur'àn, which is the Greatest Book and the Master of all the 
scriptures. Falsehood neither enters it from in front or behind 
because it was revealed by the All-Wise and Praiseworthy, and 
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it will 1 remain until it is lifted at the end of time before the Day 
of Judgment. 


| 1 Through this Wise Book Allah —€ His religion, thus 
it is the thing that makes clear the religion. 


He (di (سبحانه ود‎ 5: 


a c je Cos ces ate CS > 


“And We revealed to you the Book as a clarification - 
for all things and as a guidance and mercy and as a 
glad tiding for the believers.” [Surat an-Nahl (16): 89] 


Therefore, the Qur an clarifies for all the things that the people 
are in need of up until the Hour is established. There is not a 
situation that occurs except there is in the Qur an that which 
makes clear its ruling for he who has knowledge and insight. - 


r1 


€ © تيبا‎ ga git ans إلا‎ gis sob ds) 


. “And they i not come to you with an example except 
We come to you with the truth and the best of 
explanations.” [Surat al-Furqan (25):33] 


Similarly, the Sunnah explains and clarifies the Qur 'àn. As 
Allah states: 


. 134 


ee 4 
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` “And We have revealed to you the Reminder so that | aon 


clarifies to the people that which is revealed to them in 


hope that they contemplate.” [Surat an-Nahl (16):44] — 
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Likewise one must believe that the Hour will be and 
established in this there is no doubt |”! 


EXPLANATION 


1! From the fundamentals of faith is the belief in the Final 
Day, and whoever rejects it is a disbeliever just as the Idolaters 
do. However, their rejection of the Hour did nothing more than 
increase them in their disbelief. So in the same manner, he who 
claims to be Muslim but rejects the Resurrection is a likewise a 
disbeliever, because he disbelieves in Allah and His Messenger 
and the consensus of the Muslim, and he rejects a fundamental 
principle from the fundamentals of faith. 


That which is intended by the Final Day is the day that comes 
after the life of this world. The life of this world is the first day 
and the Day of Resurrection is the Last Day. Therefore it is 
incumbent to believe in and prepare for it, as it is not enough 
that a person believes in it, rather he must also prepare for it 
with righteous actions and repentance, so that he succeeds on 
that Day. 


Likewise the expression the Hour is used to mean the Last Day 
as it comes in the Qur 'an. | 
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“The people ask you about the Hour. Say the 
knowledge of it is with Allah.” [Sarat al-Ahzab (33):63] . 
So similarly, the Hour is the time in which the life of this world 
ends, and the Afterlife begins; this is the Hour. It is the day upon 
which this world ends, and the Afterlife begins, and no one 
knows when it will take place but Allah. However, it has been 
authenticated upon the Prophet (d) that the Hour will be 

established onaF riday.^ 


Allah (3 Ge) says 


“Are they waiting for the Hour to come suddenly upon © 
them while some of its signs have ready come.” [Surat 
Muhammad (47): 18] | 


Meaning some of the indications of the tout have « come, and its 
signs are of three categories: | 


E Thé lesacr signs 
2. The intermediate signs 


3. The major signs 


20 Collected by Muslim (854) 
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From the lesser signs are those signs that have occurred, for 
instance, the sending of the — Mubaminad (&) as he is 
the Prophet of the Hour. 


He Gs att ile) said: 


r 
Vil 


EE ga P ui; HBS HELI 5 des J 

“I was sent. with the E. like these isi. Then he 
. Indicated with: his two fingers, the index finger, and the: 
. middle finger.”! 


As for the intermediate signs then some of them have occurred, 
and those that remain will occur in the future. | 


The last category are the major signs, which if they begin will 
all follow on from each other in succession and they are: the 
rising of the sun from the west, ** the appearance of the Beast 
` that will write on the forehead of each person the word believer 
or disbeliever.” This beast will come out from the earth and it 
will not leave any person without a sign indicating whether he is 
from the believers or disbelievers, then the people will be called 
by this sign, O Muslim! Or O disbeliever! — 


?! Collected by al-Bukhari (4936) 
22 Collected by al-Bukhari (4935) 
2 Collected by at-Tirmidhi (3187) 
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Also from the major signs is the appearance of the Ya'jüj and 
Ma'jüj."^; a group of people from the Children of Adam, who 
scarcely understood a word and spread mischief in the land. 


They are those people about whom the people asked Dhul- 


Qarnain to build a barrier between them and the people. So he 
took up the responsibility by way of that which Allah gave him -. 
of strength and ability and built the barrier that the Ya'jüj and 
Ma'jüj are unable to remove or escape from. This barrier will 
remain between them and the people until an appointed time, at 
which the barrier will be destroyed. So the Ya'jüj and Ma'jüj 
will come out to the people, and those things that have been 
mentioned in the narrations will occur. | 


Allāh (Jil) says: | 
| [THER P 
چ‎ D ۾ هذا رمه عن‎ 
“This is from the mercy of my Lord.” 


Meaning: The barrier. 
was JD | PME M i Z2 Ss Mors . "TN Boe RM 
جعلهر 265 وان وعد ري‎ do جك وقد‎ Wb Oo عن‎ de قال هذا‎ $ | 


سے 


ox Zo ow wu epi ee Ve une | e»‏ & ره حا 
«uà 3 3$ quu ES + © m‏ 
“So when the promise of my Lord comes, He will.‏ 


destroy it and the promise of my Lord is true. 


24 Collected by Muslim (293 7) 
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“Moreover, on that day We will leave them to surge 
into each other.” [Surat al-Kahf (18):98-99] _ 


This will continue until Allah destroys them and saves the 
Muslims from their evil as is apparent in the narrations. - 


Likewise from the major signs is the appearance of the Mahdi, 

` an Imam from the lineage of Hasan ibn Ali (abs). He will 
appear at a time when there will be division between the 
Muslims, then the people will pledge allegiance to him. After 
that he will be easy upon the people, filling the earth with 
justice, just as a pit is filled with soil, and he will vent for 
Allah’s cause. 


Then the Anti-Christ (al-Masth ad-Dajjal) will appear at the end 
of the Mahdi’s reign, which is the greatest trial and calamity 
upon the Muslim Ummah. Then al-Masth ‘Essa ibn Maryam 
(BUG) will descend and will kill ad-Dajjal and will free the 
Muslims from his evil. Then the Ya'jüj and Majüj will appear, 
and these are what are known as greater consecutive signs. 


Then at the end of time, Allah will seize the souls of the 
believers leaving only the evil doers on the earth, and there will 


be no one who even mentions the name of Allah. Then the Hour 
will be established upon them, and the aid of Allah is sought. 


The Prophet (@) said: 


25 Collected by Abū Dawiid (4286) 
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“The evilest people are those who the Hour will be 
established upon while they are alive." 


Also from greater signs of the Hour is the fire that will drive the 
people to the Plain of Resurrection, which will stay with them 
wherever they rest during the night and wherever they rest 
during the day. It will drive them to the Plain of Resurrection, 
and it is will appear from the lower part of Aden in al- Yemen, 
as comes in a narration." 


Thus are the signs of the Hour that the Prophet (4?) has 
mentioned in the Sunnah and which Allah has also mentioned in 
the Noble Qur'an. However, the question may be asked, when 
the Hour will actually take place, the answer is, nobody knows 
except Allah. 


50 those people who try to calculate and say the Hour will be 
established in a specific year and on a specific day are liars 
because no one knows the time of the Hour but inm — 
(355552). The Angles do not know, the Messengers (2l ede) 
do not know, so how do these people know? This is all lies. 


In any case, it is not important for you to know when the Hour 
will be established, the important thing for you is to prepare for 
it with your actions. There is no benefit in knowing when the 
Hour will be, and if there were a benefit in this, then Allah 
would have informed us of it. This is why when a man asked the 


` % Collected by al-Bukhari (7067) 
?' Collected by at-Tirmidhi (2183) 
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Prophet (à, "When. will the Hour be established? " He said to 
him: | | | 
etj D 
“What have you prepared for it??? | 

Therefore that which is intended by us knowing about the Hour 
is righteous actions, and it is not important that you know when 
the Hour will be established, as there is no benefit in this for 
you, and if there were a benefit, then Allah would have made it 
clear to us. 

This is why the Idolaters would ask the Messenger: en will | 
the Hour be established, fiercely challenging him, and out of 
disbelief, when he called them to do que actions and to 


prepare for the Hour. 


So Allah replied to them by saying: 
qs إل‎ a ul لا‎ yj Xue Be 


“Say the osê of it is with my Lord. None can 
reveal its time except Him." [Surat al-A raf (7):187] 


The Messenger (&) was not concerned with teaching them 


when exactly the Hour will be established, but rather the 


8 Collected by al-Bukhari (2688) 
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Messenger (#) was concerned with to calling them to at- 
tawhid, worship, and righteous actions, and in penna them 


| from ash-shirk, disbelief and disobedience. 


This is why Allah (355546 22;) says: 
FECIT TEET و‎ 


“Say the knowledge of it is with my Lord none but He — 
. discloses it at its time." [Surat al- ‘A raf (7):187] 


Therefore, when the Hour is established was not from the issues 
of the Messenger ($$) gave importance to. However, the 
important issue for the Messenger ($) was to call the people to 
at-tawhid, worship, and righteous actions and to prohibit them 
from disbelief and disobedience. This was the issue the 
Messenger gave importance to. | | 


Allah (ossa, لضع‎ says: 


[d 


id a E russe lotr bs‏ ص 
GU Gea‏ عن ie‏ قل Ie Qe CS‏ الله وما يذريك 


“The people ask you about the Hour. Say the 
knowledge of it is with Allah and what do you know it 
could be that the Hour is close.’ ” [Surat al-Ahzab 
(33):63] 


Also, the major establishment of the Hour will take place upon 


all the people at once. However in relation to each individual, 
then every person that dies, his Hour has taken place and has 
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been established. This is because, for every person that dies his 
life in this world has ended and he has entered the barzakh, 
which is the stage between the life of this world and the 
Afterlife. | 


Therefore the belief in the establishment of the Hour and the 
Last Day and that which will take place therein from Paradise, 
and Hell, and from the reckoning and weighing of the deeds, the 
giving of books of actions, and the giving the people their books 
in their right or left hands, all of this is from the affairs of the 
Resurrection and that which will take place therein. - 


Likewise, the bridge over the middle of Hell which the creation 
will cross, all of these issues are from the affairs of the Day of 
Resurrection that are obligatory for you to believe in, and it is 
not permissible for anyone to have any doubt regarding them. | 


The Idolaters reject the establishment of the Hour and the 
Resurrection and that is because they compare Allah's ability 
against their ability. So they say: how can a person die, become 
dirt and decayed, and then be resurrected and have his life given 
back to him a second time; that is impossible. 

They say: 


46 Gad E tke E G GS, 


“When we die and are turned to dust and bones will we 
truly be resurrected?” [Surat as-Saffat (37):16] 


Also Allah (455z) says: 
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“And when we have turned to bones and dust particles 
will we be resurrected as a new creation." [Surat al- - 
Isra’ (17):49] 


This is the limitation of their intellects. However, they have 
. forgotten the ability of Allah, and that Allah is incapable of 

nothing. So Allah replies to them with proof in the Noble 
Qur 'àn. | 


From amongst them is that: He who is able to create them is 
able to bring them back to life as it is He who created them from 
nothing and brought them into existence from nothing and 
therefore He can bring them back to life. 


This resurrection of man to Allah (uL) is similar to 
bringing the earth to life after its death with vegetation. 


Allah ( AS EL) says: 


“And from His signs is that you see the earth withered 
then when We send the rain down upon it, it convulses 
and bursts forth. Indeed, He who brings it to life will 

. bring the dead to life. Truly He is All-Able to do all 
things." [Surat Fussilat (41):39] 
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Therefore, just as the vegetation bursts into life from the earth, 
the bodies will also burst into life from the soil. So the soil that 
was formed from decomposed bodies, Allah (i سبحائه ونا‎ oe) will 
. return it to its original form. 


He (35; ii) says: 
4 © bs (ES He الأ‎ BEG we 6 


. “Truly We know that which the earth has taken away 
from them. With Us is a Book that records 
everything." [Surat Qaf (50):4] 
Allah will bring them back to life, even though their bodies have 
decomposed and become dirt. Therefore, this soil that the 
decayed bodies have become, Allah will return it back to its 


original form, as bodies, moving, living, hearing and seeing, 
pecats FRA Is incapable n nothing. 


Also, is not Allah, He who created the PERNA and the earth 
able to resurrect mankind, this more so. 


Allah (ts Wag Aor cu Bez) says: 
E Pu as عن‎ Jé الف‎ o. iol > 


“The creation of the heavens and the earth is greater 
than the creation of Mankind, but most people do not 
know." [Surat al-Ghafi ir (40):57] | 
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Therefore, Allah Who created the heavens and earth can bring 
man back to life in his original form. | 


Thus these are unequivocal proofs that Allah has mentioned in 
the Qur 'an that close the eyes of these disbelievers who reject 
the Resurrection and make Allah (3552) incapable of that - 
which He can do — and Allah is exalted far above that which 

they say. | 


As for the people of faith who have knowledge of Allah’s 
ability, then belief in the Resurrection is not a problem for them, 
and they totally believe in it based upon that which Allah has 
informed them (5,32) and they know that Allah is able to 
do all things: 


l IIE a ساسا قر‎ AF - 9 1 g t | 
4 © من في القبور‎ dae OG G لا ريب‎ X EC Ob» 


“And that the Hour shall surely come to pass — there is . 
no doubt in it — and Allah shall surely resurrect those 
who are in the graves.” [Surat al-Hajj (22):7] 


So in conclusion, Allah will resurrect those who are in the 
graves even if they have become dust and particles because — 
Allah is incapable of nothing. 
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..-And that Allah will resurrect the dead ®" and will return 
them to the original form in which He created them "™ and 
that Allah (5:2) multiplies the good deeds of His 
believing worshipers... "7! And He forgives them their 
major sins upon repentance "3! and pardons their minor 
sins if they avoid the major sins.“ 


EXPLANATION 


I111 Meaning Allah will bring them back to life from the dead to 
be taken into account and recompenseed. | 


MN Just as Allah created you all the first time; you will all once 
again return to a state of living — by the permission of Allah — 
just as you were in this world. Because He who was able to 
create you in the beginning is more so able to bring you back to 
life. | | 


He (Maiz) says: 


Jaa Xs ide By بدا الاق 2 يده وهو‎ ed AS « 
4» © asd! 3 5 GAG الأ ف الوت‎ 
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“It is He who created the creation in the first instance, 
and it is He who brings them back to life and that is 
easier for Him and to Him belongs exalted attributes in 
the heavens and the earth and He is the Most-Mighty, 
the Most-Wise.” [Surat ar-Rum (30):27] 


I! Also on the Day of 0000 Allah ewe will 
recompense His worshipers for their actions 


“And your Lord does not oppress anyone. ? [Surat al- 
Kahf (18):49] 


Every person will be recompenseed for their actions, if their 
actions were good, then their recompense will be good and if 
their actions were evil then the recompense is evil. 


As for the believers, then the actions they do in this life will be 
multiplied by the merit of Allāh. 


4 Qui 2s E ica D. 


“He who comes does a good action it will be multiplied 
tenfold for him." [Sarat al- ‘An am (6):160] 


Therefore, a person's actions will be multiplied from ten to 
seven hundred times to multiples many times more which only 
Allah alone knows, and this is from Allah’s merit (30352524). 
However if the believing person has evil deeds other hari Shirk 
and disbelief, then Allāh (í will either punish him for 
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those actions or pardon him, and this is specific to the people of 
faith . | : | 


Allah ( G5 5 says: 


T 


4 35 S 3455 a Lu dk ao ل‎ 


“Allah does not forgive that you worship others along 
with Him, but He forgives anything less than that." 


Meaning: anything less than shirk. 
"To whomever He wills. ” [Surat an-Nisa ; (4): el 


So Allah will either forgive or pardon them of these sins or He 
will punish them for their sins in the fire, and then bring them 
out of the fire before admitting them into Paradise. This is 
regarding the issue of maj or sins other than shirk committed by 
the believer. 


Therefore, sins are divided into ahei major and lesser sins due to 
the evidence in this verse. ITE ! | 


iege TT DE 5d 6 see auia 
4© ڪريم‎ SEM Ls 


` “If you abstain from the major sins from which you 
. have been forbidden He will expiate your sins and 
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cause you to enter an honorable abode.” [Surat an- 
Nisa’ (4):31] 


As a result, the minor sins are expiated even if the person does 
not repent from them. similarly, the minor sins are also expiated 
by refraining from the major sins. Therefore whoever refrains 


from the major sins Allah will expiate his minor sins and in the 


Same manner, the minor sins are > also expiated by righteous 
actions. 


The Prophet ($$) said: 
Gs E NEGRA ES 


*Follow up a sin with a righteous action and it will 
erase it.” 


Also, the minor sins are also expiated by the afflictions that 


` befall a person in this life as the Prophet ($$) said: 


ino : de dias ge £s 


“Nothing befalls a believer of difficulty, suffering, 
anxiety, sorrow, hindrance or grief, or even a thorn 


Collected by at-Tirmidhi (1987) 
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that pricks him, except Allah expiates his sins by 
` them.””° | | | 
Therefore, the afflictions are an expiation for the Muslim's sins, 
and these sins are also expiated by other means. 


They say the definition of the major sins is: those sins that 
constitute capital punishment in this world, like fornication, 
theft and drinking alcohol, or those sins that constitute the threat 
of Allah's punishment in the afterlife, or those sins that 
constitute Allah’s anger or the threat of the fire or other than 
this. Therefore, in short we say those sins that constitute a threat 
in the afterlife, are major sins. 


Allah (55,336.72) says: 


“ vt ut 
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4 © Ve X ZCS تارا‎ ip 


“Indeed those who consume the wealth of the orphans 

in oppression only feed their stomachs with fire, and 
they will burn in the Blazing Flames.” [Surat an-Nisa’ 
(4):10] z 


Therefore the maj or sins are those actions that constitute a 
capital punishment in this life or a threat of Allāh’s punishment 


in the Afterlife, or those sins related to verses ending with the 
curse or the anger of Allāh, or the threat of the Fire and 


30 Collected by al-Bukhārī (5641) & (5642) 
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punishment, and anything other than them are from the minor 
sins that may be expiated by those things previously mentioned. 


Allāh (a6 aig سبحانة‎ ( says: 


4» cal حش إلا‎ $5 BY ze Gee all ) 


“Those who avoid the — sins and loud acts, even 
though they may sometimes fall into minor sins." 
[Surat an-Najm (53):32] 7 


Meaning the lesser offenses: 


(X es 5 S 
“Surly your Lord is vast in His forgiveness." [Surat an- 
Najm (53):32] 
"B1 Tf Allāh wills He forgives people of their sins; 


He (Jag ail) says: 


CAG BU LES g DE Ba ه لا‎ | gy» 


- 


“Indeed Allah does not forgive that you worship others 
along with Him but forgives anything less than that for 
whomever He wills.” [Surat an-Nisa’ (4):48] 
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[114] Allah (J (d Ks c. ES says: 


pes kes Ske ما نهريت‎ ke uy 
{O n ARX LX 


"But if you avoid the major sins that have been 

forbidden We shall remit your minor sins and cause 
you to enter an honorable abode. » [Surat an-Nisa' 
(4):31] 


This is one of the expiations of the minor sins. 
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Also, He has made those who do not repent from the major 
sins fall under His will "! “Indeed Allah does not forgive - 
that you worship others along with Him but He forgives 
anything less than that for whomever He wills.” [Sürat an- 
Nisa’ (4):48] In addition to this, whosoever Allah punishes 
with His fire, Allah will then remove him from it due to his 
faith then enter him into Paradise"! “Whosoever does an 
action the weight of an atom will see it." [Surat az-Zalzalah 
(99).7] 71 


EXPLANATION 


IMSI The minor sins are also forgiven through repentance but if 
the person dies while he continues to commit such sins that are 
other than shirk he then falls under Allah's will. 


E oe 72 WT e r one 4-2 et 4 
445 مَا دوت ذلك لمن‎ lax يده‎ TR أن‎ nx 4 الله‎ o 


“Indeed Allah does not forgive that you worship others 
along with Him but forgives anything less than that for 
whomever He wills.” [Surat an-Nisa' (4):48] | 
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[1161 He who Allah punishes due to a major sin in the Afterlife, 
Allah will remove him from the Fire and enter him into Paradise 
and therefore, his end abode will be Paradise due to his belief 
and singling out Allah in all acts Worship (at-tawhid). 


As for the disbeliever and the Idolater then he has no ambition 
` for Paradise or the mercy of Allah and the aid of Allah is sought — 
. from this. | 


Consequently only the disbeliever or the Idolater remains 
forever in the Fire. As for the sinners from the Muslims, even if 
they enter the Fire and are punished in it, in the end they will be 
removed from it, and their final abode will be Paradise. 
Therefore, the meaning of the author's saying: Allah will 
remove a person from the fire due to his faith means due to him 
singling out Allah in all acts Worship (at-tawhid). 


HA Allah (4i) says: 


E 


SE $e Jak يحمل‎ oo © A We 155 I dex jx فن‎ 
| | 4 CES کر‎ 
“Whosoever does a good action the weight of an atom 


will see it and whoever does an evil action the weight of 
an atom will see it.” [Surat az-Zalzalah (99):7-8] 


Every person will meet his actions whether they are good or 
evil, and none will be neglected in any way: 
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“Indeed Allah does not oppress anyone the weight of 
an atom. If a person does good actions, He multiplies it 
and bestows from His grace a great recompense.” 
[Surat an-Nisa’ (4):40] 


As for evil deeds then they are not multiplied. but they are 
— with their likes. 


Allah (J سبحائه وتعالل‎ ez) says: 
(GL d) GAG xm ae HK 


“And the recompense of an evil deed is an evil deed the 
likes of it.” [Surat al-An am (6):160] 


. AS a result, the evil deeds are not multiplied because this 


opposes the justice of Allah (3,422) that a person's evil 
deeds are multiplied when he only did one evil deed. However if 
the sinner is a Muslim Allah may forgive him his sin, because 
the punishment for an evil deed is justice from Allāh whereas 
the multiplying of good deeds is a merit from Allah (EA) 
which He bestows upon His worshipers. 


Therefore, a person’s evil deeds are not multiplied, however, 
they may increase in their seriousness due to the sacredness of a 
certain time. So for example if a person were to commit a sin in 
the month of ramadan or hajj, it would earn a more severe 
punishment but it would not be multiplied. Alternatively, the 
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same could be said if a person commits a sin in a sacred place, 
like an evil deed committed in the Haram of Mecca. 


Allah (5:5) says: 
ف‎ y FLAMES TM mu 
»© لير‎ iE & US يلر‎ ami ضيه‎ si us) 


*And whoever desires deviation therein with 
oppression We will cause him to. taste a painful 
punishment." [Surat al-Hajj (22):25] 


Therefore, evil deeds are intensified in sacred. times and places 
because they violate the sacred sanctity. | 
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Also, some of those who commit major sins from this 
Ummah will be removed from the Fire due to the 
intercession of the Prophet... [118] 


. EXPLANATION 


73! The sinful believer will be removed from the Fire either by 
the merit of Allah (55,3352) or by the intercession of those 
who be permitted to intercede, and the greatest of those who 
will intercede is Muhammad (+). As Allah will allow him to 
intercede for whomever He wishes; in honor of the one making 
the intercession and out of mercy for the one being intercede 

for. | 


Also from those who will be permitted to intercede are the 


angels, and there is also the intercession of Allah’s (AGE) 


supporters and the righteous, along with the intercession of the 
afrat who are those children who died at a young age. Allah | 
(W) will allow all of these individuals to intercede on the 

Day of Resurrection for the people of faith who have entered the 
Fire so they may be removed from it, the same applies to those 


Who deserve to enter the Fire; these people will also intercede 


for them so that Allah (Jlgailziw) will remove them from the 
Fire. | | 


However, in addition to this, the intercession has two 
conditions. | | 
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The First: That the intercession is by the permission of Allah 
(deae). 


Allah (365572) says: 


-— 
w 


; (8h 3 the OR edt r2 


“Who is he that will intercede me with His 
permission?” [Surat al-Bagarah (2):255] | 


The Second: That the person being interceded for is from the 
people of faith. As for the disbeliever and the Idolaters then 


there is no — in them being interceded for. 


RM سبحائه وتا‎ ida) Says: 
«6 Bi p ولا‎ nb مِنْ‎ Geb bp 


“Nor an intercessor for the Zálimün (polytheists and 
wrong-doers, etc.), who could be given heed to.” [Surat 
Ghafir (40):18] 


“The intercession of the intereeders will be of no 
benefit to them.” [Surat al-Mudathir (74): 20] 
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Also from the Islamic creed (‘agidah) is that Allah ($4 Ez.) 
has prepared the everlasting abode of Paradise for His 
supporters "! and that He will honor them therein by 
allowing them to look at His Noble Face..." 


EXPLANATION 


131 From the affairs of the Hereafter is Paradise and Hell. As 


for Hell then Allah has created it for the disbelievers, whereas 
Paradise has been created for the pious, and they are both 
created and exist at present. Their creation has not been delayed 
until the Day of Resurrection as some of the people of 
misguidance say, but rather they have been created and 


currently exist because Allah said Paradise and Hell have been: 


“Prepared.” 


This verb is in the past tense, so it indicates that they have been 
prepared and created. Likewise that wHich proves their presence 
is that which Allah has made the believers experience from the 
breath of Paradise in this world from the sweet fragrances. 
Moreover, the same is to be said regarding the Fire and that 
which the believers experience from severe heat and cold, as the 
Prophet (¥) said: | 
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فيح جهن‎ Pu 
“The severe heat is from the breath of the Hell Fire."" | 


Therefore, the evidences indicate the presence of Paradise and 
Hell. 


Now in relation to the saying of the author; “Allah (3555322. dec) 
has Prepared the everlasting abode of Paradise pF His 
supporters." 


Then Allah (AG dac) says: 


Acn Que Kio she G yux b Gc) 
| 4% are 
«e 5A Se ONS 


“And hasten to the forgiveness of your Lord and to the 
Paradise whose vastness is that of the heaven and the | 
. earth, prepared for the God-fearing. ” [Surat Al-Imràn | 


(3):133] 


Moreover the supporters of Allah are: © 


A032 


E $ ت‎ AE Ae ies | Mas الت‎ > 


31 Collected by al-Bukhari (535) 
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“Those who believe and were —: s Dum 
Yunus (10): 63] 


[120] The meaning of the author’s statement: and that He will 
honor them therein with looking at His Noble Face: is that from 
the things or rather from the greatest things Allāh will honor the 
people of Paradise with is looking at His Noble Face because 
they believed in Him in this world but did not see Him. 
Therefore, Allāh will reveal Himself to them on the Day of 
Judgment in Paradise, and -— will be delighted by looking at 


J Him. 


The HE Sae ro) said: 


8355 في‎ GAL 528 هَذَا‎ O55 US رڪم‎ SYL إِنَكُمْ‎ 
“Indeed you will all see your Lord just as you see the 
moon. You will not be crowded together when looking 
at Him.” © 
Also in MU ‘narration the Prophet 69 Was asked: O 
Messenger of Allah ($), will we see our Lord on the Day of 
— So he ($) said: 


i ؟‎ OR S ed ui) في‎ 5d ions UL . 


“Do you have doubt in the sun on a clear day without 
clouds?” 


32 Collected by al-Bukhari (554) 
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. They said, “No, OMessenger of Allah (à). | 


He (&) said, X 


Fe ey A Î مَل تُصَارُونَ في‎ 


“Do you have doubt in the moon on the night of a full 
moon without clouds?” 


So they said: No O Messenger of Allah ($). So he ($) said: 
By tai; TES 45555 EB 


“Indeed you will all see Him 1 (Allah) on the tura of 
J udement! in the same manner.” 


This will be out of honor for the People of faith, those who 
believed in Allah in this life but did not see Him, but rather they 
believed in Him based upon the clear proofs that indicate the 
existence of Allah (55:235 72.). Thy believed in Him based upon 
that which the e (B Aalli) informed, along with the 
Qur’anic and universal signs, so therefore Allah will honor 
them on the Day of Judgment by allowing them to see Him. 


As relates to this life, then no one can see Allah because the 
children of Adam (SEA) are unable to endure the uut of 


5 Collected by al-Bukhari (6573) 
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Allah due to His greatness (icc). Therefore, No one in this 
world can see Allah, even the Messenger (&). This is because 
after he was taken up into the heavens and came close to Allah 


It was said to him: "Did you see your Lord?" 


He (asas) said: 


“Wherever I looked there was light.” 


Meaning the veil of Allah was light, and he did not see Allah 
and, therefore, no one will see Allah in this life. As for the next 
life, then Allah will honor the people of faith and grant them 
strength so that they may look Him. As for in this life, if Allah 
was to reveal Himself to anyone they will perish. This is why 
when Misa (las) arrived at the appointed place, and his Lord 
spoke to Him he said: | | 


4 BA E aj ss ١ 


*O my Lord! Reveal Yourself to me.” [Surat al-‘A’raf 
(7):143] 


34 Collected by Muslim (178) 
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Misa (sink) sud this because he deeply desired to see his 
Lord, so Allah said: urs 


{ 259 قال‎ « 
“Never can you see Me.” [Surat al- ‘A raf (7):143] 


| Meaning in this world 


: A. 


d» oie Bee ui f ai xa i a es > 
4 es "En 5 Me Uh 


9 


“But look at this mountain and if it remains in its — 
place, then you will be able to see Me and as soon as his 


Lord revealed His splendor to the mountain He 
pulverized it.” [Surat al-‘A raf (T): 143] 


So the firm mountain was pulverized and became dust due to 
` Allah’s tremendousness (44; dina 


* e ص‎ (e 7^ ps ^ 5» 
“And Misa fell down unconscious.” [Sarat al-‘A raf (7):143] 
Meaning: Mūsa (faf ) fainted due to the intensity despite the 
fact he did not even see his Lord. So Allah wanted to make clear 


to Misa (laze) that he cannot see and is not capable of seeing 
Allah i in this life. | 
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As for the disbelievers, then because they disbelieved in Allah 
in this life and disbelieved in His signs, Allah will veil them 
from seeing Him on the Day of Judgment. 


Allah (56 aig ch) says: 
€: M Hc a AK b 


*No indeed, they will be veiled from (seeing) their Lord 
on that Day." [Surat al-Mutaffifin (83):15] 


Meaning on the Day of Judgment - 
| | «6 ©. 5 ور ور‎ > za > 


“They will be veiled from (seeing) their Lord. Z [Surat 
 al-Mutaffifin (83):15] 


As a humiliation for them, so they will not see their Lord 
because they rejected and disbelieved in Him, and therefore 
Allah (355,322) will mee them from seeing Him on the Day 
of fudement f e rome RE i 
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12) di ias SS أخيط متها آم‎ gas 
... And it is the same Paradise from which Allah expelled His 
Prophet "7"! and Khalifah Adam, to the earth ©” 

EXPLANATION 
211 [s the Paradise mentioned here the same Paradise which 
Adam (Sac) inhabited or is it another Paradise? 
There are two idibus concerning this, with the c correct opinion 
being that it is the Paradise which Allah informed us of. Also 
the reason the author said: And it is the same Paradise from 


which Allah expelled His Prophet, Adam (Blue). Is because 
Adam (Safe) is a OnE whom Allah spoke to. 


. I7 There is an issue with this statement because Allah does not 
have a Khalifah but rather Allah is the Khalifah as the Prophet 
(8) said in the supplication of the traveler: 


pio id od فيا‎ REBATE) ze 


“O Allah You are a companion in a pour and You 
are the Khalifah of the family.^^ — — Bos 


35 Collected by Muslim (1342) 


188 


eM 35-37 


Shaykh Salih.bin Fawzan al-Fawzan 


Allah does not place anyone in charge in place of Himself, but it 


is man who appoints people to be in charge of others. 


As He (45 idt) Says: 


(AM يكبت‎ waite + kus dia 


“It He Who appoints you as vicegerents over the 
. earth." [Surat al-An’am (6):165] - | 


Meaning: people place each other in PLEBE As for the saying of 


— Allah (44a): 


E 


4 XE ad ل‎ < 


“I am about to place a vicegerent upon the earth." - 
[Surat al-Baqarah (2):30] | 


Meaning: Allah will place a vicegerent before Him on the earth. 
However no one precedes Allah, unless the author intends by 
Khalifah that which is expressed in the verse where Allah 
(US EL) says: 


cS A à ded 2 
“I am about to place a vicegerent upon: the earth.” 
[Surat al-Baqarah (2):30] 


Meaning: Allah made a khalifah for man on those who lived | 
on the earth before him. 
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...Due to that which preceded from Allah’s CM | 
Also, Allah created Hell and prepared it as. an everlasting 
abode for those who disbelieve in Him, His signs, His Books, 
His Messengers and اخس‎ them from seeing Him [129] 


| EXPLANATION 


[123] The belief in the Last Day consists of all that which takes 
place on the Day of Judgment from that which Allāh has 
mentioned in His Book or the Messenger has mentioned in his 
Sunnah. Therefore, it is obligatory upon us to believe in all the 
various situations that will take place on me Day of 
Resurrection. | 


It is also upon us to believe that Allah created Paradise and 
prepared it for His God-fearing worshipers and the believers. 


Allah (3555335. 77.) says: 


z 2 E Sater - po o 5 2 T " | . Fo 598 ECU 
GE gx dS dx Ws اموا‎ al V ل‎ 
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“So give glad tidings to those who believe and do | 
righteous actions that for them are gardens beneath | 
which 1 rivers flow.” [Surat al-Baqarah (2):25] 
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This is the abode of the believers on the Day of Judgment, 
which is an everlasting abode. They will not be removed from it, 
nor will they die, fall ill, become elderly, or be afflicted with 
anything hateful. Rather they will be in permanent and 
continuous ee 


Also from the affairs of the Afterlife is the Hellfire, which Allah 
has created and R for the disbelievers. 


` “But if you fail to do so and will most certainly fail 
then fear the Fire whose fuel is men and stone that has | 
. been prepared for the disbelievers. ” [Sürat al-Baqarah | 
| 2: 24] 


Therefore both Paradise and Hell have been created, and they 
exist at present and the proof is the saying of Allāh: 


“Prepared.” 


This is a verb in the past simple verb form. So this does not 
mean that Hell and Paradise will be created on the Day of 
Judgment as both of them have already been prepared. Paradise 
has been prepared for the God-fearing and Hell has been 
prepared for the disbelievers. 


Similarly, from the proofs that Hell is present is that the Prophet 
(&)s said: | 
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93! s Oye 
“Hellfire complained to its Lord and said: *O my 
Lord, parts of me devours other parts of me." So He 
allowed it to take two breaths. A breath in the winter 


and a breath in the summer and this is what you 
experience of severe heat and cold. dim 


So this proves that both Paradise and Hell are present, have been 
prepared and are pun» 


Therefore, the belief in Paradise and Hell enters into > the belief 
of the Day of Judgment as in the narration: 


A22 Pad 


Ss TU «wa 622 8,58 الله $525 لا ريك‎ 


. مِنَ الْعَمَل‎ OB fe ea الله‎ est. Gs is ^a si iz 


*Whosoever testifies that none has the right to be 
worshiped but Allah and that Muhammad is the 
Messenger of Allah and that ‘Essa is a slave of Allah, 
His Messenger, and His Word which He gave to 
Maryam and a spirit from Him, and that Paradise is 


36 Collected by al-Bukhari (537) 
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true, and Hell is true, Allāh will enter him into 
Paradise due to that which he earned by his actions."? 


The point being here is: 
SF SENG وا جت حَقْ‎ 
« And that Paradise is true, and Hell is true..." 
Therefore this proves that it is obligatory to believe in Paradise 
and Hell and that the mere belief in of itself is insufficient, but 
rather you must also carry out those actions that will be the 


cause of you entering Paradise and abstain from those actions 
that will cause you to enter Hell. 


37 Collected by al-Bukhari (3435) 
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Also from the Islamic ered (‘agidah) is that Allah (A65, 22.) 
will arrive on the Day of Judgment along with the piden 
row upon row for the display of the nations, for the 


reckoning of the people, their punishment and recompense 
[124] 


EXPLANATION | 


74! Also from the affairs that will occur on the Day of Judgment 
which we must believe in is that Allah will arrive to judge 
between His worshipers, So He will arrive and attend, 


As He (aan سبحا‎ ) Says: 


*Are they waiting for Allàh to come to them in 
. canopies of clouds with the angels and settle the matter . 
. finally? To Allah shall all matters ultimately return. - 
[Sarat NM (2): 210] 


Also He said: 
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. *No! However, when the earth is ground into powder | 
and your Lord arrives, and the Angels arrive row upon 
row.” [Surat al-Fajr (89):21-22] | 


Allah (ds Sw) will arrive on the Day of Resurrection. Also 
the Angles will arrive, and they will stand in rows and encircle 
the creation on the open plain. Then Allah will arrive to judge 
between His slaves in a manner that befits His Majesty — 
(dec). This is from the affairs Allah and His Messenger 
have informed us of, and this arrival is a description of Allah's 
actions. However how Allah will arrive, we do not know, but 
He will arrive however He wills (54) and as for this 
occurrence of Allah arriving and attending, then we believe in it 
. as this is from the Islamic creed ("agidah). 


As for those who interpret Allah's arriving to mean His 
command will arrive, and then this is a false interpretation. 
Allàh informs us that He Himself will arrive and attend 
(355352) and He did not say: My command will arrive, but 
rather He will arrive, in essence, an arrival that is befitting to 
His Exaltation (45 سبحانة ونا‎ ec). 


This is because the people will be ied together on the plain 
standing on their feet, naked and uncircumcised, dripping in 
sweat. The sun will be close, so they will be sweating in 
accordance with their actions. So they will be afflicted with the 
difficulties of Seg for a long time. | 
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“By which the angels and the Spirit will ascend to Him 
in a day of what its measure is fifty thousand years. So 
be patient (O Muhammad) with gracious patience. ES 
[Surat al-Marij VN 4-5] 


Fifty thousand years and they will be standing in the harsh heat, 
crowded together foot to foot, the first and the last of them. 
Then at this point they will go forth to those who will intercede - 
for them with Allah so Allah may begin the Judgment between 
them, so as to free them from the plain upon which they are all 
gathered. | 


So they will go to Adam GA RA the Father of Mankind, and 
they will say: 


un Jf‏ حَلقك Bach ade jee a aeos di‏ كير 


- سے‎ ee 


Mop 


*O Adam you are the Father of Mankind, the one 
Allah created with His hands, and the one He ordered 
. His angels to prostrate to and taught you the names of 
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all things. Go and intercede for us with our Lord so 
that He may relieve us.” 


However, Adam (eade) will remember that which occurred 
when he ate from the tree so he will excuse himself. Then they 
will go to Nüh (lags), the first Messenger sent to the people 
of the earth, and they will seek from him to intercede with 
Allah. However, he will excuse himself because he questioned 
his Lord about his disbelieving son: _ 


*So Nüh called upon his Lord and said: O My Lord, 
my son is from my family and indeed Your promise is 
true, and You are the Best of Judges." Pee Hud 
(1 D 45] 


` So Allah ( AS AZ e) said: 


38 Collected by al-Bukhari (4476) 
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“O Nuh indeed he is not from your family, verily his 
actions are not righteous. So do not question Me 
regarding that which you have no knowledge. I 
admonish you not to be from ignorant. i Hud 
(11):46] ! 


So Noh (alak 5) ought {ii enses from his Lord and said: 


“O my Lord I seek refuge in You that I should ask You © 
concerning that which I have no knowledge and if you 
do not forgive me and show me mercy I will be from 

| amongst the losers.” [Surat Hud (1 1):47] — 


So then the people will go to Ibrahīm CER é), the Father of the 
Prophets, to seek the intercession from him, and he will say to 
nem | | 


d 8‏ قذ Sat pd cat‏ كب N it, des‏ كه 
MGS €—‏ تفي كفي تفي URSI‏ إلى نري ASI‏ 


Me 


“Indeed, today my Lord has become angry with an 
anger the likes of which He has never been angered 
before and will never be angered the likes of again. For 
indeed I have told three lies, so I am concerned for 
myself, I am concerned for myself, I am concerned for 
myself. Go to other than me, go to Müsa." 
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So S will go to Müsa (Palace 2) saying: 


Jy git عل الكاس‎ solam, sz, di تلك‎ du rs أت‎ ag 
| ME dias ألا ؟‎ as; 


*O Musa you are the messenger of Allah, who Allah 
favored with His Message and His Speech over the 
people. So intercede for us with Tone Lord do you not 
see the situation we are in." 


However, he will seek to be excused and will say: 


i$ d du ; a RE TIE ER 


IR a rae zs‏ فيي eid SS‏ اذْهَبُوا إلى غَيْرِي اذْهَبُوا إلى 


*[ndeed, today my Lord has become angry with an 
anger the likes of which He has never been angered 
before and will never be angered the likes of again. For | 
indeed I killed a person whom I was not ordered to kill. 
I am concerned for myself, I am concerned for myself, 
I am concerned for myself. Go to other than me, go to 
*Essa, the son of Maryam." 


So they will go to “Essa (Aude) and say: 


ES. Ee id Io we 5 dn duis ed uet 
job 365 اشغ لكا إلى‎ Ceo ii في‎ à الاس‎ 


"O ‘Essa you are the Suid of Allah, His word 
that he gave to Maryam and a spirit from Him and you 


199 


Explanation of the Creed of ibn Abi Zayd al-Qayrawani —— 


spoke to the people while you were an infant in the | 
cradle. So intercede for us with your Lord do you not 
see the situation we are in.” 


However, he will seek excuse and will say: 


por قط وَلَنْ‎ iB, ies rais d عَصباً‎ dt cuak 1 d; | 
Íj I% اذه‎ git d فيي كفي تفي اذبو‎ - G5 SEM d - مله‎ 


oes 


“Today my Lord has become angry as He has never 
before been angry and will never be thereafter. He will | 
not mention a sin, but will say: *Go to other than me, I 
am concerned for myself, I am concerned for myself, I 
am concerned for myself. Go to other than me, go to 
Muhammad." 


So they will go to Muhammad ($2), and they will seek the 


intercession through him with their Lord to begin the reckoning. 
so he will say, 


- 


: — A 


“It is for me.” 


Then he will go and prostrate to his Lord, will supplicate and 
praise Him and remain in prostration in front of his Lord until it 
is said to him: | 


o% ترس‎ orð a3 
- O0 a 


a aly es أن حل‎ kg 
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^O Muhammad, raise your head and ask, and you will 
be given and intercede and your intercession will be 
accepted.” | 


So the Prophet (&) will intercede for the creation. 
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ذا 


C55‏ لوازي » Dur ja e 3 I Jus‏ هُمُ لمل لمفلِحونَ 


..Also the scales will be set for weighing the worshiper's 
actions. So whosoever's good deeds are heavy will be 
successful P?! 


` EXPLANATION 


1251 Also from the affairs that are obligatory to have faith in are 
the Scales that will weigh the deeds as Allah has informed: 


C, L2 


-4 , < ص‎ 
ْ و‎ A~\ Lac on 2 T we We 2g 224A 
هم‎ oipe Po 5 فمن ثقلت مور‎ cm ومیل‎ OD وا‎ b 


24 و 


AZ WIL sf IAs As GE وَمَنَ‎ © SAAMI 

€ c 2A Ge Ile يا‎ 
*The weighing on that Day will be the true weighing, 
so whosoever's scales are made heavy they will prosper 
and whosoever's scales are made light then they will 


` lose themselves. due to their oppression of Our signs. d 
[Surat al-A raf (7):8-9] 


Also in another verse Allah (i ali) Says: 
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“And whosoever's scales are made light then they will 
lose themselves in the Hellfire.” [Surat al-Mu’minun 
(23):103] | 


Moreover, we ask Allah for salvation. 


This is because there will be scales that have two balances and a 
needle. So a person's good deeds will be placed on one side of 
the balance and the evil deeds on the other balance. So if his 
good deeds outweigh his evil deeds he will enter Paradise but if 
his evil deeds outweigh his good deeds, he will enter Hell and 
this is from Allah's justice because He does not oppress anyone. 


As a result, it is obligatory to believe in ese scales: that they 
are real and that the actions will be placed on them, just as Allah 
and His Messenger ($) have informed. 


However, al-Mu’tazilah say these scales are metaphorical and 
not literal, but rather it is the equivalent of the establishment of 
justice on the Day of Judgment. However this speech is 
incorrect and a false interpretation, as it is impermissible to 
distort the apparent and sound text from its correct meaning, for 
if we do reinterpret and distort its meaning then this is not from 
faith because faith is to believe in that which has come from 


| Allah and his Messenger @) upon its reality. 


Therefore, the scales are true, and the actions will be weighed in 


them on the Day of Judgment. 


Allah (J She, says: 
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“As for he whose scales are made heavy then he will 
abide in bliss and whosoever’s scales is made light his 
abode will be a deep pit and what will make you know 
what that is. A Blazing fire.” [Sarat — (101):6- 
11] 


These are the scales in which the good and the evil deeds will be 
placed and weighed. | | 
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Also from the Islamic creed (‘agidah) is that the people will 


be handed their Books in which their actions are recorded - 
[126] | ne 


| EXPLANATION. 


[126% Also from those things that will occur on the Day of 
Judgment is the handing over of books to the people and these 
books are books of their actions, for our actions are recorded by 
the angels. 


٠ 


Allah (15i) says: 


لد BLE © 13 A ues acl ce oe GS‏ من 


سے مھ A"‏ — مھ سے می سے 


4 OX CSS 


Z 


“Since there are two scribes, one on the right, and the 
other on the left. He utters not a word, but there is a 
Vigilant watcher at hand.” [Surat Qaf (50):17-18] 


Therefore, the angels write down that which we do from speech 


. and actions and record them in our books, and these books will 


be given to their owners on the Day of Judgment. 


Allah (Jli) says: 
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S aeg as ol Ix ate في‎ ix un ih ١ gal K po 
» © Ge یك‎ inl Gum E AS B © iis ui 


* And We have fastened every mans deeds to his neck 
and on the Day of Resurrection, We shall bring out for 
him a book that he will find wide open. (It will be said 
to him) *Read your book. You yourself are sufficient as 
a reckoner against you. on this Day.’ i [Surat al-Isra' 

(17): 13- 14) | 


All will read their books, both those who are literate and 
illiterate so that each person knows his actions and recompense. 

From these people there will be those who will be given their 
books in their right hand out of honor so they will be delighted, 
and from them are those who will be given their books in their 


left hands — and the aid of Allah is sought — and this will 
sadden them. | EDI | : 


4 © cH West as du oer MA E e Gb p 


bo‏ سے ۵ سے سے 


“So as for he who is given his book in his right hand, 
then he will say: Here read my book!” [Sarat cn 
(69): v] | 


He will say to the el around him in delight: 
(Ox KIS إن‎ © BU) 


4. ..Read my book. Surely I did believe that I will meet 
my Account.” [Surat al-Haqqah (69):20] 
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Meaning: I was sure that I would meet my account, SO 1 010 
righteous actions. 


\ 


Ado -A 33, رام‎ a eae " "D e ^ Z 5 موس‎ 
دا‎ Us © Xe Fe في‎ © x5 ع‎ bse > 
€ 


AA ورج‎ 


3 
a d ‘Gy © dd AM فى‎ AG & E uah كوأ‎ 
4 Per AS 


ws‏ 00 سے سے 


“So he will be in a life, well-pleasing. In lofty Paradise, 
‘the fruits in bunches of what will be low and near at 
hand. Eat and drink at ease for that which you have 
sent forth before in the days past. However, as for him 
who will be given his book in his left hand.” [Surat al- 
Haqqah (69):21-25] 


So some people will be given their books in their left hand. 
Then Allah (GS; zz) says: 


4 A 


«9 x e K وت‎ j i x b 


*'Then he will say: *I wish I were not given my book." 
[Surat al-Hàgqah (69): 23; | | 1 


He will wish he was not given his book because it will be 
humiliating and evil: 


4 9 FETTE ue vd) 
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“And that I had never known my Account. Would it be 
that it (death) was my end.” [Sarat al-Haqqah (69):226- 
27| 


He will say: would it be that I was not resurrected, would it not 
. be that death is the end and that I was not resurrected. 


(oul ZHOU guit) 
“My wealth has not availed me, my power (and 
arguments to defend myself) have gone from me.” 
[Sarat al-Haqqah (69):28-29] 
He will grieve, and the aid of Allah is sought from this. 


Allah (45532) will say to His angels: 


مص 


TII © 5S DE 


“Take him and fetter him, and then throw him into the 
blazing Fire.” [Surat al-Haqqah (69): 30-31] 


Then Allah continued up until the end of the verses. - 
So the situation of the Day of Judgment will be an arduous 
affair with Allah's slaves encountering difficulty and hardship, 


but despite this fact the believers will be in security. 


Allah (3 Seca) says: 
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<A Led 


Wo SKE ds © ub yh and S) 

«9 odes 48 G tas IS Ls 
“Indeed the pious will be amidst shade and springs and 
fruits such as they desire. Eat and drink comfortably 


for that which you used to do." [Surat al-Mursalat 
(77):41- - 
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e Ce CLE SS ases GUS أوقي‎ 523 
So whosoever is handed his book in his right hand he will 
have an easy reckoning "^" and whosoever is given his book 
from behind his back will burn in Hell. "?! | 


EXPLANATION 


H271 This is similar to the saying of Allah (Jali) — 


“O Man! Verily you are returning towards your Lord 
. — with your deeds and actions (good and bad) as a sure 
` returning, and you will meet (the results of the deeds 
you did).” [Surat al-Inshiqaq (84):6] 


The meeting with Allah is a must and when they meet Allah 
they will be divided into two groups: — | 


4 6 n KEG EC) 


“Then as for him who will be given his book in his 
right hand.” [Surat al-Inshiqag (84):7] 


n his right hand, 
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“He will surely receive an easy reckoning.” [Sarat al- 
ismiga "—- 8] 


Which i is the presentation of deeds 


EC DIN 


` “And he will return to his family i in joy.” [Surat — 


(84):9] 


He will return to Paradise and his family i in Paradise in joy fot 
that which Allah has given him. 


[128] Allāh [6 Ta daz) says: 
« 0 "T KE) & as. > 


“And as for him who i is given his book from behind his 
back.” [Surat e (84):10] 


As a humiliation, fe will be given his book i in his left T" from 
behind his back. 


4 © SVK 333 © 50008 5 05 


«And as for him who is given his book from behind his 
back he will invoke his own destructions.” [Surat al- 
Inshiqaq (84):10-11] ° 
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He will supplicate for his destruction, meaning he will call out 
in distress and destruction: woe e unto him | 


€ O i5 ليه‎ "IET à © lim تسل‎ > 


“And he shall enter the blazing Fire and be made to 
taste its burning. Indeed, he was joyful with his 
| Tomy ý co a (84): 12- RI 


In the life of idis world, he was joyful with the RE of this 
world and its desires, and he forgot about the afterlife and did 
not act towards 1t. y EE 


Therefore, this is just some of the circumstances of the people 


on the Day of Resurrection, and we VE surely meet them 
without a shadow of a doubt. | 
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O(n AMA a > $25 > < o (oan Be -$ EE 
يقد اعمالهم> اجون متفاء ثون ف سرعة الكجَاة عله‎ Sell د ك‎ Bical ol 
-- - + - e pi re O2) Oe pig ار‎ D ow ٠ (c e. و‎ 


0 يم T VD daa cat Bez sirr‏ 
مِنْ نار جهنم» وقوم اوبقتهم فِيها اعمّالهم 


Also from the Islamic creed (‘agidah) is to believe that the 
bridge is a reality, the people will cross it in accordance with 
their actions, so they will be saved from the Hellfire by 
crossing it at varying speeds. However, there will be some 
people whose actions will cause them to fall into it. "^ _ 


EXPLANATION 


11 Also from the affairs that will take place on the Day of 
Judgment is the path that stretches across the middle of the 
Hellfire. This bridge is thinner than a hair, sharper than a sword, 
and the people will pass over it in accordance with their actions. 


From them are those who will pass over it at the speed of — 


lightning, and some who will pass over it like a swift breeze. 
Others will pass over it like a race horse while others who will 
pass running. Also, there will be those who will pass over it 
walking, those who will crawl, and then there will those who 
will fall into the Fire. - | i | 


Allah (455) says: 
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*For by your Lord We will gather them together and 

. the Devils. Then We shall bring them around Hell on 
their knees. Then indeed We shall drag out from every 
sect who were worst in obstinate rebellion against the 
Most Merciful. Then verily We know best those who 
are most worthy of being burnt within. There is not - 
one of you but will pass over it.” [Surat Maryam — 
(19):68-71] | 


Meaning Hell, and this verse is referring to crossing the bridge, 
so there is not a person except he will pass over this bridge; the 
believers and disbelievers will both cross over this bridge. 


55 Gt oS ETT gz ڪت‎ SE 6 < 


“This is with your Lord a decree that must be | 
accomplished. Then We shall save those who used to 
fear Allah and were dutiful to Him, and We shall leave 
the wrongdoers within (humbled) to their knees (in 
Hell). [Surat Maryam (19):71-72] 


Therefore, the crossing of the bridge is from those affairs that 
will take place on the Day of Judgment. - 


Also the meaning of the author’ s saying: from the Islamic creed 


( aqidah) is to believe that the bridge is a reality: meaning it is 
obligatory to believe in it, and the proof is this verse: 
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i5 ELI 


*There is not one of you but will pass over it.” [Surat 
Maryam (19):71] 


This is a promise from Allah (áá deci) that all of the creation 
will pass over the Fire but the God- fearing will be saved from it 
because they will have actions that carry them over, whereas the 
disbelievers will fall into the Fire because they will not have any 
actions to carry them over it. 
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Also from the Islamic creed (* aqidah) is to believe in the pool 
of Allah’s Messenger which his Ummah will go to. 
Whosoever drinks from it will never taste thirst again, and 
he who innovated into and changed the religion will be 
turned away from it. ® Also it is from the Islamic creed 
(‘agidah) to believe that faith is speech upon the tongue, 
sincerity in the heart and actions of the limbs. It increases 
with the increase of actions and decreases with the decrease 
of actions, and therefore it increases and decreases. H?” 


EXPLANATION 


73! Also from those affairs that will be on the Day of 
Resurrection is the Pond of the Prophet ($$), which his Ummah 
will come to, so he will give them water to drink with his own 
hands. The length of this pool is the length of several months 
journey, and its width is also the length of a month. Its waters 
are whiter than milk and sweeter than honey, its drinking vessels 
enumerate the stars, and he who drinks from it will never feel 
thirst again. 


However, there will be some people who will be prevented from 
. drinking from it, they will come to it but they will be rejected, 
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and Allah’s aid is suet from this. The Prophet ($) will know 
them so he will say: | 


Í 


يارب 


Qe 


“O my Lord, m Ummah, my Ummah.” 
y 


So it will be said to him: 


“You do not know what they innovated after you.” 


Therefore the people of innovations, disbelief, shirk and 
hypocrisy will be turned away from the pond on the Day of 
Judgment, none will drink from it except the people of true 
faith, those who remained firm in their faith, they are the people 
who will arrive at the pool of the Prophet ($) and will drink 
from it. 


However as mentioned, those who innovated into the religion 
will be turned away from it, although they were originally. from 
the people of faith, because they changed the religion with 
innovations and newly invented affairs, Shirk and hypocrisy and 
other than that. : 


E Likewise from the creed ('agidah) of Ahlus-Sunnah wal 


3 Collected by al-Bukhari (4740) 
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Jama ah is that faith is the speech of the tongue, sincerity of the 
heart and actions of the limbs and that it increases with 
obedience and decreases with disobedience. This is the 
definition of faith with Ahlus-Sunnah wal-Jama’ah. 


That which is meant by the speech of the tongue is: that you 

make the declaration of faith and make remembrance of Allah, 
with at-Tasbih" and at-Tahlil," enjoining the good and 
forbidding the evil, teaching people and other than this from the 
actions that constitute speech, and they are many. However, the 
speech of the tongue in itself is insufficient, and the reasoning 
behind this is because the PYRG es say with their سبك‎ 


Lr‏ ے وو 


(6 ax نكم عن‎ 6 i j& 3 Ge 5 us ac 


“We believe in Allah and the T and we obey, 
then a group of them turn away after that.” Pa Nur | 
(24):47] | 


. Therefore, the speech of the tongue alone is not from faith. 


In the same manner, faith is not merely the belief in the heart 
alone because the Al-Al-Murji ‘ah say: faith is the mere belief in 
the heart, and this is a false opinion. If this was the case, then 
the disbelievers would be believers, because they believe in 
their hearts that Muhammad ($) in the Messenger of Allàh, but 


40 To say: SubhanAllàh 
*! To say: Là Ilaha ilAllah 
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they are prevented from following the Messenger by pride, envy 
and the desire to continue upon the religion of their forefathers. 


Allah (15) says: 


f AIS Mí aie 24 > e ELK T (zu. wer. N 
SS GURY Ob ae oll Ged 4 3 فد‎ 


ES “We know indeed the grief their words cause you. It is 
not you they deny, but it is the signs of Allah which the 
oppressors deny.” [Surat al-An’am (6):33] 


Similarly, faith is not merely speech of the tongue and the belief 
in the heart, but there must also be actions upon the limbs. 
Therefore, true faith is the combination of speech, belief, and 
actions, from establishing the prayer, giving Zakat, fasting in 
ramadan and making hajj to the House of Allah al-Haram, all 
righteous actions enter into faith. 


Allah (5L) says: 


= rico Sat ES DOR LUN is wet » وار 7ص‎ ES. E T M T 
GS Bb ld GG de» 5 GS OF Ud « 
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“The believers are only those who when Allāh is 
mentioned their hearts tremble with fear, and when 
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His verses are recited to them they increase them in 
faith and they put their trust in the Lord. Those who | 
establish the prayer and spend out of what We have 
provided them. It is they who are the true believers. * 
[Surat al-Anfaal (8):2- " 


So in these verses Allah mentions the actions. 


Also the Prophet ($) said: 


YZ, 
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“Faith has seventy plus branches or sixty plus 
branches. The highest branch is the testification that 
none has the right to be worshiped but Allah and the - 
lowest branch is removing harm from the path and 
shyness is also a branch of faith.” 


This narration proves therefore, that faith. is the speech of the 
tongue which is the testification that none has the right to be 
worshiped but Allah alone, along with the other forms of 
remembrance and they are the highest level of faith. While the 
lowest level of faith is: removing harm from the path. This is a | 
righteous action, and even if it is a small action, it is from faith. 
Likewise the shyness that prevents a person from doing things 


42 Collected by Muslim (35) 
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that are not befitting and from committing sins and shameful 


and blameworthy mannerisms, this shyness is PEW and 
1S from faith as occurs in the narration. 


So this proves that faith is the — of the tongue, and the 


saying: None has the - to be e but Allah is the 
highest form of speech. | 


Then the Prophet (&) said: 


* And shyness is also a branch of faith." 


This shows that faith has branches and that it is not a single 
entity, but rather it has many branches, and all the righteous 


| actions are from its branches. 


As for the Al-Murji’ah then they are of different types: 


| 1 From them are those who say: that faith is the 
speech of the tongue only, and they are the al- 
Karamiyah. 


2. From them are those who say: faith is the belief of 
. the heart only, and they are the a/-Ashai rah. 


3. From them are those who say: that faith is the 
belief in the hearts and the speech of the tongue 
only and that actions do not enter into faith, and 
they are the Murjiat-ul-Fuqaha. 
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.4. Lastly, from them are these who say: that faith is 
2 merely acknowledgment within the heart even if 
the person does not believe, and they are al- 
Jahmiyyah and they are the worst of the al- 
Murji'ah. Yet they are all in agreement that actions 
.. do not enter into faith, and this is why they are 
. . called the Aruji, ‘ah. because it comes. from the 

. word al-Irja’ w 

= delay actions from faith. 


As for the belief that faith increases ii obedience 15 
found in the Qur’an. ! OS RU m : 


Allah (GS EZ) says: 


4 GS X EE و زد‎ 


“And Allah increases in ia those who follow the | 
| right wa » [Sarat Maryam (19): mel 


And Allāh (I5 ec) Says: 
EELE sale nd w > 


“And sui His Verses (this Our an): are perry unto 
them (i.e. the Verses) increase their Faith." [Surat al- 
Anfaal (8): 2] . 


Also, He (ds سَبْحَائه ويا‎ ( says: 
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- *And whenever there comes down a chapter from the 
Qur’an, the hypocrites say, “Which of you have had his 
faith increased by this?” However, as for those who 

believe it has increased them in faith and they rejoice.” 
para 1 awbah (9): 124] | 


So these verses prove that faith i increases. 


In the same manner, faith also decreases with disobedience and 
with the decrease in actions. 


The Prophet Cy said: : 


EX ab til ها‎ ! Ka 


“And the lowest branch is removing harm from the 
path.” 


` Also, the Prophet (&) said: 


° SON E GUS 5 cs مكمه‎ 


“Whoever among you sees a Munkar, then change it 
with your hand, and if you are unable then change it — 
with your tongue (i.e. speech); and if you are unable to 
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do that then hate it with your heart and that is the 
weakest form of faith.” * 


And in another wording he (œ) said, 
JE & oua o» AB وَرَاء‎ s 


` “And there is not the weight of a mustard seed of faith 
after this.”“ — 


So this proves that faith can become weak and amount to little, 
it may be as little as the weight of a mustard seed as has 
occurred in another narration that Allah (36 5,432.) will say: 


3 


eal Se dS oe dia ald من ان في‎ EN خرجوا مِنَ‎ 


“Remove from the Fire he who has the smallest weight 
of a mustard seed of faith in his heart.”” 


Therefore, faith may be as small as the weight of a mustard 
seed, and this is from the smallest of things. However despite 
this fact, Allah will save this person on the Day of Resurrection 
from the Fire due to his faith even if it is minimal. So this 


43 Collected by Muslim (49) 


“ Collected By Muslim (50) - 
45 Collected by al-Bukhari (22) 
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proves that faith increases and decreases. It increases with 
obedience and decreases with disobedience. The more you obey 
Allah, the more your faith increases and the more you disobey 
Allah, the more your faith decreases. 


Therefore the increase and decrease of faith is due to actions, so 
if the righteous actions increase faith increases and if they 


decrease then faith decreases. 
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- Also the pronunciation of faith is incomplete without actions 
[132] just as speech and actions are incomplete without 
intention Î 


EXPLANATION 


[132] Also a person's faith may be complete or incomplete, and 
the completeness of faith comes under two categories: the 
obligatory completion of faith and the preferred completion. 


[133] Also with speech and action there must be an intention so if 
there is no intention then the action carries no Weit the 
Prophet (4) said: 


*Indeed actions are by their intention a every person 
shall be recompenseed according to that which he 
intended.” | 


Therefore whoever says something good without an intention 
has no recompense, and he who does an action [i.e. prays, fasts 
and gives in charity] but does not have an intention, does not get 
the recompense because the Prophet (=) said: 
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“Indeed actions are by their intention and every person 
shall be recompenseed according to that which he 


intended.” 


46 Collected by al-Bukhari (1) 
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fz 
لن مھ‎ 


ALES 285152, TE B Jas d$ s dis قول عمل إلا‎ o eal Y ous » 


Likewise, there is no speech, action or intention except when 
they are in agreement with the Sunnah. ^ Also from the 
Islamic creed (‘agidah), is that we do not remove Ahlul- 
Qiblah from the fold of Islam due to sins. ^! | | 


EXPLANATION 


134 Then along with correct faith, it is a must that speech, © 
actions and intention are all in agreement with the Sunnah. 
Therefore whoever makes a statement or does an action that 
opposes the Sunnah, his saying and action are false, and they do 
not carry any weight until he acts in accordance with the Sunnah 
of the Messenger ($). 


So because of ibis. there are those from the scholars who say: 
that faith is the speech of the tongue, the belief in the heart, the 
actions of the limbs and acting upon the Sunnah, because by this 
the innovator is removed from the equation, as the innovator 
does not have faith . Either they do not have faith in origin or 
their faith is deficient, as it decreases due to innovations, and we 
ask Allah for salvation. 


[135] This is from the fundamental principles of Ahlus-Sunnah 
wal-Jama’ah: that sins other than shirk from the various 
offenses and disobediences are impermissible, and they fall 
under the threat of Allah. However, with that said, they do not 
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take a person to the level of disbelief that takes them out of the 
fold of Islam. 


As long as a person testifies that none has the right to be 
worshiped but Allah and that Muhammad (>) is the Messenger 
of Allah, establishes the prayer, pays the zakat, fasts in ramadan 
and makes hajj, if this person falls into a sin other than shirk and 
disbelief, he falls into one of two categories. He is either a 
person who commits a major sin or a minor sin, neither the 
major nor the minor sins are considered acts of disbelief that 
take this person out of the fold of Islam. 


Some acts may be given the title minor disbelief (kufr al- 
asghar), but as for them taking the person out of the religion, 
then this is the belief of al-Khawarij who remove the Muslim 
from the fold of Islam due to the major sins and pass a ruling 


that he who commits a major sin remains in the Fire forever. 


This is the methodology of al-Khawarij and is the reason why 
they remove the people of the Sunnah from the fold of Islam 
and fight against them and make their blood and wealth 
permissible. They do this based on this false methodology. 


As for the people of the Sunnah then they say: sins decrease a 
person’s faith, but they do not remove a person from the fold of 
Islam as is shown in the proofs from the Qur 'àn and the Sunnah. 


Then there are also those who are opposite to the al-Khawarij, 
and they are al-Al-Murji’ah who say: faith is the affirmation of 
the heart, meaning that as long as a person affirms his belief in 
his heart, he is a believer, and that actions do not enter into 
essence of faith and that sins do not harm a person, let alone 
cause a person to fall into disbelief. They say: faith is not 
affected by sin, there is no benefit in being obedient if it is 
combined with disbelief. 
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As for their saying: there is no benefit in being obedient if it is 
combined with disbelief, then this is correct. However, their 
saying that: faith is not affected by disobedience, is a mistake. 
Rather disobedience harms the believer, even if it does not take 
him out of the fold of Islam, it harms him and he may be 
. punished due to this in the Fire. | | 


Therefore Ahlus-Sunnah wal-Jama’ah, believe if those who 
commit major sins repent Allah will forgive them, and if they do 
not repent then, they fall under the will of Allah. If Allah wills, 
He will forgive them, and if He wills, He will punish them in 
accordance with their sins. Then He will remove them from the 
Fire, although it 1s possible they may remain in the Fire for a 
long period of time, however, they will be removed from it by 
the will of Allah. Either by the intercession of those who 
intercede, or due to their punishment coming to an end, or due 
to the mercy of Allah, therefore their end abode will be 
Paradise, just as the authentic evidences show. | 


(á ile) says:‏ لسرم 


aA 


ds A dk S8 6 LES EA أن‎ nx db S 


“Indeed Allah does not forgive that you worship others 
along with Him but He forgives anything less than this 
to whomever He wills.” [Surat an-Nisa' (4):48] © 


Therefore, he "Bo commits major sins falls under the will of 
` Allah, if Allah wills He will forgive him and if He wills He will 
punish him due to them and then He will admit him into 
-= Paradise. | | 
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There is also another scenario; the sinner may be afflicted or 


punished in this world due to his sins. Therefore, sins harm and 
cause the faith to decrease, so do not disregard and take it as a 
light matter. However, on the same token, the sinful person does 
not reach the level that al-Khawarij say: which is that the person 
has disbelieved and will remain in Hell forever. 


Therefore, both of these methodologies are false, and the 
methodology of Ahlus-Sunnah wal-Jama’ah is the middle path 
between these two deviant paths and false opinions. 


Moreover, al-Khawarij take the texts that prove the threat of - 
Allah and say it is a must that Allah implements His threat while 
the al-Murji’ah only take the texts that prove the promise of 
Allah. However, Ahlus-Sunnah wal-Jama 'ah take both the text 
of the threat and promise of Allah and they say: this issue 
returns back to the will of Allah. | 


Now, regarding the — of the author that: the sinful person 
does not disbelieve in totality, and then there are some sins 
where a sinful person does disbelieve, like the one who 
abandons the prayer. This is because, he: who abandons the 
prayer intentionally has disbelieved based upon the evidence 
from the narrations: 


55 Mid LA) TER uis E ud 


“The covenant between us and them is the Prayer. So 


: whoever abandons it has disbelieved.”*’ 


47 Collected by at-Tirmidhi (2621) 
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“Between a slave and disbelief and Shirk is the 
abandoning the prayer. ne 


Therefore, a person disbelieves by abandoning the prayer. 
Also the author's statement: Ahlul-Qiblah is referring to the 


Muslims, those who worship Allah alone, and pray towards the 
Ka'bah as the Ka'bah is the praying direction of the Muslims. 


*5 Collected by Muslim (82) 
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..And that the martyrs are alive with their Lord being 
provided for. %1 


EXPLANATION 


1361 Also from the fundamental principles of Ahus-Sunnah wal- 
Jama ah is that the martyrs [i.e. those killed striving in the way 
of Allah so as to make His word most high]. When they die in 
this world their life ends but they are alive in the place between - 
the life. of this world and the Hereafter (barzakh), with their 
Lord being provided for. 


Allah (Jl; ail) says: 


ar‏ و 
n‏ 5933 © 4 
“And do not perceive those killed in the way of Allah to‏ 


be dead, rather they are alive with their Lord being 
provided for."[Sarat Al-Imran (3):169] 


on 


o 7 ae oh ae es of رو‎ z 
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“And do not say that those who are killed in the way of 
Allah are dead, rather they are alive but you do not 
perceive.” [Surat al-Baqarah (2):154] 


Meaning, you do not perceive that they are living because they - 
are in a life in the barzakh that is from the affairs of the Afterlife 
and the unseen. Therefore, we believe they are alive, but not in 
the same way they were living on the earth. This is why their 
wealth is divided after their death and their wives go through the 
waiting period of the woman whose husband who has died. As 
for the Afterlife then they are alive in the barzakh, and the intent — 
behind the meaning of those killed for the sake of Allah is: those 
striving in making Allah's word the highest d و(سبحانة‎ it is 
| these people who are the ATL, 


Once: the Prophet (&) was asked about the person whe fights 
bravely, the person who fights protecting his land, and the 
person who fights so that he is seen to be brave, and TUN of 
them fight for Allah's cause. 


So the Prophet (#) said: 
. الله‎ daba 565 al هى‎ IE لِكَكُون‎ BE مَنْ‎ 


“He who fights so as to make the word of Allah the 
most high; he is the one fighting for Allah’s cause. 2 | 


^? Collected by Bukhari (7458) 
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Also fighting for Allah’s cause has regulations, therefore, it is 

not for an individual to just take up weapons and blow up the 
place, but rather fighting for the sake of Allah must be under the 
leader of the Muslims. Either the leader himself leads the army - 
or he designates a person on his behalf to lead the army in 
Allah's cause, because fighting for Allah’s cause is from those 
issues that are specific to the Muslim leaders. Therefore, the 
Muslims fight with him whether he is righteous or not. As long 
as a leader has not disbelieved and ordered the army to fight, he 
is obeyed, and the people must fight alongside him for the sake 
of Allah. a | 2 


As for causing chaos and every person taking up arms to kill 
and blow up the place, then this is not for the sake of Allah. 
Rather, this is spreading corruption and chaos in the land and 
Islam does not permit or allow this, due to the bloodshed, and 
taking the wealth and rights of others as this is an affliction and 


. itis not fighting for Allah's cause, and the aid of Allah is sought 


from this and nothing results from this but chaos and the loss of 
security just as we have witnessed. 
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Also from the Islamic creed ( ‘aqidah) is to believe that the 
people of Paradise souls will be in delight until they are 
resurrected, and the souls of the wretched will be punished 
until the Day they are resurrected... 137 


EXPLANATION 


137] This is referring to the punishment or the pleasure of the 
grave about which the reoccurring evidences confirm. 
Therefore, the believer will be in pleasure in his grave, a door to 
Paradise will be opened for him so that its fragrance and bliss 
will reach him. Paradise will be spread out for him, and his 
grave will expand as far as the eyes can see until Allah 
` resurrects him on the Day of Judgment then he will enter 
Paradise. 


However, this pleasure is not only felt by the soul, rather it is - 
felt by the soul and the body, so even if the body has 
decomposed and becomes dirt, it will experience this delightor 
or punishment. Hence the punishment will be felt both by the 
soul, and the body in the grave and it is not only felt by the soul, 
this is the belief of Ahus-Sunnah wal-Jama ah. 


. In addition to this, the souls of the wretched will be punished 


until the Day of Judgment, as the soul will reconnect with its 
body in the grave and it will be punished therefore, both the - 
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body and the soul will taste the punishment and pain and the aid 
of Allah is sought from this. 


Therefore the soul has a connection with the body, even after 
death it will come and go to the dead person and connect with 
him in his grave by the will of Allah. 


The soul connects with the infant when it is inside his mother's 
stomach. When the soul is blown into the unborn child, so it 
begins to live, move and feed while it is inside its mother's 
stomach because the soul is now connected with it. 


The soul also connects with the body after birth while the person 
is living on the earth, and this connection is formed after the 


child is born up until its death. 


Just as it connects to the body, the soul also disconnects from 
the body when the person goes to sleep, ae sleep is a state 
that is similar to death 


Allah (5554.72) says: 
€ م ار‎ UE CN UC E 5 


“And it is He who causes you to die by night and 
knows that which harms you by day." [Surat al-An am 
(6):60] | 


The soul also connects with a person when he is in his grave in a 
manner Allah wills. 


uh 
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Then it connects with him again after he is resurrected, and this 
connection will never disconnect, and the person either goes to 
Paradise or the Hellfire. 


These are the different times when the soul connects with the 
body as ibn al-Qayyim (425) mentions in his book ar-rih”, 
and Allah can n do all things. l 


Therefore, the gui of the people of bliss will remain in delight, 
even in the grave. Similarly, the. souls of the wretched will 


reconnect with their bodies in the grave and but they will feel 
the punishment and pom in the grave. | 


|. 9? 4r-Rüh by ibn al-Qayyim (1):33&34 
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„Moreover, that the Believers will be a and questioned 
within their graves. | | | 


“Allah will keep firm those who believe, with a word that 


stands firm i in be world and the Hereafter. P [Surat Ibrahim 
(14): ^31 acc | 


_ EXPLANATION 


1381 Also from the fundamental principles of Ahlus-Sunnah wal- | 
Jamà'ah is to believe in the questioning of the grave, as the 
dead person will be questioned in his grave. 


The Prophet ($$) said: 


Kind ys p P 9 Ac. SB); aua de إن اد ضع في ره ووا‎ 


“When the slave is placed in his grave, and his friends 
have left him he will hear their footsteps then two 
angels will come to him and sit him up.” | 


*! Collected by al-Bukhari (1374) 
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“So two angels will sit him up and say to him: who is 
your lord? He will say: My Lord is Allah. Then they 
will say to him: What is your religion? After that he 
will say: My religion is Islam. So then they will say to 
him: Who is the man that was sent to you? He will say: 
He is the Messenger of Allah. So then they will say: 
How do you know? So he will say I read the Book of 
Allah, so I believed in and affirmed it. So then a caller | 
will call from the heavens: Indeed My slave has spoken 
the truth. So then Paradise will be spread out for him, 
and a door to it will be opened and he will be given the 
clothes of Paradise to wear. So he will smell the 
fragrance and perfume of Paradise, and it will be 
spread out for him as far as the eye can see." | 


As for the hypocrite and the skeptic, those who lived in this life 


upon hypocrisy, doubt and uncertainty then the angels will say 
to him: 
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“Who is your Lord? And he will reply: Huh, huh, huh, 
I do not know. So they will say: What is your religion? 
After that he will say: Huh, huh, huh, I do not know. 
So then they will say to him: Who is that man that was 
sent to you? So he will say: Huh, huh, I do not know. 
So then a caller will call from the heavens: He has lied. 
So then Hell will be spread out for him, and he will be 
viven the clothes of Hell to wear and a door to Hell will 
be opened for him so its heat and flames will reach him 
and his grave will be restricted upon him until his ribs 
intertwine.” ? 


Therefore, Ahlus-Sunnah believe in this, and there are recurring 
narrations regarding the punishment of the grave. Whereas al- - 
Mu'tazilah and the rationalists, those who rely upon their 
intellects reject the punishment of the grave and the aid of Allah 
is sought from this. These people consider these narrations 
insignificant, so they do not believe in the delight and 
punishment of the grave. However, we find that the Prophet ($) 
would say to his companions after burying the dead: 


52 Collected by Abū Dàwüd (4755) 
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“Seek م‎ for your brother and. ask Allah to 


make him firm, for indeed he As pene. ine 
“now.” | 


So TA — stand at his. grave — 5 forgiveness id him 
and firmness. sou | 


Allah ($5372) says: 


* Allah makes firm those who believe with a firm word 
in the life of this world and the Afterlife and Allah 
misguides the oppressors, and Allàh does whatever He 
wishes." [Surat Ibrahim (14):28] 


Also, this is why Allah said to His Prophet (&) regarding the 
hypocrites: 


33 Collected by Abū Dawiid (3223) 
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“And do nöt pray for any of them who die, nor stand. at 
his grave.” Sarat 1 awbah (9):84] 


So Allah vrotübited te Prophet (d) from standing at the grave 


of the hypocrite, meaning do not stand at his grave and 
supplicate Allah to make him firm and to forgive him and this is 
a proof that when a believer dies you stand at his EE and 
supplicate for him. 
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..And that the slaves have scribes over them | that record 
their actions d. 


EXPLANATION 


H31 Also Ahlus-Sunnah wal-Jamá'ah believe in the Noble 
Scribes, who are the angels that are entrusted with recording 
both the good and the bad actions of mankind. These angels 
were created by Allah from light and they have wings. | 


As Allah (55,356 2.) said: 


*It is He Who made the mm messengers with wings, 
two three or four.” [Sarat Fatir (35): 1] 


Therefore the angels have wings, they fly, agent and descend 
because Allah has given them the ability to do so. Although we 
do not see the angels in their original form they come to us in 
the form of men, and they do this because us humans are unable 
to tolerate the sight of them in their original angelic form. 
Therefore they come to us in the form of men so that we are not 
terrified by their sight, just as Jibril (lags) came to the Prophet 
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(@) i in the P of the Companions in the image of Dahyat 
al-Kalbi (iê). 


. As a result, the belief in the angels is from one of the six pillars 


of faith as comes in the narration of Jibril (lags) when he 
asked the Prophet about faith so the Prophet (8) replied by 
saying: 


yr y pw CHEN esas 4 25 4455 V aul ت‎ SBP OQ 


“Faith is that you believe in Allah, His angels His 
Books, His Messenger and the Last Day and to believe 
in predestination the good and the evil thereof.”" 


These angels are of different categories. From them are those 
who are entrusted with recording the actions of mankind, 


Allah (355,45 Sch) Says: 


wa‏ سے 


ib‏ يقالتلا عد oe nal‏ الل © ما bh‏ من 


54 Collected by al-Bukhārī (3634) 
? Collected by Muslim (8) 
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“Since there are two scribes one on the right and the 
other on the left. He utters not a word, but there is a 
Meee watcher at hand.” [Surat Qaf (50):17-18] 


Therefore these two angels write down and record both the good 
and bad actions of man by the permission of Allah and they are 
known as the Noble scribes. : 


As Allah (dc (سبحائه ونا‎ Says: 


{OEG 645 © asok 


“And indeed there are watchers over you. Noble 
Scribes who know that which vee do.” — — tar 
(82):10-12] | 


Thus, these angles record the actions of man, and they alternate 
between the night and day. So there are angels that remain with - 
. the slaves by day recording their action and angles that record 
the actions of the SNO Dy ern as occurs in a narration. 


ERATEN وملا‎ ly te في‎ oo 
BS ce ciel 3i; f «5 Us بائوا فيڪ‎ Gu Im 
óda B His َهُمْ يُصَلُونَ‎ i. Ss) sss xe p 


*The angels of the night and the angels of the day 
gather at the times of the Morning and Afternoon 
prayers. Then those angels that remained with you 
through the night ascend so their Lord asks them while 
He is most knowledgeable about them: “How did you | 
leave My worshipers?” So they will say: we left them 
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praying ang when we arrived to them they were 
praying.” 
So at the time of the morning prayer the angels that spent the 
night with us ascend, then the angels of the day descend and at 
the time of the Afternoon Prayer those that were with us 
throughout the day ascend then the angels of the night descend. 


This continues perpetually and is why the recitation of the 
Morning Prayer is made long as 


Allah (3 a MEA) says: 
Pa 7 de ec | E, "2 57" 
4 © $4 SE usi ف ات‎ 8 Au Ses 


“Verily the recitation of the Qur’ an in the early dawn 
is ever witnessed." 00 Al-Isra i 78] 


As a result of this, the Momie Prayer i is called Qur an because - 
its recitation 1s. made long. | 


Moreover, the ii ê of Allah’s statement: 

“Eyer witnessed. » o 
Is that the idi of the night and day are present at the 
Afternoon Prayer which is middle prayer and if the most 


superior of the prayer. 


As Allah (Bess) says: | 


56 Collected by al-Bukhari (555) 
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*Guard strictly the five daily prayers and the middle 
prayer and stand before Allah as would the totally | 
obedient servants." [Surat al-Baqarah (2):238] _ 


Therefore, this ا‎ that the angels of the night and day are 
present at this prayer. 


Similarly, there are also those angels that have been entrusted - 
with protecting the Children of Adam, so they prevent harm 
from befalling man, or anyone being hostile towards them by 
Allah's order. 


Allah (355 dez) Says: 


id 


“They protect him By Allah’s order.” Du ar-Ra 'd 
(13):11] 


ج 
t‏ 


Meaning these angels protect the slave by the order of Allah 
until Allah's decree arrives, upon which they abandon him, and 
so that which Allah wills befalls him. | 


Allah (Sasa) says: 
"e ےو‎ EEE 545 A3 ٿر بين‎ ta OS Ap 


“He has angels that protect him from the front and . 
from behind by the order of Allah.” [Surat ar-Ra cs 
(13):11] 
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This is why a slave may enter into dangerous situations or a 
place full of venomous animals, snakes, and predatory beasts 
and nothing happens to him, because there are angels with him 
that protect him by the order of Allah (355,562) and these are 
the angels that are called the Guardian Aneel | 


Also from them are the angels that are entrusted with taking the 
souls at the time of death and their leader is the Angel of Death. 


Allah (:3555255.72.) د‎ 


(65,455 fs J IN EUN ERE ERN 


“Say the angel of death will take your souls, who have | 
been entrusted with you all and to your Lord you will 
all return.’ ” [Surat as-Sajdah (32):11] 


However, the Angel of Death does not vok alone as he has 
helpers from the angels who help in taking the souls and who 


drive the soul from out of the body, and then when they have 


gathered it the Angel of Death takes the soul. 
Allāh (d joa.) says: 
4 © WAI ws Ub 4$ 5€ MAEVE 


“Then death comes to one of you, Our Messengers 
cause him to die." [Surat al-An’am (6):61] 


Meaning: the angels. — 


249 


Explanation of the Creed of ibn Abi Zayd al-Qayrawani 


«O55 DD 
^And they are not neglectful.” [Surat al-An’am (6):61] 


Also from them is the angel who is entrusted with blowing the | 
trumpet and he is Israfeel. He will blow the trumpet so all those 
in the heavens and the earth will die. Then he will blow into it 
again and this second blowing will be the blowing of 
resurrection. 


Allāh (Wizi e): Says: 


í 
ar Ne i 9% 
Erret تی كه آل 3 فخ فد أن‎ 


“And the Trumpet will be blown and all those in the 
heavens and earth shall die save those whom Allah 
wills. Then the Trumpet will be blown a second time, 
and behold! They will be all ee looking on. pum 
Az-Zumar (39):68] 


Likewise from them is the angel who is entrusted with 
revelation and he is Jibril (salu). | 


Also from them is the angel who is entrusted with bringing rain 
and he is Mika’il (palace). 


Similarly from the angels are those who carry out the orders of 


Allah in the heavens and the earth. So if Allah gives an order, 
the angels descend and execute it within the universe, and, 
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therefore, every group from. the Angels have a specific job that 
they are entrusted with. 
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And that nothing from these affairs bypasses the knowledge 
` of their Lord "*! and that the Angel of Death takes the 
peoples’ souls with the permission of his Lord, and that the | 
best generation are those who saw the Messenger of Allah 
and believed in him, then those who came after Pie then 
those who came after them. "4" 


EXPLANATION 


[1401 The fact there are angels who record the actions of man 
does not mean Allah has no knowledge of man's actions, rather 
Allah knows their actions (55533572). Therefore the writing of 
their deeds is for the purpose of documentation, so that the slave 
may see his deeds on the Day of Resurrection, and so that it may 
be said to him: cee are your actions, this is your book, read 
your book. 


So Allah does not punish a person based on the fact that He 
knows that which the slave will do. But rather, He punishes — 
based upon an action that the person does. Therefore, if an — 
incident takes place the angels record and affirm it in the 
persons book and then this book un be given to the slave on the 
Day of Resurrection. 

Allah (455) says: 
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“And We have fastened every man's deeds to his neck 
and on the Day of Resurrection, We shall bring out for 
him a book that he will find wide open. (It will be said © 

` to him) “Read your book. You yourself are sufficient as- 
a reckoner against you on this Day: ” [Surat al-Isra' 
(17):13-14] | 


Hence, each book will be given to its owner, and if the owner 
was a good doer, he would take his book in his right hand. 
However, if he was evil doer then he will take his book in his 
left hand, and the aid of Allah is sought from this. Therefore, 
each person will meet his deeds, and he will not deny anything 
from them. Yes, Allah knows all things, but Allah does not 
punish people simply because He knows what they do until they 


` actually carry out the action in reality, and it is witnessed. 


Therefore, Allah punishes and honors a person based upon his 
actions. 


1411 Also from the fundamentals of Ahlus-Sunnah wal-Jamá 'ah 
is that they believe the best generation of this Ummah is the 
generation of the Sahabah and the word Sahabah is the plural of 
the word Sahabi and the definition of a Sahdabi is: ‘He who met 
the Prophet (&&), believing in him and died upon that.’ 


Therefore, he who believed in the Prophet (të) but did not meet 
him is not a Sahabi, but rather he is a tabi’i and the second 
condition is that he must continue upon this belief until he dies. 
So if a person apostates from Islam then he is not a Companion, 
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but rather he is called an apostate, and, therefore, these three 
conditions are a must. 


` Also dn ilie conditions of a Sahabi is that the person met the 
Prophet ($) and remained with his gathering whether this 
gathering was for. a long or ‘short period. Also, as mentioned 
when this person met the Prophet [3I it was a must that he 


believed in him and continued upon this belief until he died; this | 
is the Sahabi. 


Furthermore, the Companions are the best of 501 due to 
the om of the — (&) as he said: 


1 ترم hg‏ ان ولوق قل يلوت 


“The best of you is my generation then those who 
followed them then those who followed them.’ m 


Those after the Companions are the tabi’in, and the followers of 
the tabi’in and these people are the noblest Generations of 
Muhammad's (4$) Ummah and the best of people's after tabi’in 
are those who follow them. 


Allah (سبحانة ونا ا‎ Says: 
>’ Collected by al-Bukhari )2651( - 
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“The foremost to embrace Islam from the Muhajirun | 


and the Ansar and those who follow them exactly in 


faith Allah is pleased with them and inem with Him.’ 0 5 


[Surat Tawbah (9):100] 


E! © 35 5925 E: G5 
«And those who came , after ion. say, *Oh our Lord 
forgive us and our brothers who preceded us in faith 
and do not place in our hearts hatred for those who 


believe. Our Lord indeed you are OR Forgiving a me 4 
Merciful. S NM RISO = "d | E 
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Also from the creed (‘agidah) is that the best of the 
Companions are the Rightly Guided Calpihs (Khulafa’ ar- 
Rashidiin) al-Mahdiyyun: Abu Bakr, then ‘Umar, then 
Tape then Ali Go. [142] 


EXPLANATION 


[142] The Companions are of varying levels in the merit although 
they do possess a general merit over the rest of Ummah, which 
is specific to them. Nevertheless they are of varying merit 
between themselves. 


Therefore, the best of Companions are the Rightly Guided 
Calpihs (Khulafa’ ar-Rashidiin), and the best of the Rightly 
Guided Calpihs (Khulafa’ ar-Rashidan) is Abü Bakr, then 
"Umar, then "Uthmàn then ‘Al (Asis). 


Thus, as mentioned, the (Khulafa’ ar-Rashidün) are the best of 

the Companions and they are: Abū Bakr, then ‘Umar, then © 
"Uthman, then ‘Alī (&á;5) and their order in merit is identical 
their order in the leadership. Then after the Rightly Guided 
Calpihs (Khulafa’ ar-Rashidiin) came to the rest of the ten 
Companions who have been promised Paradise, and they are: 
Talhah, Zubayr, ‘Abdur-Rahman ibn ‘Awf, Sa'd ibn Abi 
Waqqas, Sa’id ibn Zayd ibn al-Khattab and Abū ‘Ubaidah ibn 
Jarrah (Asá). Then they are followed by those who attended 
the battle of Badr, then those who made the Pledge of 
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Allegiance. However, in general, the Muhajirün are better than 
the Ansar, then those who embraced Islàm before the 
conquering of Mecca, then those who embraced Islam after the 
conquering of Mecca, all of them are from the Companions, but 
they vary in merit amongst themselves (ASS). 
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Also from the creed (‘agidah) is that we do not mention the 
Companions of the Messenger except with good "*! And we 
withhold from speaking about the problems that took place 
between them '* and it is their utmost right that we make 
an excuse for them, and hold their methodology to be the 
best methodology "^! | | 


EXPLANATION 


143] Also from the creed (‘agidah) of Ahlus-Sunnah wal- 
Jama’ah is to speak good of the Companions of Allah's 
Messenger (&) and that we do not mention them except with . 
good (Fadil). Because Allah Himself praises and speaks well 
of them and is pleased with them and this is why the Prophet 


(>) said: 


Y; أَحَدِهِمْ‎ à ahs مَا‎ ad df مئل‎ Gal ad S قَلَوْ‎ Leal Giá Y 
. تصبفة‎ 


^L 


*Do not curse my Companions because by the One 
whose hands my soul is in, if one of you were to give a 
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mountain the size of Uhud in gold it would not be 
worth a handful of what they have given or half of 
that.^5 


. 14%4 Tribulations befell the Companions and those after them, but 


Allah has given the Companions a merit that is not affected by 
tribulations that took place between them, and if tribulations did 
take place, then there were from the people those who either 
refrained from it and did not enter into it or those who entered 
into it due to them striving for an opinion and wanting to 
remove the harm. So we do not enter into that which occurred 
between them except with making excuses for them. 


^5! Taken as individuals, the Companions are not free from 
mistakes, but as a whole they are free from mistakes. Their 
consensus is a proof; however mistakes may occur from them as - 
individuals, and these mistakes are expiated for a number of 
reasons, and from these reasons is that the Companions repented 
to Allah for their sins. Likewise, their mistakes may also be 
expiated because their merit of pemg companions and their 
excellent actions. 


Also Shaykh al-Islam ibn Taymiyyah has some beautiful speech 
concerning this in his book al- ‘Aqidatu al-Wasatiyyah, where he 
Says: | 


*5 Collected by al-Bukhari (2673) 
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“Some of that which i is narrated about shortcomings of | 
the Companions are lies." | 


This 15 often the case as there are many lies found i in the history 
books. 


Ves 


So he و‎ s (dii: 


a from these lies are those narrations 
where people have fabricated, removed or distorted the 
correct meaning. However, that which is correct 

. concerning the Companions errors, is that they are 
excused because they either strove to make a ruling 
and were correct or they strove in making a ruling and 
were mistaken. Therefore, in light of this fact, it is not 
believed that every one of the Companions were free of 
major or minor sins, rather they made mistakes in 
general. In addition to this, they possess a precedence | 
and merit by which they are forgiven the mistakes that 
occurred from them, even to the point Allah forgave 
them sins He did not forgive those after them, because 
they have certain good deeds that erase their evil 
deeds, and this is a merit that Hose after them do not 
possess. ang 


Also, there has come in a narration: 


Ba U اغْمَلُوا‎ : J بر‎ Jal fe AE 5 يَحُونَ‎ OI الله‎ J وَمَا يُذرِيكَ‎ 
59 al-‘Agidatu al-Wasatiyyah (page.13) 
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*And what do you know if Allah has looked at the 
people of Badr and said to them: Do as you wish as I 
have forgiven you." ^ 


Thus, Allah has forgiven them due to the fact they preceded i in 
Islàm, and due to their merit and noble actions. 


As for the saying of the author: it is the absolute right of the 
Companions that we make an excuse for them, and that their 
methodology is the best methodology. What this means is that it 
is impermissible for a person to engage in speaking about the 
problems that took place between the Companions, but rather 
this door is closed totally, out of respect for them, and because 
they have a merit and done righteous actions by which Allah has 
forgiven their sins. This is the stance we take if these narrations 
concerning the Companions have been confirmed because most 
of them are lies. | | 


Allah (Jali) says: 
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6 Collected by al-Bukhari (3007) 
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“And those who came after them say, “Oh our Lord 
forgive us and our brothers who preceded us in faith 
and do not place in our hearts hatred for those who 
believe. Our Lord indeed you are Oft-Forgiving and . 
Merciful." s al-Hashir (59):10] 


. In addition to this, Shaykh al- Islam ibn Taymiyyah (45425) said 
in al- 'Aqidatu al-Wasatiyyah: 


“From the fundamentals of Ahlus-Sunnah wal- 
Jamá'ah: soundness of their hearts and tongues 
regarding the Companions of the Messenger of 
Allah. | E 


However, i relation to the Ummah this entails three issues: 
supplicating and praising them along with the hearts being free 
of hatred towards them and abstaining from cursing them, in 
opposition to those who curse and insult Companions and seek 
after their faults and by doing so they oppose the order of Allāh 
and the order of His Messenger ($). 


9! al- 'Aqidatu al-Wasatiyyah (page.12) 
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Also from the fundamentals of the Islamic creed ( ‘aqidah) is 


[146] 


EXPLANATION 


[1461 From the fundamental principles of Ahlus-Sunnah wal- 


Jama’ah, which are found in the books that the scholars have 


authored concerning the creed (‘agidah) of Ahlus-Sunnah wal- 
Jama’ah, is this issue of hearing and obeying the Muslim rulers, 
due the benefits and harms that stem from this. Therefore, it is a 
must that the Muslims remain united upon the fear of Allah and 


9 acting upon the Islamic legislation. 


Allah (IAE) says: 


(s $us lini ail Sey en 


* And hold on all of y you to the rope of Allah and do not 
divide.” [Surat Al-Imran (3): 103] 


Also He (55,396.72) " 
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“And do not be like those who divided and separated 
after clarification came to them as for them is a gres 
torment.” [Surat Al-Imran (3): 105] 


Therefore, the Muslims must be united not divided. However, 
they will never be united except through a leader, as there is no 
unity except by way of a ruler, and there is no ruler except by 
the people hearing and — 


This is why Allah ( 3555957) says: 


4 KeA gh Sat uk á i a ءامنا‎ all Gls « 


“O you who believe obey Allāh and obey the 
Messenger and those who are placed in charge over 
you.” [Surat an-Nisa" (4):59] 


So Allah mentions that obedience is to three. 
v Allah (i j er es e). 
Secoridly: To the Messenger (do. 


` Thirdly: To the Muslim rulers and "n are the Muslim leaders 
and the Muslim scholars. 


The reason obeying the Muslim leader is so important, is 
because in doing so, the Islamic affairs become organized, and 
the community is strengthened, therefore enabling the Muslim 
to fight against their enemies. This is an order from Allah, and © 
likewise the Messenger ($) ordered the Muslims with this 
when he gave a sermon of admonition that caused the hearts to 
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quiver and the eyes to shed tears. So they said: O Messenger of 
Allah it is as if this is a farewell sermon so advise us. 


So he (4) said: 


-or 29 
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“I advise you to fear Allah and to hear and obey, even 
if a slave is placed over you as a ruler. For indeed those 
of you who live long will see much differing. So upon 
you is my Sunnah and the Sunnah of the Rightly 
Guided Caliphs after me. Hold on firmly to it with 
your molar teeth and be wary of the newly invented 
affairs. For indeed every newly invented affair is an 
innovation, and every innovation is a misguidance." % 


This is the advice of the Messenger (&) to his Ummah and is 
what Allah has also advised in His Book when He said: 


4 


K TT 
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62 Collected by Abii Dàwüd (4609) 
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“And hold on all of you to the rope of Allah and do not 
be divided. ” [Surat Al-Imran (3):103] 


Also, this is His saying: 


“Oh, you who believe obey Allah and obey the 
Messenger and the people placed in charge over you 
and if you differ in an affair then return it to Allah and 
his Messenger.” [Surat an-Nisa’ (4):59] | 


The meaning of return it back to Allah and the Messenger ($) 
is: to return affairs in which we differ back to the Book of Allah 


` and the Sunnah at the hands of the scholars, because the 


Scholars are leaders regarding knowledge, whereas, the rulers 
and the leaders regarding rulership. 


Therefore, the two are a must; there must be knowledge and 
rulership. The issue of knowledge is for the scholars and issues 
of politics are for the rulers of the Muslims, and the affairs of 
the Muslims are not Pu in order except By this, in ONE time 
and place. 


. Likewise, affairs of the Muslims are “not put straight by 
publically speaking ill and finding fault with the rulers and 
scholars and by seeking after and making their mistakes public, 
because this causes revolt and rebellion and splits the 
community. Therefore, if a mistake occurs: from the leader he 
should be advised in secret and the mistake should be kept | 
between the adviser and the one being advised. 
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as-Salih, following their Haus. and — Allah to forgive 
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EXPLANATION 


. "4 Also from the fundamental principles of Ahlus-Sunnah wal- 


Jama’ah, is following the Salaf as-Salih, and the Salaf as-Salih - 
are the Companions and those who came after them and those 
who came after them along with those who follow their 
methodology until the Day of Judgement, these people are the 
00 as-Salih. | 


As Allāh (di zs) says: 


Aw Sally JANG 2 ze & الأوآوت‎ SAEI, | 
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. "Those who preceded (in Islam) from those who 
migrated (to Madinah) and those who helped them and 
those who follow them in good Allah is pleased with 
them and them with Him and We have prepared for 
. them gardens with rivers that flow from beneath, they 
will remain therein for ever that is the great success." 
[Surat at-Tawbah (9):100] | 
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“The Jews divided into seventy-one sects, and the 
Christians divided into seventy-two sects and my 
Ummah will divide into seventy-three sects all of them | 
are in the fire excepi one.”® 


Moreover, in another narration he ($) said: 


“All of them are in the fire except one and they are e the 
Jama'ah.”™ 


Moreover, in another he (&) said: 
"nm a ale LS ied ي‎ e 


*They are those who are upon that which I am upon 
Today and my companions.” * 


Collected by Abü Dawiid (4598) 
Collected by ibn Majah (3993) - 
$5 Collected by al-Hakim (444) 
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So these people are the saved sect. 


Also this affiliation to the Salaf as-Salih must be based upon 
knowledge of that which the Salaf as-Salih was upon, therefore, 
one must have knowledge of the methodology of the Salaf and 
study that which they are upon. As for a person’s mere claim to 
be upon the methodology of the Salaf as-Salih, but he does not 
know what the Salaf was upon, and then this is insufficient. This 
person is recompenseed upon his intention, but this is 
insufficient because he must have knowledge of that which the 
Messenger (&&) and his Companions were upon. 


This is why Allah (A55 zz.) made a restriction and said: 
(9b asst lbp 


* And those who follow them in good." 
[Surat at-Tawbah (9):100] 


Meaning: those who follow them with precision, by having 
knowledge of their methodology and that which they are upon, 
so that the person's affiliation to the Salaf is a correct affiliation, 
because the affiliation to the Salaf without knowledge is not 
sufficient. This is why the scholars mention this issue in the 
books of creed (‘agidah), therefore, it is from the fundamentals 
of the creed (‘agidah), and an example there is the book al- - 
Aqidatu  at-Tahawiyyah and al-'Aqidatu al- nt by 
Shaykh al-Islam ibn Taymiyyah. 


Therefore, the scholars mention this principle in the books of 
creed (‘agidah) because of it is an issue of great importance, and 
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is part of the upright methodology. The Ummah will never be 
rectified except by this methodology just as Imam Malik (4425) 
said: | 


“The latter portion of this Ummah will never be 
rectified except by that which rectified the earlier. 
د‎ PERS = 


Therefore, foe who are from the later generations of this 
Ummah, who love the. Salaf and love to follow them, we say 
this is commendable. However, it is required from them to study 
the creed (‘agidah) and their methodology of the Salaf and to 
study that which they were upon. So that they have clear insight 
of the methodology of the Salaf and hold firm to it. 


The reason for this is, there are individuals who introduce new 
ideas into the Muslim creed (‘agidah) then say this is from the 
methodology of the Salaf. So as to misguide the people, but 
despite, all their efforts the methodology of the Salaf is recorded 
and to Allah belongs all the praise. Thus, the methodology of 
the Salaf has been studied and is a reference point which must 
be followed and implemented so that the Ummah's affairs are 
rectified and established. 


Also, from the right of the Salaf as-Salih upon us, from the 
Companions, the Tabi Tn and those after them, is that we seek 
forgiveness for them, because when Allah mentioned the 
Muhajiri and the Ansar in Surat al-Hashr. 


He (Jaga) said: 
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*(And there is also a share of the war booty) for the 
poor immigrants those who were expelled from their 
homes and property seeking the bounties of Allah and 

` to please Him and to help Allah and His Messenger. _ 
They are truthful.” [Sarat al-Hashr (59):8] | 


Allah then said regarding the Ansar: 


€ 245 من‎ Sy 381 أو‎ 2 5: gib > 


*And (It is also for) those before them who had homes 
and adopted faith." 


Meaning in al-Madinah, the land of immigration, and they are 
the Ansar (Kriss). 
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(They) love those who migrated to them and have no 
jealousy in their chest for that which they have been 
given and give them preference over themselves. 
Although they themselves are in need and those who 
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are saved from the stinginess of their own souls, then 
they are the successful.” [Surat al-Hashr (59):9] 


Then Allah said about those who came after them: - 


n 


4 برهم‎ be x6 Vx $ 
| “And those who came after them.” | 
After the Muhajirün and the Ansar. 
4 بالإيمن‎ 9 al GEN; ل‎ AB e s > 


“They say. “Our Lord forgive us and our brothers who 
preceded us in faith.” 


It is not sufficient for them to say: 
4 Gb dac,» 
. “Our Lord forgive us and our brother.” 


However, He (46 Sade) said: 


(S axis) 


“And do not place in our hearts enmity.” 


Meaning hate and hostility 
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“Towards those who believe. Our Lord, indeed you are 
the Oft-Forgiving and Merciful.” 
[Surat al-Hashr (59):10] 


This is why Shaykh al-Islàm ibn - EWE 5) said in al- 
‘Aqidatu al-Wasatiyyah: 


“From the fundamentals of Ahlus-Sunnah wal- 
Jamü'ah is soundness of their hearts and tongues 
regarding the Companions of the Messenger of Allah.” 


Meaning: the soundness of their hearts from possessing enmity 
and hatred towards them, because he who has hatred and enmity 
towards the Companions is a hypocrite and is not a believer. 


Also their tongues must be sound, so they do not speak about 


the Companions and they do not find fault with them and they 
do not search for their faults. But rather they seek forgiveness 
for them and are pleased with them, love them and follow their 
methodology. 


This is the methodology of Ahlus-Sunnah wal-Jama’ah 
regarding the Companions of the Messenger of Allah ($). They 
follow Companions and their methodology and their hearts are 
free from having enmity towards them and their tongues are free 
from cursing them or from finding fault with them or anyone 
from amongst them. This is the methodology of the Qur an and 
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the Sunnah and Ahlus-Sunnah wal-Jama ‘ah, and the affairs of 
the Ummah are not rectified except by adhering to this. 


As for those of the latter generations, who shut out those who 
preceded them in the religion and reject their merit and 
precedence, accusing them of ignorance and idiocy and the 
likes. Then this ideology is misguidance and straying and is due 
to a lack of holding firm to the Book of Allah and the Sunnah of 
the Messenger ($). 


Allah (Jli) says: 
سرس وتم‎ P gre « | 
E ولا تفرقوا‎ CLE A gus eth « 


* And hold on all of you to the rope of Allah together 
and do not be divided.” [Surat Al-Imràn (3):103] 


Meaning, everyone from the first generations of this Ummah to 
the last of them, all hold firm to the rope of Allah which is the - 
Qur 'àn and the Sunnah and they are not divided regarding this. 
However, if people do differ regarding the issues of independent 
judgment, in this situation they must refer it to the Qur 'an and 
the Sunnah. | | 


(Xs A à 5$ ài o) 


a 


= “And if you differ in an issue then refer it back to 
. Allah and his Messenger.” [Sarat an-Nisa ' (4):59] 


There is no doubt that differing will occur on the issues of 


independent rulings of (fiqh). However, that which regulates 
these issues of dispute is referring them back to the Book of 
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Allah and the Sunnah, so that which conforms to the Qur 'àn and 
the Sunnah is the truth; and that which opposes them is incorrect 
and this is the correct Islamic methodology. ! 


Thus whichever opinion conforms to the truth is taken, and that 
which is incorrect is left and we do not blind follow the saying 
of any individual over another. But rather it is upon us to weigh 
the saying of our predecessors and those of the present with the 
Book of Allah and the Sunnah of His Messenger (#), and that 
which is in accordance with the Sunnah is the truth. Whereas 
that which opposes it is incorrect, and even if the person did not 
intend the mistake, his methodology is incorrect, because the 
Messenger of Allah (>) said: 


Qai £5 فَاجْتَهَدَ‎ cene) 5 oos 6 Stal 3 فَاجْتَهَدَ‎ tod ces ڌا‎ 
. قله اجر‎ 


“If a legist makes an independent ruling and is correct, 
then he is recompenseed with two rewards but if a 
legist makes an independent ruling and is incorrect he 
is pecompense a one reward. 2 


Therefore the legist is recompenseed upon the independent 
rulings he makes, and if he is incorrect he is forgiven, and all the 
praise is due to Allah. As for the blind following of a particular 


66 Collected by al-Bukhari (7305) 


275 


Ione of the Creed of ibn Abt Zayd al-Qayrawani 


personality, idea or methodology, then this is dispraisworthy 
because pre- -Islàmic blind following i is impermissible. 


needed it 1s doloe upon the Believe: to weigh every — 

person’s speech, actions and dealings upon the Qur’an and the 
` Sunnah. If he can return it back to the Qur an and the Sunnah | 
then all praise is due to Allah. However, if he is unable to do so, 
then he must ask the people of knowledge so that they make 
clear to him that which is incorrect from that which is correct. 
This is the sound methodology for this Ummah, and the Ummah 
is not rectified except by this. 


276 


مسي rnt‏ تسح د سسسب جح سحن سمس e A Y a e‏ سس فس سه سم hr a‏ اي 


av 


Muhammad His Prophet, his family wives, and offspring 


Shaykh Salih bin Fawzàn al-Fawzan 


٠ dod issu B 55 cux في‎ Nady asd is; 
Ce AAS cg cash. وَأَْوَاجِدِ‎ AT 1e 222 Cas الله عل‎ a 


...And abandoning argumentation and dispute regarding 
the religion "® and all of that which the innovators innovate 


114) and may much peace, salutations and protection be upon 
[150] 


EXPLANATION 


[148] Also from the fundamental principles of Ahlus-Sunnah wal- 
Jama ’ah is abandoning dispute and argumentation, as the aim is 
seeking the truth. However, debating and spending our time and 
energy in futile argumentation seeking the victory of one 
person’s opinion over another’s is harmful and has no benefit. 


Therefore, there is no argumentation and dispute in the religion. 
The religion is the Book of Allāh and the Sunnah, and there is 
no differing, argumentation or dispute in it, and nothing puts an 
end to dispute except the Qur’an and the Sunnah and none but 
the people of knowledge derive benefit from the Qur an and the - 
Sunnah. Therefore, they are the ones asked about the religion, 
and they are the ones whom the people refer to. | 


141 All that which the innovators innovate after the Salaf as- 
Salih from speech, actions and belief; if this is in opposition to 
the Qur an and the Sunnah and that which the Salaf of the 
Ummah were upon, it must be abandoned. The one who is 
mistaken should not become angry about returning to the truth, 
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but rather this is a sign of his "— as returning to the truth is 
a BUE action. 


59 Then the author ended this righteous thesis by sending 
peace and salutations upon the Messenger (&») because it is 
obligatory to send peace and salutations upon the Messenger 


`` (&) due to the saying of Allah (55:356 22. ): 


ce Bll Qu 3 (CE Eas al o 
4 © CAS VS ace Ie 


“Allah and His angels send salutations (Grace, Honor, 
blessing, Mercy) upon the Prophet. O you who believe 
send your blessings and salutations upon him." [Sarat | 
Al-Ahzab (33):56] | 


This is from the Prophet's (#8) right upon us that we send 
blessings and salutations upon him whenever he is mentioned. 
Likewise, when we write a book, we end it by sending peace 
and salutations upon the Messenger ($). Also when we pray in 
the last tashahud, we send peace and salutations upon the 
Prophet (#), as sending peace and salutations upon the Prophet 


(&) is from the pillars of the prayer. 


` However, it is not sufficient that a person sends numerous 
salutations and blessings upon the Messenger but does not 
adhere to his methodology, as adhering to his methodology is a 
must. Because some people who desire the recompense say they 
want to send peace and salutations upon the Prophet ($), and 
this is enough. As the people are free in their beliefs and 
opinions and are free in their speech and the likes. | 
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However, no my brother, you are a slave of Allah (45a), 
you carry out the order of your Lord. You are not free, siii 
you do as you wish. You are free meaning you do not take up 


methodologies and opinions with their defects. You are free to 


distinguish between these methodologies, and to take that which 
is correct and abandon that which is incorrect; this is the true 
freedom. True freedom is found in adhering to the Qur’an and 
the Sunnah. Because the Qur'àn and the Sunnah liberate the 
methodology of the Salaf from filthy and misleading ideologies. 
At the same time they free a person from a greater issue, which 
is shirk, and they likewise free a person from innovations and 
those ideologies that are opposition to the truth; this is the true 
freedom. | 


Freedom is not that you flee to anything that is in accordance 


with your desires and praise yourself for doing so; this is 
animalism and is a form of slavery, not freedom. 


ص 
aa m‏ 


dk له ع1‎ Ads هو کو‎ Aq Ay agi» 


“Have you seen he who takes his desires as his deity, so - 
Allah leads him astray upon knowledge?” [Sarat al- 
E (45):23] 


This person is a slave to his desires as he takes his desires as a. 
deity for worship. Therefore, whatever his desires accepts, he 


takes it and whatever opposes his desires, he rejects it, Just like 
the Jews. 


Allah (d EA) says: 
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“And whenever there came to you a Messenger with 
that which you desired not you became arrogant. Thus, | 

there was a group whom you rejected and a group who — 
| you killed. di [Surat al-Baqarah (2): 87]. 


Therefore, true freedom lies in adhering to the Book of Allah 
and the Sunnah because they free the minds and slaves from 
desires, lusts, and from misguiding ideologies and peculiar 
opinions. Rather they free the people from the worship of trees 
and stones, and the Devil, and from worshiping any other false 
. deity. This is why true freedom is in MAR I to the Book of 
Allah and the Sunnah. 


As for opposing the Book of Allah and the Sunnah , then this is 
in reality slavery and it is not freedom, because people become 
worshipers of their desires and slaves of their ideologies. and 
wishes, and worshipers of those who follow them upon 
misguidance. | | 


Then after ‘the author sent prayers and salutations upon ‘the 
Messenger (à). he sent prayers and salutations upon the — 
Prophet's family, and they are the believers from his relatives 
($). Those for whom it is forbidden to take charity, and they 
are relatives of ‘Abbas, ‘Ali, Aqeel and Ja'far these people are 
from the family of the Messenger (3$), and they are also his 
relatives. 
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Similarly, the followers of the Prophet's religion are also 
considered to be from his family. Therefore, all those who 
follow the Messenger ($) and believe in him are from his 
family. However, they are not from his relatives. Therefore, the 


word family i 1S divided into two categories. The first category is . 


his relatives and the second are his followers upon his religion. 
Also in light of this we find that his relatives have gathered two 
merits: the merit of being a relative and the merit of believers. 
As for other than his relatives then they only take the merit of 


being followers and having faith. 


Likewise, the Prophet’s companions from his family with the 


meaning of being from his followers. However, the author has 
mentioned them here separately due to the importance of their- 
rights (Adil) and due to them being from the Companions of 
Allah's Messenger (&), those who believed in him, aided and 
assisted him and fought with him. 


Thus the Companions unm a merit over the rest t of the nita 
The merit of companionship, a merit that no other person from 
the Ummah will attain, no matter how great this person's faith 
and piety may be. Those who came after the Companions will 
never attain their level because the Companions possess the 
level of companionship with the Messenger (&). Therefore, 
they are the best of this Ummah due to their companionship 
with the Messenger of Allah and no one shares with them in 
this. | 


Also the Prophet’s (4) wives, the mothers of the believers are 
from the family of Allah’s Messenger (4?) and from Mu E 


Allah (4554) says addressing the wives of the Prophet (d): 
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` “O wives of the Prophet you are not like anyone else 
from the women if you are truly pious. So do not be too 
complacent in your speech so as to stir up the desires of © 
he who has a disease in his heart and say a good word. 
. Moreover, remain in your homes and do not expose 
. yourselves like that of pre-Islámic ignorance and 
establish the prayer and give the zakat and obey Allah 
and his Messenger.” [Surat al-Ahzab (33):32-33] 


These orders also apply to the believing women. Therefore, 
remaining in the house applies to the believing women, and 
likewise the hijab applies to the believing women even though 
. the verse is addressing the wives of the Messenger (&) as they 
are e the dd 


Thus, if the wives of the Messenger (&) are ordered vidi the 
hijab and are ordered to refrain from exposing their bodies, 
meaning from beautifying themselves and wearing perfume 
when leaving the house, and are ordered with remaining in the 
house, establishing the prayer, giving the Zakat and obeying 
Allah and His Messenger, then in the same manner the believing 
women are ordered with these affairs because the wives of the 
Messenger el are the o for the believing women. 


. Allah (os yon) ys 
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“Indeed Allah wants to remove from you all ar-Rijs.” 
[Surat al-Ahzab (33):33] | 


The meaning of ar-Rijs is the impurities of disobedience and 


sins. | 
Then He (Ja; aii) said: 
[271 
* And purify you all.” [Surat al-Ahzab (33):33] 


So this proves that the wives of the Messenger (+) are from 


` Ahlul-Bayt and being from Ahlul-Bayt is not specific to his 


relatives, but rather his wives are also from Ahlul-Bayt. 


Likewise the offspring of the Messenger ($) include the 
children from Fatimah, because the children of Fatimah are the 
children of the Messenger (&&) because he is their grandfather. 
Therefore the children of Fatimah and their children and their 
offspring, are all the children of the Messenger (à). They are 
valued and held in high esteem if they adhere to this religion 
and believe in him, and it is not enough that they are from the 
relatives of the Messenger (#), because Abu Lahab who was 
from the Prophet's (&) uncle was from the relatives of the 
Messenger. However, because he was a disbeliever this did not 
benefit him, as just being a relative of the Prophet (#) is not 
enough. However, rather the ties of the relative must be also 
coupled with believing in the Messenger (#). 
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Therefore, he who says I am from the relatives of the Messenger - 
but does not follow him, is not from his family. Even if he is 
from his relatives, because not everyone who is a relative of the 
Prophet (&&) is from his family. | 


So with this we have reached the end of this explanation of the 
Islamic creed (‘agidah) that the Imam Shaykh ibn Abi Zayd has 
authored and all the praise is due to Allah, the Lord of all 
creation and may peace and salutations be upon our Prophet 
Muhammad (#3), his family, Companions and followers. 
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&f‏ به 


Ged Í 5; 9473 34 oh‏ 66 رَسُولَ الله L2‏ الله Vals es «e‏ | په e$‏ الْذِينَ 
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A i 
Ahlul-Bayt 
Sa أهل‎ 


Aqidah 


ry e 
. d عفد‎ 


Ahlus-Sunnah wal-Jama’ah 
أهل السنة والجماعة‎ 


Barzakh | 
C» 


The people of the household of 
Muhammad ($). 


The firm creed that one's heart 1s 
fixed upon without any wavering 


or doubt. It excludes any © 


supposition, doubt or suspicion. 


The People who follow the 
Prophetic tradition and stick to 
the body of Muslims. More 
specifically those that follow the 
creed of the first three 
generations of Islam precisely. 


Signs, verses, lessons. 


The state between life and death, 
normally refered to when 
speaking about the life of the 
grave. 
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Ramadan 
ر مضان‎ 


S 
Salaf aş-Salih 
| سلف الصالح‎ 


Salafi 
سلفى‎ 


0 


Sunnah 


هو 


Acus 


Sunan 


Jurisprudence, understanding. 


Obligatory pilgrimage that must 
be performed once in ones life, 
so long as one is able to do so. 


The month in which Muslims 
participate in fasting. 


The Pious Predeccessors. They 
are those who are from the first 
three generations of Islam, 
following the Prophet (4) 


precisely, free from any additions 


and alterations. 


Someone who is an anherant to 
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the way of the Salaf as-Salih in - 
belief and action. | 


The actions, statements and 
approvals of the Mesessenger 
($) that have been reported via - 
the hadith. 


Plural of Sunnah. 


T 
Tabi’in 


تابعين 
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The generation of Muslims that 
came directly after the 


Companions (AK). 


To single out Allah solely in His 
Worship, His Lordshop and His 
Names and Attributes. | 


The yearly charity that is 
obligatory upon every Muslim to 
pay 2.5% of ones wealth. 
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. Points of Benefit 


Benefit: 
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